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reason that UIF�.FSDJGVM�0OF�XSJUFT��i:PV�NBZ�OPU�FBUu�(Deuter-
onomy 12:17), to establish the consumption of second-tithe produce 
outside Jerusalem as a prohibition.

The Gemara challenges: But still, it is a general prohibition, as all 
three types of second tithe are included in a single command. The 
Gemara explains: If so, that one receives only one set of lashes, let 
the verse say: You may not eat them within your gates, as a previous 
verse already stated “your tithes” (Deuteronomy 12:11). Why do I 
need the verse to specify: iĉF�UJUIF�PG�ZPVS�HSBJO
�PG�ZPVS�XJOF
�
BOE�PG�ZPVS�PJMu �This serves to designate a prohibition and the 
punishment of lashes for the consumption of each and every type 
of produce.

§ 3BCCJ�:JU[˜BL�TBZT��0OF�XIP�FBUT�CSFBE
�QBSDIFE�HSBJO
�BOE�
fresh stalksH before the omer offering has been sacrificed JT�ĚPHHFE�
with three sets of lashes, as it states: “And you shall eat neither bread,  
nor parched grain, nor fresh stalks until this day itself, until you  
have brought the offering of your God; it is a statute forever through-
out your generations in all your dwellings” (Leviticus 23:14). The 
Gemara raises a difficulty: #VU�POF�JT�OPU�ĚPHHFE�GPS�transgressing 
a general prohibition. The Gemara answers: *U�JT�EJĎFSFOU�IFSF
�BT�
UIF�WFSTFT�BSF�TVQFSĚVPVT��the verse did not need to specify these 
three types of grain products.

The Gemara tries to ascertain which terms are superfluous. -FU�the 
verse TBZ�iCSFBE
u�BOE�XF�XJMM�EFSJWF�the halakha of parched grain 
and fresh stalks from that of bread. The Gemara questions this 
suggestion: This derivation can be refuted: What is unique about 
bread? It is unique in that it has an increased obligation with regard 
to ̤BMMB, which is separated only from the dough of bread, not from 
parched grain and fresh stalks not made into dough.

The Gemara further suggests: -FU�the verse write only “parched 
HSBJO
u�BOE�MFU�JU�OPU�XSJUF�CSFBE�or fresh stalks, and we will derive 
the halakha of bread and fresh stalks from that of parched grain. The 
Gemara responds: The halakha of bread cannot be derived from 
that of parched grain due to the fact that parched grain is in its 
unadulterated form, whereas bread is not in its unadulterated 
form, i.e., it has been fully processed, and therefore it can be main-
tained that only produce that has not been changed is prohibited 
before the omer. Likewise, the halakha of fresh stalks cannot be 
derived from that of parched grain due to the fact that parched 
grain has an increased obligation XJUI�SFHBSE�UP�NFBM�PĎFSJOHT
�as 
the omer meal offering is of parched grain, whereas fresh stalks do 
not have an increased obligation XJUI�SFHBSE�UP�NFBM�PĎFSJOHT�

The Gemara further suggests: -FU�the verse write only iGSFTI�TUBMLT
u�
and we will derive the halakha of bread and parched grain from 
that of fresh stalks. The Gemara responds: This derivation can be 
refuted: What is unique about fresh stalks? They are unique in that 
they have not changed from their original state at all. The Gemara 
states: Clearly, the halakha of two of these types cannot be derived 
from the halakha of any one of the others. But let us derive the 
halakha of one of them from the halakha of the other two.

הדהד

Perek I
Daf 5 Amud a

אוד Āל øּהּ ב Āמ øאוֹק øל״ ל ÿא תוּכāא: ״ל Āנ Āמ úח ÿב ר ÿת øּכ

א  Āר øא ק Āימ ýן, נ ýּם כ üלוֹת הוּא! א Āל øכ üּב þׁאו ש Āין ל üי ÿד úע ÿו
 Āך øנ Āג øּד ר  ÿׂש øע ÿ״מ ״,  Āיך þר Āע øׁש üּב ם  Āל øכ Āא øל ל  ÿתוּכ ״לāא 
ל  Āכ øּה ד Āיל üכ úי א ýחוּד ÿי øי? ל üה ל Āּמ Ā״ ל Āך þר Āה øצ üי øו Āך øׁשāיר üּת

דד ÿח øד ו ÿח

 – ל  þמ øר ÿכ øו י  üל Āק ם  þח þל ל  ýאוֹכ Āה ק:  Āח øצ üי י  üּב ÿר ר  ÿמ Āא
לוֹת!  Āל øכ üּב þׁאו ש Āל ל ÿין ע üין לוֹק ýא א Āה øשׁד וāל Āׁה ש þלוֹק

י, ýא Āר øר ק ÿּית ÿי øמ üּא ד Āכ Āי ה ýאנ Āׁש

א  Āּיכ üיהּד א ýּינ üל מ þמ øר ÿכ øי ו üל Āב ק ÿיל ýנ øם, ו þח þא ל Āר øא ק Āימ ýל
ה! Āּל ÿל ח þצ ýה א Āּב ÿר øת üן נ ýּכ þׁם ש þח þל øּה ל ÿמ : øך ÿר øי׳ üמ øל

ם  þח þיד ל üל Āּק üב מ ÿיל ýנ øם ו þח þתּוֹב ל øכ üא ל Āל øי ו üל Āתּוֹב ק øכ üנ
יהּ,  ýינ ýע øּב יהּ  ýית üא י  üל Āק øּד וּם  שּׁ üמ י,  ýת Āא א  Āל י  üל Āּק üמ
י,  ýת Āא א Āי ל üל Āּק üל מ þמ øר ÿּיהּ; כ ýינ ýע øּיהּ ב ýית üא א Āם ל þח þל
לāא  ל  þמ øר ÿּכ חוֹת,  Āנ øמ ל  þצ ýא ה  Āּב ÿר øת üנ י  üל Āק øּד וּם  שּׁ üמ

חוֹת! Āנ øל מ þצ ýה א Āּב ÿר øת üנ

א  Āּיכ üא יהּד  ýּינ üמ י  üל Āק øו ם  þח þל ב  ÿיל ýנ øו ל  þמ øר ÿּכ תּוֹב  øכ üנ
יתוֹ!  Āּי üר øּב üה מ Āּנ ÿּת øׁש üא נāן ל ýּכ þׁל ש þמ øר ÿכ øּה ל ÿמ : øך ÿר øי׳ üמ øל

יןד ýר øּן ת üא מ Āד úב ח ÿיל ýי, נ ü׳ øל Āא י Āד ל ÿן ח üמ

0OF�XIP�FBUT�CSFBE
�QBSDIFE�HSBJO
�BOE�GSFTI�TUBMLT
�FUD��oל� ýאוֹכ Āה 
ל וכופ þמ øר ÿכ øו י  üל Āם ק þח þל: One who eats an olive-bulk of bread from the 
new produce before the omer�PòFSJOH�IBT�CFFO�TBDSJöDFE
�BOE�BO�
olive-bulk of parched grain, and an olive-bulk of fresh stalks, and was 
forewarned separately with regard to each, is liable to receive three 
TFUT�PG�MBTIFT��"MUIPVHI�UIF�QSPIJCJUJPO��i"OE�ZPV�TIBMM�FBU�OFJUIFS�
bread, nor parched grain, nor fresh stalks until this day itself, until you 

IBWF�CSPVHIU�UIF�PòFSJOH�PG�ZPVS�(PEw�	-FWJUJDVT�Āā�ÿĂ

�JT�B�HFOFSBM�
prohibition, there is a tradition that each of these items is considered 
a separate prohibition with regard to the liability to receive lashes, 
JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:JU[ǝBL�	3BNCBN Sefer 

Kedusha, Hilkhot Ma’akhalot Assurot�ÿþ�ā
�BOE�TFF�3BECB[�UIFSF
�BOE�
Sefer Shofetim, Hilkhot Sanhedrin�ÿĆ�ā
�

HALAKHA
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The Gemara elaborates: -FU�UIF�WFSTF�OPU�XSJUF�CSFBE
�BOE�MFU�VT�
derive its halakha from that of parched grain and fresh stalks. The 
Gemara responds: This derivation can be refuted: What is unique 
about parched grain and fresh stalks? They are unique in that rela-
tive to bread, which has been fully processed, they are in their 
unadulterated form. The Gemara suggests: -FU�UIF�WFSTF�OPU�XSJUF�
fresh stalks, and let us derive its halakha from the halakha of bread 
and parched grain. The Gemara responds: This derivation can be 
refuted: What is unique about bread and parched grain? They are 
unique in that they have an increased obligation with regard to 
NFBM�PĎFSJOHT�

The Gemara explains that 3BCCJ�:JU[˜BL�could TBZ�UP�ZPV��-FU�UIF�
verse not write parched grain, and let us derive its halakha from 
the halakha of bread and fresh stalks. What would you say to 
refute this? If you refute it by saying: What is unique about bread? 
It is unique in that it has an increased obligation with regard to 
̤BMMB, the example of fresh stalks will prove that this is not a deci-
sive factor, as the obligation of ĥalla does not apply to it and yet it 
is prohibited before the omer. And if you would refute the deriva-
tion due to the fact that fresh stalks differ from parched grain, as 
they have not changed from their original state, the case of bread 
will prove that this is not the key factor, as it has changed from its 
original state and yet it is prohibited. ĉFSFGPSF
�one JT�ĚPHHFE�for 
each type, as the verse JT�TVQFSĚVPVT�

The Gemara objects: But why not say that for the consumption of 
parched grain, whose mention JT�TVQFSĚVPVT
�one is separately 
liable to receive one set of lashes, whereas for eating all the rest of 
them, i.e., bread and fresh stalks, one is liable to be flogged with 
only one set of lashes, as they are prohibited by a general prohibi-
tion? The Gemara explains: If so, and the halakha of parched grain 
is unique, let the verse write: Bread, fresh stalks, and parched 
grain; alternatively, let it write: Parched grain, bread, and fresh 
stalks. Why does it write the example of parched grain in between 
the others? ĉJT�is what the verse is saying: One who eats bread is 
liable to receive the punishment given for eating parched grain, 
and likewise one who eats fresh stalks is liable to receive the 
punishment given for eating parched grain.

§ Rabbi Yannai says: A verbal analogyB should never be lightly 
regarded in your eyes, as the fact that one is punished with karet 
for consuming meat of BO�PĎFSJOH�UIBU�XBT�TBDSJėDFE�XJUI�UIF�
JOUFOU�UP�DPOTVNF�JU�BěFS�JUT appointed time [QJHHVM]H is one of 
the fundamental principles of the Torah, and the verse taught it 
only through a verbal analogy.

The Gemara explains that this is BT�3BCCJ�:P˜BOBO�TBZT�that Zavda 
CBS�-FWJ�UFBDIFT��*U�JT�TUBUFE�UIFSF
�with regard to meat of an offer-
ing left over after the appointed time for its consumption [notar]: 
i#VU�FWFSZPOF�XIP�FBUT�JU�TIBMM�CFBS�IJT�JOJRVJUZu�(Leviticus 19:8), 
and it is stated here, with regard to intent to consume an offering 
after its appointed time: “And the soul that eats it shall bear his 
JOJRVJUZu�(Leviticus 7:18). Just as there the punishment for eating 
notar is LBSFU, so too here, the punishment for eating piggul is LBSFU.

ל –  þמ øר ÿכ øו י  üל Āּק üב מ ÿיל ýנ øו ם  þח þא ל Āר øתּוֹב ק øכ üנ א  Āל
הוֹן  øנ øית üא øּל ד þמ øר ÿכ øי ו üל Āק øּה ל ÿמ : øך ÿר øי׳ üמ øא ל Āּיכ üא
ם  þח þּל üב מ ÿיל ýנ øל ו þמ øר ÿּא כ Āר øתּוֹב ק øכ üא נ Āיהוֹן! ל ýינ ýע øּב
ן  ýּכ þׁי ש üל Āק øם ו þח þל øּה ל ÿמ : øך ÿר øי׳ üמ øא ל Āּיכ üי – א üל Āק øו

חוֹת! Āנ øל מ þצ ýבּוּ א ÿר øת üנ

ב  ÿיל ýנ øי ו üל Āא ק Āר øתּוֹב ק øכ üא נ Āק: ל Āח øצ üי י üּב ÿר øך Āר ל ÿמ Āא
ה  ÿמ  : øּת ÿכ øר Āּ׳ י  üא  ? øּת ÿכ øר Āּ׳ אי  ÿמ ל;  þמ øר ÿכ øו ם  þח þּל üמ
יחַ,  üל יוֹכ þמ øר ÿּה – כ Āּל ÿל ח þצ ýה א Āּב ÿר øת üן נ ýּכ þׁם ש þח þל øּל
 – יתוֹ  Āּי üר øּב üמ ה  Āּנ ÿּת øׁש üנ לāא  ל  þמ øר ÿכ øּד וּם  שּׁ üמ י  üא øו

רד ÿּית ÿי øמ üּה, ד þלוֹק øך Āּכ øל üיחַ, ה üם יוֹכ þח þל

א,  Āד úח יב  ÿּי ÿח üמ  – ר  ÿּית ÿי øמ üּד י  üל Āק א:  Āימ ýא øו
תּוֹב  øכ üנ ן,  ýּכ ם  üא א!  Āד úח יב  ÿּי ÿח üמ  – הוֹן  øּכּוּל ÿא
י  üל Āתּוֹב: ״ק øכ üי נ üמ ÿי נ üי״, א üל Āק øל ו þמ øר ÿּם כ þח þא: ״ל Āר øק
ע?  ÿצ øמ þא Āּי ב üל Āק øב ל ÿת øּאי כ ÿּמ ÿל״, א þמ øר ÿכ øם ו þח þל øו
יב  ÿּי ÿח üל נ þמ øר ÿכ øיב, ו ÿּי ÿח üי נ üל Āק øּם ב þח þר: ל ÿמ Āא Āי ק üכ Āה

יד üל Āק øּב

ה  Āו Āׁש ה  Āיר ýז øּג י  üה øּת ל  ÿם א Āעוֹל øל אי:  ÿּנ ÿי י  üּב ÿר ר  ÿמ Āא
ה,  Āי תוֹר ýגּוּ׳ üד מ Āח þיגּוּל א üּי ׳ ýר úה þׁש , Āיך þינ ýע øּה ב Āּל ÿק

הד Āו Āׁה ש Āיר ýז øּג üא מ Āּל þתוּב א Āּכ ÿדוֹ ה øּימ üא לāל øו

ר  ÿמ ùא þנ י,  üו ýל ר  ÿּב א  Āד øב ÿז י  ýנ Āּת ן:  Āנ Āיוֹח י  üּב ÿר ר  ÿמ Āא øּד
אן:  Āּכ ר  ÿמ ùא þנ øו א״,  Āּׂש üי וāנוֹ  úע יו  Āל øאוֹכ ø״ו ן:  Āּל ÿה øל
ה  ÿמ א״,  Āּׂש üּת הּ  Āנāו úע נּוּ  þּמ üמ ת  þל þכāא Āה שׁ  þ׳ þּנ ÿה ø״ו

תד ýר Āּאן כ Āּב כ ÿת – א ýר Āּן כ Āּל ÿה øּל

Verbal analogy – ה Āו Āׁה ש Āיר ýז øּג: This is a fundamental talmudic prin-
ciple of biblical interpretation, appearing in all standard lists of 
exegetical principles. If the same word or phrase appears in two 
places in the Torah, and a certain halakha is stated in one of these 
places, one may infer on the basis of a verbal analogy that the 
same halakhot BQQMZ�JO�UIF�PUIFS�DBTF�BT�XFMM��$POTFRVFOUMZ
�UIF�
inferences drawn on the basis of verbal analogy rely on verbal, 
SBUIFS�UIBO�DPODFQUVBM
�TJNJMBSJUZ��'PS�FYBNQMF
�UIF�5PSBI�TUBUFT�
UIBU�UIPTF�DPOWJDUFE�PG�DFSUBJO�UZQFT�PG�TPSDFSZ�iTIBMM�CF�QVU�UP�
EFBUI��UIFZ�TIBMM�TUPOF�UIFN�XJUI�TUPOFT��UIFJS�CMPPE�TIBMM�CF�VQPO�

UIFNw�	-FWJUJDVT�Āþ�Āą
��4JODF�UIJT�WFSTF�VTFT�UIF�FYQSFTTJPO�i5IFJS�
CMPPE�TIBMM�CF�VQPO�UIFNw�XIFO�TQFBLJOH�PG�EFBUI�CZ�TUPOJOH
�UIF�
Talmud infers by verbal analogy that in all cases where this expres-
TJPO�JT�VTFE
�DBQJUBM�QVOJTINFOU�TIPVME�CF�JOøJDUFE�CZ�TUPOJOH��
Usually, inferences can be drawn through verbal analogy only if 
the identical word or phrase appears in both of the verses being 
compared, although a verbal analogy may occasionally be drawn 
even if the words being compared are not identical, provided that 
their meanings are similar.

BACKGROUND

Piggul, etc. – יגּוּל וכופ üּ�8:׳JUI�SFHBSE�UP�BOZ�PòFSJOH�
that was rendered piggul
�J�F�
�JU�XBT�TBDSJöDFE�XJUI�
the intent to consume it after its appointed time, one 
who intentionally eats an olive-bulk of it is liable to 
receive karet. If he did so unwittingly he must bring a 
TJO�PòFSJOH��*U�JT�B�USBEJUJPO�UIBU�UIF�WFSTF��i"OE�JG�BOZ�
PG�UIF�øFTI�PG�UIF�TBDSJöDF�PG�IJT�QFBDF�PòFSJOHT�JT�
at all eaten on the third day, it shall not be accepted, 
OFJUIFS�TIBMM�JU�CF�JNQVUFE�VOUP�IJN�XIP�TBDSJöDFT�
JU��JU�TIBMM�CF�BO�BCIPSSFE�UIJOH
�BOE�UIF�TPVM�UIBU�FBUT�
PG�JU�TIBMM�CFBS�IJT�JOJRVJUZw�	-FWJUJDVT�ą�ÿĆ

�JT�SFGFSSJOH�
UP�POF�XIP�JOUFOET�BU�UIF�UJNF�PG�JUT�TBDSJöDF�UIBU�
JU�TIPVME�CF�FBUFO�PO�UIF�UIJSE�EBZ�	3BNCBN Sefer 

Avoda, Hilkhot Pesulei HaMukdashin�ÿā�Ā�BOE�Kesef 

Mishne there).

HALAKHA
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Rabbi Simai says: A verbal analogy should never be lightly 
regarded in your eyes, as the fact that one is punished with karet 
for consuming OPUBS,H from which it is derived that one is punished 
with karet for partaking of piggul, is one of the fundamental prin-
ciples of the Torah, and the verse taught it only through a verbal 
analogy.

What is this verbal analogy? One derives by verbal analogy of the 
word iTBDSFEu�in Leviticus and the word iTBDSFEu�in Exodus that 
the verse: “But everyone who eats it shall bear his iniquity,” is dis-
cussing notar. This verse states: “But everyone who eats it shall 
bear his iniquity, because he has profaned the sacred thing of the 
-PSEu (Leviticus 19:8), BOE�JU�JT�XSJĨFO��i:PV�TIBMM�CVSO�UIF�MFě-
overs [OPUBS>�JO�ėSF��they are not to be eaten, for they are TBDSFEu�
(Exodus 29:34). Just as the verse in Exodus is referring to notar, the 
same is true of the verse in Leviticus.

Abaye says: A verbal analogy should never be lightly regarded in 
your eyes, as the fact that one is punished with karet for engaging 
in intercourse with one’s daughter born from the woman he raped 
is one of the fundamental principles of the Torah,H and the verse 
taught it only through a verbal analogy.

Abaye elaborates: This is BT�3BWB�TBZT��3BCCJ�:JU[˜BL�CBS�"WEJNJ�
said to me that this halakha is derived by a verbal analogy between 
the unusual form “they [IFOOB>u and “they [IFOOB>
u�written with 
regard to the prohibition against engaging in intercourse with one’s 
daughter born from the woman he raped. As it is written: “The 
nakedness of a woman and her daughter…you shall not take her 
son’s daughter, or her daughter’s daughter, to uncover her naked-
ness: They [henna] are near kinswomen” (Leviticus 18:17). And it is 
stated: “The nakedness of your son’s daughter, or of your daughter’s 
daughter; for they [henna] are your own nakedness” (Leviticus 
18:10). This latter verse is interpreted as referring to one’s grand-
daughter from the woman he raped (see Yevamot 97a). The verbal 
analogy teaches that although one’s daughter from the woman he 
raped is not mentioned in the verse, she too is included with one’s 
granddaughter, just as a daughter and a granddaughter are equated 
in Leviticus 18:17.

Furthermore, the punishment for this transgression of intercourse 
with one’s daughter from the woman he raped is derived from a 
verbal analogy between: “It is MFXEOFTTu�(Leviticus 18:17), which is 
written with regard to engaging in intercourse with both a woman 
and her daughter, and the same term iMFXEOFTTu�that appears else-
where, which teaches that the transgressor is liable to be put to death 
by burning. As it is stated: “And if a man take with his wife also her 
mother, it is lewdness; they shall be burnt with fire, both he and 
they” (Leviticus 20:14). This teaches that death by burning is the 
punishment for engaging in intercourse with both a woman and her 
daughter, and the same applies to intercourse with one’s daughter 
from the woman he raped, due to the verbal analogy of henna and 
henna linking the two cases.

Rav Ashi says: A verbal analogy should not be lightly regarded 
in your eyes, as the list of those who are liable to be put to death 
by stoning is one of the fundamental principles of the Torah, and 
the verse taught it only through a verbal analogy.

ה  Āיר ýז øּג י  üה øּת ל  ÿם א Āעוֹל øל אי:  Āימ üס י  üּב ÿר ר  ÿמ Āא
י  ýגּוּ׳ üד מ Āח þר א Āי נוֹת ýר úה þׁש , Āיך þינ ýע øּה ב Āּל ÿה ק Āו Āׁש
ה  Āיר ýז øּג üמ א  Āּל þא תוּב  Āּכ ÿה דוֹ  øּימ üל לāא  øו ה,  Āתוֹר

הד Āו Āׁש

יו  Āל øאוֹכ øשׁ״: ״ו þדāשׁ״ ״ק þדāיב ״ק ýל Āיא? י üאי ה ÿמ
יב:  üת øל״, וּכ ýּל üשׁ הפ ח þדāת ק þי א üּא כ Āּׂש üי וāנוֹ  úע

שׁ״ וגופד þדāי ק üּשׁ כ ýא Āּר ב Āנּוֹת ÿת ה þא Āּת ø׳ ÿר Āׂש ø״ו

ה  Āו Āׁש ה  Āיר ýז øּג י  üה øּת ל  ÿא ם  Āעוֹל øל י:  ýי ÿּב ÿא ר  ÿמ Āא
ן  ýה תוֹ  Āנוּס úא ýמ תּוֹ  üּב י  ýר úה þׁש  , Āיך þינ ýע øּב ה  Āּל ÿק
א  Āּל þתוּב א Āּכ ÿהּ ה Āד øּימ üא לāל øה, ו Āי תוֹר ýן גּוּ׳ ýה

ה; Āו Āׁה ש Āיר ýז øּג üמ

י:  üימ üּד øב ÿר א ÿּק ב Āח øצ üי י üּב ÿי ר üר ל ÿמ úא, א Āב Āר ר ÿמ Āא øּד
א, Āיסּוּר üא øה״ ל Āּנ ýה״ ״ה Āּנ ýא ״ה Āי øת Āא

הד Ā׳ ýר øׂש üה״ ל Āּמ üה״ ״ז Āּמ üא ״ז Āת úא

ה  Āּל ÿה ק Āו Āׁש ה  Āיר ýז øּג י  üה øּת ל  ÿי: א üׁש ÿב א ÿר ר ÿמ Āא
ה,  Āי תוֹר ýן גּוּ׳ ýן ה ýים ה üל Āק øס üי נ ýר úה þׁש , Āיך þינ ýע øּב

ה, Āו Āׁה ש Āיר ýז øּג üא מ Āּל þתוּב א Āּכ ÿהּ ה Āד øּימ üא לāל øו

Notar – ר Āנוֹת: With regard to one who eats an olive-bulk of a 
TBDSJöDJBM�BOJNBM�T�øFTI�UIBU�XBT�MFGU�PWFS�BGUFS�UIF�BQQPJOUFE�UJNF�
for its consumption, if he did so intentionally he is liable to receive 
karet
�BOE�JG�IF�BDUFE�VOXJUUJOHMZ�IF�NVTU�CSJOH�B�öYFE�TJO�PòFSJOH�
	3BNCBN Sefer Avoda, Hilkhot Pesulei HaMukdashin�ÿĆ�ÿþ
��

Intercourse with one’s daughter born from the woman he 
raped is one of the fundamental principles of the Torah –  
ה Āתוֹר י  ýגּוּ׳ ן  ýה ן  ýה תוֹ  Āנוּס úא ýמ תּוֹ  üּב: If one engaged in licentious 

intercourse with a woman and she bore him a daughter, that 
girl is forbidden to him as his daughter. Although the Torah does 
OPU�TUBUF��:PV�TIBMM�OPU�VODPWFS�UIF�OBLFEOFTT�PG�ZPVS�EBVHIUFS
�
nevertheless, as it prohibits one’s daughter’s daughter, it did not 
mention the daughter herself. This prohibition applies by Torah 
MBX
�OPU� SBCCJOJD� MBX� 	3BNCBN�Sefer Kedusha, Hilkhot Issurei 

Bia�Ā�Ą��TFF�Hilkhot Ma’akhalot Assurot�ć�Ā�BOE�Sefer HaMitzvot,  
QSPIJCJUJPO�āāĄ
��

HALAKHA
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This is as it is taught in a baraita that it is stated here, with regard 
to engaging in intercourse with specific relatives: iĉFJS�CMPPE�TIBMM�
CF�VQPO�UIFNu�(Leviticus 20:11–16), and it is stated with regard 
UP�B�OFDSPNBODFS�BOE�B�TPSDFSFS��iĉFJS�CMPPE�TIBMM�CF�VQPO�
UIFNu�(Leviticus 20:27). Just as there, the verse specifies that a 
necromancer and a sorcerer are executed by stoning, so too here, 
with regard to one who engages in intercourse with those relatives, 
they are executed by stoning.

§ The mishna’s list of prohibitions for whose unwitting violation 
one must bring a sin offering includes one who blends the anoint-
ing oilH according to the specifications of the oil prepared by Moses 
in the wilderness (see Exodus 30:22–33). ĉF�4BHFT�UBVHIU�in a 
baraita: One who blends the anointing oil to learn how it was 
prepared or to transfer it to the community for them to use in the 
Temple is exempt. But if he blends the anointing oil in order to 
apply it to his body he is liable. And one who appliesH to his body 
the oil prepared by another is exempt, because he is liable for 
applying the oil to his body only if he uses the anointing oil that 
was prepared by Moses alone, in accordance with the verse: “Or 
whoever puts any of it upon a stranger” (Exodus 30:33), which is 
referring to that specific oil.

ĉF�.BTUFS�TBJE�earlier: One who blends the anointing oil to learn 
how it was prepared or in order to transfer it to the community 
for them to use in the Temple is exempt. The Gemara asks: From 
where do we derive this? The Gemara answers: This is derived via 
a verbal analogy from the term: i*UT�DPNQPTJUJPOu (Exodus 30:32), 
written with regard to the oil and the term: “According to its com-
QPTJUJPOu�(Exodus 30:37), written with regard to the incense. And 
JU�JT�XSJĨFO�XJUI�SFHBSE�UP�the incense in that verse: “You shall not 
prepare for yourselves,” from which it is inferred that it is incense 
prepared for yourselves that is prohibited, but if one prepares it 
to transfer it to the communityH he is exempt. With regard to  
the anointing oil as well, one who blends it to transfer it to the 
community is exempt.

The Gemara objects: But in light of this verbal analogy, let the case 
of incense return and let us derive it from that of the anointing oil: 
Just as with regard to the anointing oil, when one blends it in halves, 
i.e., not all the specified amount at once, he is exempt, so too, with 
regard to the incense, when one blends it in halves he should be 
exempt. Why, then, does Rava say: In the case of incense that one 
blended in halves,H he is liable, whereas with regard to anointing 
oil that one blended in halves,H he is exempt?

ר  ÿמ ùא þנ øם״, ו Āּם ב þיה ýמ øּאן: ״ד Āּר כ ÿמ ùא þא, נ Āי øנ ÿת øּד
ן  Āּל ÿה øּה ל ÿם״, מ Āּם ב þיה ýמ øּי: ״ד üעוֹנ øּד üי øאוֹב ו øּב

הד Āיל üק øס üּאן ב Āּב כ ÿה – א Āיל üק øס üּב

ן:  ÿנ Āּב ÿר נוּ  Āּת כופד  ן״  þמ þ שּׁ ÿה ת  þא ם  ýּט ÿ׳ øמ ÿ״ה
רוֹ  øמוֹס øמוֹד בּוֹ, ל øל üן ל þמ þ שּׁ ÿת ה þם א ýּט ÿ׳ øמ ÿה
 øך Āּס ÿה øו יבד  Āּי ÿח  –  øסוּך Āל טוּר,  Āּ׳  – יבּוּר  üּצ ÿל
א  Āּל þא ין  üיב Āּי ÿח ין  ýא þׁש י  ü׳ øל טוּר,  Āּ׳  – נּוּ  þּמ üמ
ה  þׁשāמ ה  Āׂש Āע þׁש ה  Āח øׁש üּמ ÿה ן  þמ þׁש ת  ÿיכ üס ל  ÿע

דד Āב øל üּב

רוֹ  øמוֹס øל ת  Āנ øמ ל  ÿע בּוֹ  מוֹד  øל üל ר:  Āמ ר  ÿמ Āא
תּוֹ״  øנ כֻּ øת ÿא ״מ Āי øת Āן? א ÿל Āנ øטוּרד מ Āּיבּוּר – ׳ üּצ ÿל
י  ýּב ÿג øל יב  üת øוּכ ת,  þרāט øק üּד הּ״  Āּת øכּוּנ øת ÿמ øּ״ב ן  üמ
הוּא  ם  þכ Āל  – ם״  þכ Āל שׂוּ  úע ÿת ״לāא  ת:  þרāט øק
טוּר;  Āּ׳  – יבּוּר  üּצ ÿל רוֹ  øמוֹס øל ל  Āב úסוּר, א Āא øּד

טוּרד Āּיבּוּר – ׳ üּצ ÿרוֹ ל øמוֹס øי, ל üמ ÿן נ þמ þׁי ש ýּב ÿּג

ן –  þמ þ ה שּׁ ÿן: מ þמ þ שּׁ üב מ ÿיל ýנ øת ו þרāט øר ק ÿד úיה üת øו
י –  üמ ÿת נ þרāט øב ק ÿטוּר; א Āּין ׳ üי Āצ úח ÿם ל ýּט ÿ׳ øי מ üּכ
ר  ÿמ Āא ה  Āּמ Āּל ÿא טוּר!  Āּ׳ ין  üי Āצ úח ÿל ם  ýּט ÿ׳ øמ י  üּכ
יב,  Āּי ÿח  – ין  üי Āצ úח ÿל הּ  Āמ øּט üּ׳ þׁש ת  þרāט øק א:  Āב Āר

טוּר? Āּין – ׳ üי Āצ úח ÿמוֹ ל øּט üּ׳ þׁן ש þמ þׁש

One who blends the anointing oil – ן þמ þ שּׁ ÿת ה þם א ýּט ÿ׳ øמ ÿה: With 
regard to one who blends the anointing oil according to the 
FYBDU�TQFDJöDBUJPOT�BOE�UIF�QSFDJTF�NFBTVSF�PG�UIF�PJM�QSFQBSFE�
by Moses in the wilderness, if he did so intentionally he is liable 
to receive karet��JG�IF�BDUFE�VOXJUUJOHMZ�IF�NVTU�CSJOH�B�öYFE�TJO�
PòFSJOH��5IJT�BQQMJFT�POMZ�JG�IF�CMFOEFE�JU�JO�PSEFS�UP�BQQMZ�JU�UP�B�
person’s body, but if he did so to learn how it was performed or 
to give it to others he is exempt, as stated in the baraita�	3BNCBN 

Sefer Avoda, Hilkhot Kelei HaMikdash�ÿ�Ă
��

And one who applies – øך Āּס ÿה øו: With regard to one who applies an 
olive-bulk of the anointing oil, whether he applied it to himself 
or to others, if he did so intentionally he is liable to receive karet��
JG�IF�BDUFE�VOXJUUJOHMZ�IF�NVTU�CSJOH�B�öYFE�TJO�PòFSJOH��0OF�JT�
liable only for applying the anointing oil prepared by Moses, as 
stated in the baraita�	3BNCBN Sefer Avoda, Hilkhot Kelei HaMik-

dash�ÿ�ăoĄ
��

To transfer it to the community – יבּוּר üּצ ÿרוֹ ל øמוֹס øל: If one prepared 
incense to learn how it was prepared or to transfer it to the 
QVCMJD
�IF�JT�FYFNQU�	3BNCBN Sefer Avoda, Hilkhot Kelei HaMik-

dash Ā�ÿþ
��

Incense that one blended in halves – ין üי Āצ úח ÿהּ ל Āמ øּט üּ׳ þׁת ש þרāט øק: With 
regard to one who prepares incense from the eleven substances 
stated to Moses at Sinai and in accordance with the weight men-
tioned in the Torah, even if he did not prepare the entire amount 
but only one-half or one-third, if he did so intentionally he is 
liable to receive karet�� JG�IF�BDUFE�VOXJUUJOHMZ�IF�NVTU�CSJOH�B�
öYFE�TJO�PòFSJOH
�BT�TUBUFE�CZ�3BWB�	3BNCBN Sefer Avoda, Hilkhot 

Kelei HaMikdash Ā�ć
��

Anointing oil that one blended in halves – ין üי Āצ úח ÿמוֹ ל øּט üּ׳ þׁן ש þמ þׁש: 
One who blends anointing oil in order to apply it is liable only 
JG�IF�QSFQBSFE�JU�BDDPSEJOH�UP�UIF�FYBDU�TQFDJöDBUJPOT�BOE�UIF�
precise measure of the oil prepared by Moses in the wilderness. 
The halakha�JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BWB�	3BNCBN 

Sefer Avoda, Hilkhot Kelei HaMikdash ÿ�Ă
��
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The Gemara answers that Rava could say to you: With regard to 
the anointing PJM�JU�JT�XSJĨFO��i/FJUIFS�TIBMM�ZPV�QSFQBSF�BOZ�MJLF�
JU�BDDPSEJOH�UP�JUT�DPNQPTJUJPOu�(Exodus 30:32), which indicates 
that it is oil prepared precisely like it that is prohibited, but with 
regard to preparing half of it, one may well do so. By contrast, with 
SFHBSE�UP�JODFOTF
�BT�JU�JT�XSJĨFO��i"OE�UIF�JODFOTF�UIBU�ZPV�TIBMM�
prepare, according to its composition you shall not prepare for 
yourselves” (Exodus 30:37), which teaches that any act of preparing 
of this incense is prohibited, as it is possible to burn a portion, half 
of the maneh that must be prepared, in the morning, and a portion 
JO�UIF�BěFSOPPO�

§ ĉF�4BHFT�UBVHIU�in a baraita: ĉF�BOPJOUJOH�PJM�contains pure 
myrrhB weighing ƩƤƤ�shekels,N cassiaB of ƩƤƤ�shekels, aromatic 
cinnamonB of ƩƤƤ�shekels, and aromatic calamus of ƦƩƤ�shekels. It 
is found that all of them together amount to ƥ
ƫƩƤ�shekels.

The Gemara expresses surprise at the statement of the baraita: Does 
the UBOOB come to teach us the tally? Why is it necessary for the 
baraita to state the sum of the amounts? The Gemara answers that 
UIJT�JT�EJđDVMU�GPS�UIF�UBOOB: Since the verse states: “And of aro-
matic cinnamon half so much, two hundred and fifty, and of aro-
matic calamus two hundred and fifty” (Exodus 30:23), one might 
say that the weight of aromatic calamus is like that of aromatic 
cinnamon: Just as half of the amount of aromatic cinnamon is two 
IVOESFE�BOE�ėěZ
�TP�UPP
�the verse means that half of the amount 
of aromatic calamus is UXP�IVOESFE�BOE�ėěZ
�XIJDI�would mean 
that the sum total is two thousand.

The Gemara asks: But why not say that it is indeed so, that the total 
weight of calamus is five hundred? The Gemara answers: If so, let 
the verse write: And of aromatic cinnamon and of aromatic cala-
NVT�IBMG�TP�NVDI�BOE�IBMG�TP�NVDI
�UXP�IVOESFE�BOE�ėěZ��The 
fact that the verse employs the term “half so much” only with regard 
to cinnamon indicates that their weights were different.

Rav Pappa said to Abaye: When one weighs these substances, 
does he weigh the ingredients with a slight surplus,H so that they 
tip the scales, or does he weigh the ingredients with precision? 
Abaye said to him that the Merciful One writes: “Of each there 
TIBMM�CF�B�MJLF�XFJHIUu�(Exodus 30:34), which indicates a precise 
measure, and you say it is possible that one weighs the ingredients 
with a surplus? The Gemara raises a difficulty: But doesn’t Rabbi 
:FIVEB�TBZ��ĉF�)PMZ�0OF
�#MFTTFE�CF�)F
�LOPXT�the amount of 
surplusesN that should be added. Evidently, there is a surplus 
involved in these measures.

תּוֹ לāא  øנ כֻּ øת ÿמ øיב ״וּב üת øּן כ þמ þׁי ש ýּב ÿּא: ג Āב Āר øך Āר ל ÿמ Āא
ל  Āב úא סוּר,  Āא øּד הוּא  מוֹהוּ  Āּכ  – מוֹהוּ״  Āּכ שׂוּ  úע ÿת
ת  þרāט øּק ÿה øיב: ״ו üת øכ üּת ד þרāט øי ק ýּב ÿּי; ג ýמ Āּיר ד üּ׳ ÿׁיוֹ ש øצ þח
ר  Āׁש ø׳ þת, א þרāט øק üּד יה  Āּי üׂש úל ע Āּכ ה״ –  þׂש úע ÿּת ר  þׁש úא

םד üי ÿּב øר ÿע Āין ה ýּס ב Āר øית וּ׳ üר úח ÿׁס ש Āר øּיר ׳ üט øק ÿמ øּד

שׁ  ýמ úח רוֹר  øּד ר  Āמ ה:  Āח øׁש üּמ ÿה ן  þמ þׁש ן,  ÿנ Āּב ÿר נוּ  Āּת
שׁ  ýמ úם ח þׂש þּן ב Āמ øּנ üאוֹת, ק ýשׁ מ ýמ úה ח Āּד üאוֹת, ק ýמ
אוּ  øצ øמ üם – נ üי ÿאת Āים וּמ ü שּׁ üמ úם ח þׂשāה ב ýנ øאוֹת, וּק ýמ

יםד ü שּׁ üמ úח ÿאוֹת ו ýה מ Āע øב üׁש øב ו þל þם א Āּכּוּל

א  Āק א  Āה א  Āּנ ÿּת ן?  Āל ע  ÿמ øׁש ÿמ א  Āק א  Āינ Āי øנ üמ א  Āּנ ÿּת
ם,  þׂש þּן ב Āמ øּנ üק øּם כ þׂשāה ב ýנ øא: ק Āימ ýיהּ, א ýא ל Āי øׁש ÿק
ם –  üי ÿאת Āים וּמ ü שּׁ üמ úח ÿּיתוֹ ב üצ úח ÿם מ þׂש þּן ב Āמ øּנ üּה ק ÿמ
ם,  üי ÿאת Āוּמ ים  ü שּׁ üמ úח יתוֹ  üצ úח ÿמ ם  þׂשāב ה  ýנ øק ב  ÿא

יםד ü׳ Āל úין א ýר øּהוּ ת øווּ ל Āה øּד

ן  Āמ øּנ üא: ״ק Āר øתּוֹב ק øכ üן, נ ýּם כ üי! א üמ ÿי נ üכ Āא ה Āימ ýא øו
ים  ü שּׁ üמ úח ה  Āצ ùח þוּמ ה  Āצ ùח þמ ם  þׂשāב ה  ýנ øוּק ם  þׂש þּב

ם״ד üי ÿאת Āוּמ

ל,  ýשׁוֹק הוּא  þׁש øּכ י:  ýי ÿּב ÿא øל א  Āּ׳ ÿּ׳ ב  ÿר יהּ  ýל ר  ÿמ úא
ל?  ýן הוּא שׁוֹק üי ÿע øּן ב üי ÿל אוֹ ע ýעַ הוּא שׁוֹק ýר øכ þה øּב
 øּת ÿא øו ד״,  ÿב øּב ד  ÿּ״ב ב:  ÿת øּכ א  Āנ Āמ úח ÿר יהּ,  ýל ר  ÿמ úא
דוֹשׁ  Āּק ÿה: ה Āהוּד øב י ÿר ר ÿמ Āא Āה øעַ?! ו ýר øכ þה øּב øּת ÿר øמ Āא
הוּ  øּית ב üא øּא ד Āמ øל ÿעוֹת, א ýר øכ þעַ ה ýהוּא יוֹד øרוּך Āּב

עַ! ýר øכ þה

Pure myrrh [mor deror] – רוֹר øּר ד Ā�3:מBW�4F�BEZB�(BPO
�
GPMMPXFE�CZ�UIF�3BNCBN
�JEFOUJöFT�UIF�mor as musk 
perfume. Most commentaries maintain it refers to 
myrrh, mira in Aramaic, murru in Akkadian, and simi-
MBSMZ�JO�(SFFL�BOE�-BUJO��.ZSSI�XBT�LOPXO�JO�BODJFOU�
times throughout the entire region of the Middle 
&BTU��*U�XBT�FYUSBDUFE�GSPN�UIF�SFTJO�PG�USFFT�PG�UIF�
Commiphora genus, which grow in West Africa and 
eastern India, one of the most common of which 
is the C. myrrha. Myrrh was also used for medicinal 
QVSQPTFT
�BT�XFMM�BT�JO�&HZQU�GPS�FNCBMNJOH�

Some claim that the name mor alludes to its 
bitter, mar, taste. As for deror, Targum Onkelos 
translates it as pure. Others early commentaries 
explain similarly that it is an expression of freedom 
	TFF�-FWJUJDVT�Āă�ÿþ

�J�F�
�B�TVCTUBODF�SFMFBTFE�GSPN�
BENJYUVSF�BOE�JNQVSJUJFT�	3BCCFJOV�:POB�*CO�+BOBǝ��
3BEBL
�

Myrrh trees

Cassia [kidda] – ה Āּד üק: In the Septuagint, kidda is 
translated as cassia, which accords with the state-
ments of Targum Onkelos and the commentaries on 
the Torah. This apparently refers to Cinnamomum 

cassia
�B�UBMM�USFF�XIPTF�IFJHIU�FYUFOET�VQ�UP�ÿþ�N
�
OBUJWF�UP�&BTU�"TJB
�XIFSF�JU� JT�HSPXO�GPS� JUT�CBSL
�
øPXFS�CVET
�BOE�UIF�PJM�UIBU�JT�FYUSBDUFE�GSPN�JU��5IF�
3BNCBO�	$PNNFOUBSZ�PO�UIF�5PSBI
�&YPEVT�āþ�ĀĂ
�
JEFOUJöFT�JU�BT�UIF�*OEJBO�USFF�Aquilaria agallocha, a 
tall tree with a wide trunk that contains very fragrant 
TBQ��+PTFQIVT�XSJUFT�UIBU�JU�JT�UIF�JSJT��5IF�Iris foren-

tina, a species of iris, is used to produce perfume.

Aromatic cinnamon [kinnemon besem] – ן Āמ øּנ üק 
ם þׂש þּב: Many commentaries identify this as the bark 
of the cinnamon tree, similar to cassia. This tree is 
GSPN�UIF�-BVSBDFBF�GBNJMZ
�GPVOE�JO�USPQJDBM�SFHJPOT
�
JODMVEJOH�*OEJB��*U�HSPXT�VQ�UP�B�IFJHIU�PG�ÿþ�N�BOE�
XBT�XFMM� LOPXO� JO�&SFU[�:JTSBFM� JO� UIF�NJTIOBJD�
period. Some say it refers to a similar tree with a dif-
ferent thickness of bark. Others claim the reference 
JT�UP�UIF�PVUFS�BOE�JOOFS�CBSLT�PG�UIBU�USFF��5IF�PVUFS�
bark is called kinnamon while the inner bark is called 
kaneh, calamus, as it curls up and has the appear-
ance of a stick [kaneh] during its drying process. The 
3BNCBO�IPMET�UIBU�kinnamon is Andropogon nardus, 
a fragrant plant from the Graminae family. This plant 
grows in eastern Asia, but there are similar, rare spe-
DJFT�UIBU�HSPX�JO�&SFU[�:JTSBFM�

BACKGROUND

1VSF�NZSSI�XFJHIJOH�öWF�IVOESFE�TIFLFMT�oאוֹת� ýשׁ מ ýמ úרוֹר ח øּר ד Āמ: 
5IF�3BNCBN�XSJUFT�XJUI�SFHBSE�UP�NZSSI
�mor��Mor is the congealed 
blood of an Indian undomesticated animal, which is a well-known 
TQJDF�VTFE�CZ�QFPQMF�FWFSZXIFSF�	Sefer Avoda, Hilkhot Kelei HaMik-

dash�ÿ�ā
��)F�JT�SFGFSSJOH�UP�NVTL��5IF�3B�BWBE�DPNNFOUT��*�EP�OPU�
accept that they would bring into the Sanctuary the blood of any 
undomesticated animal in the world, certainly not that of a non-
LPTIFS�VOEPNFTUJDBUFE�BOJNBM�	TFF�3BNCBO�T�$PNNFOUBSZ�PO�UIF�
5PSBI
�&YPEVT�āþ�Āā
�

5IF�)PMZ�0OF
�#MFTTFE�CF�)F
�LOPXT�UIF�BNPVOU�PG�TVSQMVTFT�o�
עוֹת ýר øכ þעַ ה ýהוּא יוֹד øרוּך Āּדוֹשׁ ב Āּק ÿ�4:הPNF�FYQMBJO��(PE�LOPXT�UIF�BNPVOU�
PG�SFXBSE�)F�XJMM�HJWF�UP�UIPTF�XIP�BEE�B�TVSQMVT�	Shita Mekubbetzet, 
citing Kuntres
��"MUFSOBUJWFMZ
� JU�NFBOT�UIBU�(PE�LOPXT�UIF�+FXT�
add a surplus of their own when they weigh for the Sanctuary, and 
UIFSFGPSF�)F�EJE�OPU�öOE�JU�OFDFTTBSZ�UP�DPNNBOE�UIFN�UP�TP�EP�
	Shita Mekubbetzet
�DJUJOH�3BCCFJOV�:JU[ǝBL
��0UIFST�FYQMBJO��(PE�
knows exactly how much surplus should be added, but did not 
SFRVJSF�POF�UP�XFJHI�PVU�UIJT�QSFDJTF�BNPVOU�	3BCCFJOV�(FSTIPN�
Meor HaGola).

NOTES

With a slight surplus, etc. – עַ וכופ ýר øכ þה øּב: Moses prepared the anoint-
JOH�PJM�JO�UIF�XJMEFSOFTT�JO�UIF�GPMMPXJOH�NBOOFS��)F�UPPL�B�XFJHIU�
PG�öWF�IVOESFE�IPMZ�TIFLFMT�GSPN�FBDI�PG�NZSSI
�DJOOBNPO
�BOE�
DBTTJB
�BOE�UXP�IVOESFE�BOE�öGUZ�PG�DBMBNVT��8IFO�UIF�5PSBI�TUBUFT��

i"OE�PG�BSPNBUJD�DJOOBNPO�IBMG�TP�NVDI
�FWFO�UXP�IVOESFE�BOE�
öGUZw�	&YPEVT�āþ�Āā

�JU�NFBOT�UIBU�UIJT�DJOOBNPO�JT�XFJHIFE�UXJDF
�
FBDI�UJNF�CZ�UXP�IVOESFE�BOE�öGUZ�TIFLFMT�	3BNCBN Sefer Avoda, 
Hilkhot Kelei HaMikdash ÿ�Ā
��

HALAKHA
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Rather, one certainly weighs with a surplus, and this is what Rav 
Yehuda says: With regard to aromatic cinnamon, why does one 
bring half of its total PG�ėWF�IVOESFE
�i.e., UXP�IVOESFE�BOE�ėěZ�
BU�POF�UJNF
�BOE�UXP�IVOESFE�BOE�ėěZ�BU�POF�UJNF �4JODF�JUT�
entire amount JT�ėWF�IVOESFE
�MFU�IJN�CSJOH�ėWF�IVOESFE�BMM�BU�
once. Conclude from the fact that one brings aromatic cinnamon 
at two separate times that there is a surplus involved in this  
measure, i.e., one must add a little each time he weighs the cinna-
mon, and the Holy One, Blessed be He, knows the amount of 
surpluses.

The Gemara asks: But according to Rav Yehuda’s opinion, what is 
the meaning of the phrase: i0G�FBDI�UIFSF�TIBMM�CF�B�MJLF�XFJHIUu �
Ravina said: It means that one should not place a weight of one 
ingredient against the weight of another ingredient and weigh in 
this manner. In other words, after weighing one of the ingredients 
one may not weigh another ingredient against that one; rather, each 
ingredient must be weighed independently against the scales.

ĉF�4BHFT�UBVHIU�in a baraita: How did they prepare the anointing 
oil that Moses prepared in the wilderness? They would cook the 
roots of the spices in it; this is the statement of Rabbi Yehuda. 
Rabbi Yosei said to him: But that amount of oil JT�OPU�TVđDJFOU�
even to apply to the roots,B as they would absorb the oil; how, then, 
could the roots be cooked in it? Instead, how did they BDU �ĉFZ�
brought the roots and boiled themH in water and the fragrant 
substance would rise to the top, and one poured the anointing oil 
on the water,B and the oil would absorb the fragrance and retain it, 
and later he removed the oil [WFLJQF̤P]L from off the top and place 
it in its flask. This is how the anointing oil was prepared.

Rabbi Yehuda said to Rabbi Yosei: 

ם  þׂש þּב ן  Āמ øּנ üק øּד ה:  Āהוּד øי ב  ÿר ר  ÿמ Āא א  Āּל þא
אוֹת,  ýשׁ מ ýמ úח ÿּיתוֹ ד üצ úח ÿי מ ýית øי ÿאי מ ÿּמ ÿא
ים  ü שּׁ üמ úח ÿא ו Āנ øימ üד ז ÿח øּם ב üי ÿאת Āים וּמ ü שּׁ üמ úח
הוֹן  øּכוּל øּד ן  Āיו ýּכ א?  Āנ øימ üז ד  ÿח øּב ם  üי ÿאת Āוּמ
אוֹת  ýשׁ מ ýמ úי ח ýית øי ÿין, נ Āי øו Āאוֹת ה ýשׁ מ ýמ úח
י  ýית øי ÿמ Āק øּד üמ הּ,  Āּינ üמ ע  ÿמ øׁש ת!  ÿח ÿא ת  ÿב øּב
עַ  ýר øכ þי – ה ýנ øימ üי ז ýר øת üּם ב þׂש þּן ב Āמ øּנ üק øהּ ל Āל
עַ  ýיוֹד הוּא   øרוּך Āּב דוֹשׁ  Āּק ÿה øו יהּ,  ýּב ית  üא

עוֹתד ýר øכ þה øּב

לāּא  þׁא: ש Āינ üב Āר ר ÿמ úד״? א ÿב øּד ב ÿּאי ״ב ÿוּמ
קוֹלד øׁש üי øל ו Āק øׁש üמ øּל ב Āק øׁש üיחַ מ üּנ ÿי

ה  þׁשāה מ Āׂש Āע þׁה ש Āח øׁש üּמ ÿן ה þמ þׁן: ש ÿנ Āּב ÿנוּ ר Āּת
י  üּב ÿר י  ýר øב üּד ין,  üר Āּיק üע Āה קוֹ  øּל ÿׁש øמ ר  Āּב øד üּמ ÿּב
 øסוּך Āא לāל úה ÿי: ו ýי יוֹס üּב ÿר לוֹ ר ÿמ Āהד א Āהוּד øי
ה?  þׂעוֹש ד  ÿיצ ýּכ ק!  ýּי׳ üס ינוֹ  ýא ין  üר Āּיק üע Āה
יב  üצ ýה øם, ו üי ÿּמ ÿּקוּם ב Āל øׁין וּש üר Āּיק üע Āיאוּ ה üב ýה
יחַ,  ýר Āת ה þט א ÿל Āק øה ו Āח øׁש üּמ ÿן ה þמ þׁן ש þיה ýל úע

חוֹד øּי׳ üק øו

ה: Āהוּד øי י üּב ÿר לוֹ ר ÿמ Āא

NOTES
1VSF�NZSSI�XFJHIJOH�öWF�IVOESFE�TIFLFMT�oאוֹת� ýשׁ מ ýמ úרוֹר ח øּר ד Āמ: The 
3BNCBN�XSJUFT�XJUI�SFHBSE�UP�NZSSI�<mor>��Mor is the congealed blood 
of an Indian undomesticated animal, which is a well-known spice used 
CZ�QFPQMF�FWFSZXIFSF�	Sefer Avoda, Hilkhot Kelei HaMikdash�ÿ�ā
��)F�JT�
SFGFSSJOH�UP�NVTL��5IF�3B�BWBE�DPNNFOUT�� *�EP�OPU�BDDFQU�UIBU�UIFZ�
would bring into the Sanctuary the blood of any undomesticated 
animal in the world, certainly not that of a non-kosher undomesticated 
BOJNBM�	TFF�3BNCBO�T�$PNNFOUBSZ�PO�UIF�5PSBI
�&YPEVT�āþ�Āā
�

5IF�)PMZ�0OF
�#MFTTFE�CF�)F
�LOPXT�UIF�BNPVOU�PG�TVSQMVTFT�o�
עוֹת ýר øכ þעַ ה ýהוּא יוֹד øרוּך Āּדוֹשׁ ב Āּק ÿ�4:הPNF�FYQMBJO��(PE�LOPXT�UIF�BNPVOU�
PG�SFXBSE�)F�XJMM�HJWF�UP�UIPTF�XIP�BEE�B�TVSQMVT�	Shita Mekubbetzet, 
citing Kuntres
��"MUFSOBUJWFMZ
�JU�NFBOT�UIBU�(PE�LOPXT�UIF�+FXT�BEE�B�
surplus of their own when they weigh for the Sanctuary, and therefore 
)F�EJE�OPU�öOE�JU�OFDFTTBSZ�UP�DPNNBOE�UIFN�UP�TP�EP�	Shita Mekub-

betzet
�DJUJOH�3BCCFJOV�:JU[ǝBL
��0UIFST�FYQMBJO��(PE�LOPXT�FYBDUMZ�
IPX�NVDI�TVSQMVT�TIPVME�CF�BEEFE
�CVU�EJE�OPU�SFRVJSF�POF�UP�XFJHI�
PVU�UIJT�QSFDJTF�BNPVOU�	3BCCFJOV�(FSTIPN�.FPS�)B(PMB
�

HALAKHA
0OF�XIP�FBUT�CSFBE
�QBSDIFE�HSBJO
�BOE�GSFTI�TUBMLT
�FUD��oל� ýאוֹכ Āה 
ל וכופ þמ øר ÿכ øו י  üל Āם ק þח þל: One who eats an olive-bulk of bread from the 
new produce before the omer�PòFSJOH�IBT�CFFO�TBDSJöDFE
�BOE�BO�
olive-bulk of parched grain, and an olive-bulk of fresh stalks, and was 
forewarned separately with regard to each, is liable to receive three 
TFUT�PG� MBTIFT��"MUIPVHI�UIF�QSPIJCJUJPO��i"OE�ZPV�TIBMM�FBU�OFJUIFS�
bread, nor parched grain, nor fresh stalks until this day itself, until you 
IBWF�CSPVHIU�UIF�PòFSJOH�PG�ZPVS�(PEw�	-FWJUJDVT�Āā�ÿĂ

�JT�B�HFOFSBM�
prohibition, there is a tradition that each of these items is considered 
a separate prohibition with regard to the liability to receive lashes, in 
BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:JU[ǝBL�	3BNCBN Sefer Kedusha, 
Hilkhot Ma’akhalot Assurot�ÿþ�ā
�BOE�TFF�3BECB[�UIFSF
�BOE�Sefer Shofe-

tim, Hilkhot Sanhedrin�ÿĆ�ā
�

Piggul, etc. – יגּוּל וכופ üּ�8:׳JUI�SFHBSE�UP�BOZ�PòFSJOH�UIBU�XBT�SFOEFSFE 

piggul
� J�F�
� JU�XBT�TBDSJöDFE�XJUI�UIF�JOUFOU�UP�DPOTVNF�JU�BGUFS� JUT�
appointed time, one who intentionally eats an olive-bulk of it is liable 
to receive karet��*G�IF�EJE�TP�VOXJUUJOHMZ�IF�NVTU�CSJOH�B�TJO�PòFSJOH��
*U�JT�B�USBEJUJPO�UIBU�UIF�WFSTF��i"OE�JG�BOZ�PG�UIF�øFTI�PG�UIF�TBDSJöDF�
PG�IJT�QFBDF�PòFSJOHT�JT�BU�BMM�FBUFO�PO�UIF�UIJSE�EBZ
� JU�TIBMM�OPU�CF�
BDDFQUFE
�OFJUIFS�TIBMM�JU�CF�JNQVUFE�VOUP�IJN�XIP�TBDSJöDFT�JU��JU�TIBMM�
CF�BO�BCIPSSFE�UIJOH
�BOE�UIF�TPVM�UIBU�FBUT�PG�JU�TIBMM�CFBS�IJT�JOJRVJUZw�
	-FWJUJDVT�ą�ÿĆ

�JT�SFGFSSJOH�UP�POF�XIP�JOUFOET�BU�UIF�UJNF�PG�JUT�TBDSJöDF�
UIBU�JU�TIPVME�CF�FBUFO�PO�UIF�UIJSE�EBZ�	3BNCBN Sefer Avoda, Hilkhot 

Pesulei HaMukdashin�ÿā�Ā�BOE�Kesef Mishne there).

Notar – ר Ā�8:נוֹתJUI�SFHBSE�UP�POF�XIP�FBUT�BO�PMJWF�CVML�PG�UIF�øFTI�
PG�B�TBDSJöDJBM�BOJNBM�UIBU�XBT�MFGU�PWFS�BGUFS�UIF�BQQPJOUFE�UJNF�GPS�JUT�
consumption, if he did so intentionally he is liable to receive karet, and 
JG�IF�BDUFE�VOXJUUJOHMZ�IF�NVTU�CSJOH�B�öYFE�TJO�PòFSJOH�	3BNCBN Sefer 

Avoda, Hilkhot Pesulei HaMukdashin�ÿĆ�ÿþ
��

Engaging in intercourse with one’s daughter born from the woman 
he raped is one of the fundamental principles of the Torah – ֹתּו üּב 
ה Āי תוֹר ýן גּוּ׳ ýן ה ýתוֹ ה Āנוּס úא ýמ: If one engaged in licentious intercourse with 
a woman and she bore him a daughter, that girl is forbidden to him as 
IJT�EBVHIUFS��"MUIPVHI�UIF�5PSBI�EPFT�OPU�TUBUF��:PV�TIBMM�OPU�VODPWFS�
the nakedness of your daughter, nevertheless, as it prohibits one’s 
daughter’s daughter, it did not mention the daughter herself. This 
QSPIJCJUJPO�BQQMJFT�CZ�5PSBI�MBX
�OPU�SBCCJOJD� MBX�	3BNCBN�Sefer 

Kedusha, Hilkhot Issurei Bia�Ā�Ą��TFF�Hilkhot Ma’akhalot Assurot�ć�Ā�BOE�
Sefer HaMitzvot
�QSPIJCJUJPO�āāĄ
��

One who blends the anointing oil – ן þמ þ שּׁ ÿת ה þם א ýּט ÿ׳ øמ ÿה: With regard to 
POF�XIP�CMFOET�UIF�BOPJOUJOH�PJM�BDDPSEJOH�UP�UIF�FYBDU�TQFDJöDBUJPOT�
and the precise measure of the oil prepared by Moses in the wilderness, 
if he did so intentionally he is liable to receive karet��JG�IF�BDUFE�VOXJU-
UJOHMZ�IF�NVTU�CSJOH�B�öYFE�TJO�PòFSJOH��5IJT�BQQMJFT�POMZ�JG�IF�CMFOEFE�
it in order to apply it to a person’s body, but if he did so to learn how 
it was performed or to give it to others he is exempt, as stated in the 
baraita�	3BNCBN Sefer Avoda, Hilkhot Kelei HaMikdash�ÿ�Ă
��

And one who applies – øך Āּס ÿה øו: With regard to one who applies an 
olive-bulk of the anointing oil, whether he applied it to himself or to 
others, if he did so intentionally he is liable to receive karet��JG�IF�BDUFE�
VOXJUUJOHMZ�IF�NVTU�CSJOH�B�öYFE�TJO�PòFSJOH��0OF�JT�MJBCMF�POMZ�GPS�
applying the anointing oil prepared by Moses, as stated in the baraita 
	3BNCBN Sefer Avoda, Hilkhot Kelei HaMikdash�ÿ�ăoĄ
��

To transfer it to the community – יבּוּר üּצ ÿרוֹ ל øמוֹס øל: If one prepared 
incense to learn how it was prepared or to transfer it to the public, he 
JT�FYFNQU�	3BNCBN Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ÿþ
��

Incense that one blended in halves – ין üי Āצ úח ÿהּ ל Āמ øּט üּ׳ þׁש ת  þרāט øק: With 
regard to one who prepares incense from the eleven substances stated 
to Moses at Sinai and in accordance with the weight mentioned in the 
Torah, even if he did not prepare the entire amount but only one-half 
or one-third, if he did so intentionally he is liable to receive karet��JG�IF�
BDUFE�VOXJUUJOHMZ�IF�NVTU�CSJOH�B�öYFE�TJO�PòFSJOH
�BT�TUBUFE�CZ�3BWB�
	3BNCBN Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ć
��

Anointing oil that one blended in halves – ין üי Āצ úח ÿמוֹ ל øּט üּ׳ þׁן ש þמ þׁש: One 
who blends anointing oil in order to apply it is liable only if he prepared 
JU�BDDPSEJOH�UP�UIF�FYBDU�TQFDJöDBUJPOT�BOE�UIF�QSFDJTF�NFBTVSF�PG�UIF�
oil prepared by Moses in the wilderness. The halakha is in accordance 
XJUI�UIF�PQJOJPO�PG�3BWB�	3BNCBN Sefer Avoda, Hilkhot Kelei HaMikdash 

ÿ�Ă
��

With a slight surplus, etc. – עַ וכופ ýר øכ þה øּב: Moses prepared the anointing 
PJM� JO�UIF�XJMEFSOFTT�JO�UIF�GPMMPXJOH�NBOOFS��)F�UPPL�B�XFJHIU�PG�
öWF�IVOESFE�IPMZ�TIFLFMT�GSPN�FBDI�PG�NZSSI
�DJOOBNPO
�BOE�DBTTJB
�
BOE�UXP�IVOESFE�BOE�öGUZ�PG�DBMBNVT��8IFO�UIF�5PSBI�TUBUFT��i"OE�
PG�BSPNBUJD�DJOOBNPO�IBMG�TP�NVDI
�FWFO�UXP�IVOESFE�BOE�öGUZw�
	&YPEVT�āþ�Āā

� JU�NFBOT�UIBU�UIJT�DJOOBNPO�JT�XFJHIFE�UXJDF
�FBDI�
UJNF�CZ�UXP�IVOESFE�BOE�öGUZ�TIFLFMT�	3BNCBN Sefer Avoda, Hilkhot 

Kelei HaMikdash ÿ�Ā
��

They brought the roots and boiled them, etc. – קוּם Āל øׁין וּש üר Āּיק üע Āיאוּ ה üב ýה 

PX�EJE�.PTFT�QSFQBSF�UIF�BOPJOUJOH�PJM �'JSTU(�:וכופ�IF�HSPVOE�FBDI�
TVCTUBODF�TFQBSBUFMZ
�BOE�UIFO�NJYFE�BMM�UIF�SFRVJSFE�TQFDJFT�JO�DMFBS�
water until the fragrance was extracted in the water. Afterward he 
placed a hin of olive oil on the water until it absorbed all the fragrance 
GSPN�UIF�TQJDFT
�BOE�UIFO�DPPLFE�JU�BMM�PO�UIF�öSF�VOUJM�UIF�XBUFS�EJT-
TJQBUFE�BOE�POMZ�UIF�PJM�SFNBJOFE��5IJT�PJM�XBT�QMBDFE�JO�B�øBTL�XIFSF�
JU�XBT�LFQU�GPS�VTF�PWFS�UIF�HFOFSBUJPOT�	3BNCBN�Sefer Avoda, Hilkhot 

Kelei HaMikdash ÿ�Ā
�

BACKGROUND
Verbal analogy – ה Āו Āׁה ש Āיר ýז øּג: This is a fundamental talmudic principle 
of biblical interpretation, appearing in all standard lists of exegetical 
principles. If the same word or phrase appears in two places in the 
Torah, and a certain halakha is stated in one of these places, one may 
infer on the basis of a verbal analogy that the same halakhot apply 
JO�UIF�PUIFS�DBTF�BT�XFMM��$POTFRVFOUMZ
�UIF�JOGFSFODFT�ESBXO�PO�UIF�
basis of verbal analogy rely on verbal, rather than conceptual, similarity. 
'PS�FYBNQMF
�UIF�5PSBI�TUBUFT�UIBU�UIPTF�DPOWJDUFE�PG�DFSUBJO�UZQFT�
PG�TPSDFSZ�iTIBMM�CF�QVU�UP�EFBUI��UIFZ�TIBMM�TUPOF�UIFN�XJUI�TUPOFT��
UIFJS�CMPPE�TIBMM�CF�VQPO�UIFNw�	-FWJUJDVT�Āþ�Āą
��4JODF�UIJT�WFSTF�VTFT�

UIF�FYQSFTTJPO��i5IFJS�CMPPE�TIBMM�CF�VQPO�UIFN
w�XIFO�TQFBLJOH�PG�
death by stoning, the Talmud infers by verbal analogy that in all cases 
XIFSF�UIJT�FYQSFTTJPO�JT�VTFE
�DBQJUBM�QVOJTINFOU�TIPVME�CF�JOøJDUFE�
by stoning. Usually, inferences can be drawn through verbal analogy 
only if the identical word or phrase appears in both of the verses being 
compared, although a verbal analogy may occasionally be drawn even 
if the words being compared are not identical, provided that their 
meanings are similar.

Pure myrrh [mor deror] – רוֹר øּד ר  Ā�3:מBW�4F�BEZB�(BPO
�GPMMPXFE�CZ�
UIF�3BNCBN
�JEFOUJöFT�UIF�mor as musk perfume. Most commentar-
ies maintain it refers to myrrh, mira in Aramaic, murru in Akkadian, 
BOE�TJNJMBSMZ�JO�(SFFL�BOE�-BUJO��.ZSSI�XBT�LOPXO�JO�BODJFOU�UJNFT�
UISPVHIPVU�UIF�FOUJSF�SFHJPO�PG�UIF�.JEEMF�&BTU��*U�XBT�FYUSBDUFE�GSPN�
the resin of trees of the Commiphora genus, which grow in West Africa 
and eastern India, one of the most common of which is the C. myrrha. 
.ZSSI�XBT�BMTP�VTFE�GPS�NFEJDJOBM�QVSQPTFT
�BT�XFMM�BT�JO�&HZQU�GPS�
embalming.

Some claim that the name mor alludes to its bitter [mar] taste. As for 
deror, Targum Onkelos translates it as pure. Others early commentaries 
FYQMBJO�TJNJMBSMZ�UIBU�JU�JT�BO�FYQSFTTJPO�PG�GSFFEPN�	TFF�-FWJUJDVT�Āă�ÿþ

�
J�F�
�B�TVCTUBODF�SFMFBTFE�GSPN�BENJYUVSF�BOE�JNQVSJUJFT�	3BCCFJOV�
:POB�*CO�+BOBǝ��3BEBL
�

Myrrh tree

Cassia [kidda] – ה Āּד üק: In the Septuagint, kidda is translated as cassia, 
which accords with the statements of Targum Onkelos and the com-
mentaries on the Torah. This apparently refers to Cinnamomum cassia, 
B�UBMM�USFF�XIPTF�IFJHIU�FYUFOET�VQ�UP�ÿþ�N
�OBUJWF�UP�&BTU�"TJB
�XIFSF�
JU�JT�HSPXO�GPS�JUT�CBSL
�øPXFS�CVET
�BOE�UIF�PJM�UIBU�JT�FYUSBDUFE�GSPN�
JU��5IF�3BNCBO�	$PNNFOUBSZ�PO�UIF�5PSBI
�&YPEVT�āþ�ĀĂ
�JEFOUJöFT�JU�
as the Indian tree Aquilaria agallocha, a tall tree with a wide trunk that 
DPOUBJOT�WFSZ�GSBHSBOU�TBQ��+PTFQIVT�XSJUFT�UIBU�JU� JT�UIF�JSJT��5IF� Iris 

forentina, a species of iris, is used to produce perfume.

Aromatic cinnamon [kinnemon besem] – ם þׂש þּב ן  Āמ øּנ üק: Many com-
mentaries identify this as the bark of the cinnamon tree, similar to 
DBTTJB��5IJT�USFF�JT�GSPN�UIF�-BVSBDFBF�GBNJMZ
�GPVOE�JO�USPQJDBM�SFHJPOT
�
JODMVEJOH�*OEJB��*U�HSPXT�VQ�UP�B�IFJHIU�PG�ÿþ�N�BOE�XBT�XFMM�LOPXO�JO�
&SFU[�:JTSBFM�JO�UIF�NJTIOBJD�QFSJPE��4PNF�TBZ�JU�SFGFST�UP�B�TJNJMBS�USFF�
XJUI�B�EJòFSFOU�UIJDLOFTT�PG�CBSL��0UIFST�DMBJN�UIF�SFGFSFODF�JT�UP�UIF�
PVUFS�BOE�JOOFS�CBSLT�PG�UIBU�USFF��5IF�PVUFS�CBSL�JT�DBMMFE�kinnamon 
while the inner bark is called kaneh, calamus, as it curls up and has the 
appearance of a stick [kaneh>�EVSJOH�JUT�ESZJOH�QSPDFTT��5IF�3BNCBO�
holds that kinnamon is Andropogon nardus, a fragrant plant from the 
Graminae family. This plant grows in eastern Asia, but there are similar, 
SBSF�TQFDJFT�UIBU�HSPX�JO�&SFU[�:JTSBFM�

5IBU�BNPVOU�PG�PJM�JT�OPU�TVóDJFOU�FWFO�UP�BQQMZ�UP�UIF�SPPUT�o� øסוּך Āל 

5IBU�BNPVOU�PG�PJM� JT�OPU�TVóDJFOU�FWFO�UP�BQQMZ�UP�UIF�
roots – ק ýּי׳ üינוֹ ס ýין א üר Āּיק üע Āה øסוּך Āל: As the Gemara enumerates here, 
UIF�UPUBM�XFJHIU�PG�UIF�SPPUT�XBT�ÿ
ąăþ�TIFLFMT��0QJOJPOT�BSF�
divided as to the exact weight of the biblical shekel. According 
to the ge’onim�BOE�UIF�3BNCBN�JU�XBT�FRVJWBMFOU�UP�ÿĂ�Ā�H
�XIJMF�
BDDPSEJOH�UP�3BTIJ� JU�XBT�ÿÿ�ąă�H��5IFSFGPSF
�BDDPSEJOH�UP�UIF�
3BNCBN�UIF�UPUBM�XFJHIU�PG�UIF�SPPUT�DPNFT�UP�ĀĂ�Ćăþ�LH
�XIJMF�
BDDPSEJOH�UP�3BTIJ
�JU�DPNFT�UP�Āþ�ăĄĀ�LH��"MUIPVHI�UIFSF�JT�B�
range of opinion with regard to the size of the log, and therefore 
twelve log�PG�PJM�DPVME�CF�CFUXFFO�ā�Ą�BOE�ą�Ā�͉
�JU�JT�DMFBS�UIBU�
BDDPSEJOH�UP�BMM�PQJOJPOT�UIJT�RVBOUJUZ�PG�PJM�XBT�JOTVóDJFOU�UP�
pour over all the roots.

One poured the anointing oil on the water – ן þמ þׁן ש þיה ýל úיב ע üצ ýה 
ה Āח øׁש üּמ ÿ�5:הIJT�NFUIPE�PG�3BCCJ�:PTFJ�T
�XIJDI�UIF�3BNCBN�SVMFT�
is the halakha, is the accepted manner over the generations 
for creating aromatic oils, even to this day. One cooks or soaks 
in water the plant from which the fragrance is extracted. At 
this stage the odor-producing agent, generally an etheric oil, 
becomes concentrated and emerges. Since it weighs less than 
UIF�XBUFS�JU�øPBUT�PO�UPQ��0OF�UIFO�TQSFBET�BOZ�UZQF�PG�PJM�PWFS�
the water so that the fragrant substance is absorbed in it. This 
type of compound of fragrant oil is used for various perfumes.

BACKGROUND

They brought the roots and boiled them, etc. – ין üר Āּיק üע Āיאוּ ה üב ýה 
קוּם וכופ Āל øׁוּש:�)PX�EJE�.PTFT�QSFQBSF�UIF�BOPJOUJOH�PJM �'JSTU
�
he ground each substance separately, and then mixed all the 
SFRVJSFE�TQFDJFT�JO�DMFBS�XBUFS�VOUJM�UIF�GSBHSBODF�XBT�FYUSBDUFE�
in the water. Afterward he placed a hin of olive oil on the water 

until it absorbed all the fragrance from the spices, and then 
DPPLFE�JU�BMM�PO�UIF�öSF�VOUJM�UIF�XBUFS�EJTTJQBUFE�BOE�POMZ�UIF�
PJM�SFNBJOFE��5IJT�PJM�XBT�QMBDFE�JO�B�øBTL�XIFSF�JU�XBT�LFQU�GPS�
VTF�PWFS�UIF�HFOFSBUJPOT�	3BNCBN�Sefer Avoda, Hilkhot Kelei 

HaMikdash ÿ�Ā
�

HALAKHA

Removed it [LJQFǝP] – ֹחו øּי׳ üק: Apparently, the verb LBQBǝ is 
used here in a similar manner to kafa, meaning to remove 
the uppermost layer that covers an item from above, e.g., 
from a cooked dish or a congealed dish. Here too, it means 
UP�SFNPWF�UIF�MBZFS�PG�PJM�UIBU�JT�øPBUJOH�BCPWF�UIF�XBUFS�

LANGUAGE
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And was just one miracle performed with the anointing oil? But 
many miracles were performed with it, from its initial prepara-
tion to its end. He explains: Its initial preparation was only the 
measure of twelve log,B and even so the Tabernacle and its vessels 
were anointed with it, and likewise Aaron and his sons were 
anointed with it all the seven days of inauguration,B and High 
Priests and kings were anointed with it throughout the genera-
tions, and yet despite the reduction in the amount of oil during its 
preparation process, as well as its multiple uses throughout history, 
it all remains intact for its use in the future.

Rabbi Yehuda adds that this is BT�JU�JT�TUBUFE��iĉJT�<[FI] shall be 
B�TBDSFE�BOPJOUJOH�PJM�UP�.F�UISPVHIPVU�ZPVS�HFOFSBUJPOTu�(Exo-
dus 30:31). The word [FI has a numerical value [CJHJNBUSJZB]L of 
twelve, which teaches that the original twelve log of oil that existed 
at the outset are extant throughout all the generations. If so, i.e., if 
such miracles were performed in connection with the oil, it is no 
wonder that its initial preparation was miraculous.

ĉF�4BHFT�UBVHIU�in a baraita: “And Moses took the anointing oil, 
and anointed the Tabernacle and all that was in it and sanctified 
them” (Leviticus 8:10). Rabbi Yehuda says: With regard to the 
anointing oil that Moses prepared in the wilderness, many 
miracles were performed with it, from its initial preparation to 
its end. Its initial preparation was only twelve log; consider how 
much of it a cauldron absorbs from what is cooked inside it, and 
how much of it the roots of the plants absorb, how much of it  
UIF�ėSF�CVSOT
�BOE�yet the Tabernacle, and its vessels, and Aaron, 
and his sons were all anointed with it all seven days of the 
inauguration.

The baraita adds: And High Priests and kings were anointed with 
it,H and even a High Priest, the son of a High Priest, requires 
anointing with the oil. But one does not anoint a king, the son 
of a king. And if you say: If so, for what reason did they anoint 
King Solomon, who was the son of King David? It was due to the 
disputeH over the throne instigated by his older brother Adonijah, 
who attempted to usurp the monarchy. And similarly Joash, son of 
Ahaziah, was anointed king (see II Kings 11:12) due to the threat of 
Athaliah, his paternal grandmother, who attempted to seize the 
monarchy for herself (II Kings 11:1–3). And Jehoahaz, son of Josiah, 
was anointed as king (II Kings 23:30) due to the competition from 
Jehoiakim, his brother, who was two years older than his brother, 
i.e., Jehoahaz. Ordinarily the older brother succeeds the father, but 
Jehoahaz was more worthy of the throne.

ה:ה:

Perek I
Daf 5 Amud b

לāא  úה ÿה? ו Āח øׁש üּמ ÿן ה þמ þׁש øּה ב Āׂש úע ÿד נ Āח þס א ýי נ üכ øו
ד סוֹ׳וֹ,  ÿע øתוֹ ו Āּל üח øּת üשׂוּ בּוֹ מ úע ÿה נ ýּב øר ÿים ה üּס üנ
לוֹג,  ר  Āׂש Āע ים  ýנ øׁש א  Āּל þא ה  Āי Āה לāא  תוֹ  Āּל üח øּת
ל  Āּכ יו  Āנ Āוּב רāן  úה ÿא øו יו  Āל ýכ øו ן  Āּכ øׁש üּמ ÿה ח  ÿׁש øמ üנ וּבוֹ 
ים  üנ úהāּחוּ כ øׁש øמ üים, וּבוֹ נ üלּוּא üּמ ÿי ה ýמ øת י ÿע øב üׁש

בāא, Āיד ל üת Āע þים ל Āּי ÿכוּלּוֹ ק øים, ו üכ Āל øים וּמ üדוֹל øּג

י  üל ה  þז ה  þי øה üי שׁ  þדāק ת  ÿח øׁש üמ ן  þמ þׁ״ש ר:  ÿמ ùא þּנ þׁש
ר  Āׂש Āע ים  ýנ øׁש א  Āּי üר øט ÿימ üג øּב ה״  þ״ז ם״,  þיכ ýתāרāד øל

יןד Āי øו Āין ה üּלוּג

ה  Āח øׁש üּמ ÿן ה þמ þׁת ש þה א þׁשāח מ ÿּק üּי ÿן: ״ו ÿנ Āּב ÿנוּ ר Āּת
ר:  ýה אוֹמ Āהוּד øי י üּב ÿן״ וגופ, ר Āּכ øׁש üּמ ÿת ה þח א ÿׁש øמ üּי ÿו
ה  ýּב øר ÿר ה Āּב øד üּמ ÿּה ב þׁשāה מ Āׂש Āע þׁה ש Āח øׁש üּמ ÿן ה þמ þׁש
תוֹ  Āּל üח øּד סוֹ׳וֹ, ת ÿע øתוֹ ו Āּל üח øּת üשׂוּ בּוֹ מ úע ÿים נ üּס üנ
ה  Āה יוֹר Āּמ ÿּין, כ üּר לוּג Āׂש Āים ע ýנ øׁא ש Āּל þה א Āי Āא הāל
אוּר  Āה ה Āּמ ÿּין, כ üע øין בּוֹל üר Āּיק üה ע Āּמ ÿּת, כ ÿע ÿבּוֹל
יו  Āנ Āן וּבāר úה ÿיו, א Āל ýכ øן ו Āּכ øׁש üח מ ÿׁש øמ üב, וּבוֹ נ ýשׂוֹר

ים, üלּוּא üּמ ÿי ה ýמ øת י ÿע øב üׁל ש Āּכ

ילּוּ  ü׳ úא ÿים, ו üכ Āל øים וּמ üדוֹל øּים ג üנ úהāּחוּ כ øׁש øמ üוּבוֹ נ
ין  ýא øהד ו Āיח üׁש øעוּן מ Āדוֹל ט Āּן ג ýהāּן כ þּדוֹל ב Āּן ג ýהāּכ
י  ýנ øּ׳ üמ ר:  ÿאמāּת ם  üא øו ד  øך þל þמ ן  þּב  øך þל þמ ין  üח øׁמוֹש
ת  þלוֹק úח ÿמ י  ýנ øּ׳ üמ לāמāה?  øׁש ת  þא חוּ  øׁש Āמ ה  Āמ
ת  þא øה, ו Āי øל ÿת úי ע ýנ øּ׳ üשׁ – מ Āהוֹא øת י þא øה, ו Āּי üדוֹנ úא
דוֹל  Āּה ג Āי Āה þׁיו, ש üח Āים א üק Āהוֹי øי י ýנ øּ׳ üז – מ Āח Āהוֹא øי

יםד üנ Āׁי ש ýּת øׁיו ש üח Āא ýמ

Log – �5:לוֹגIJT� JT� UIF�CBTJD� MJRVJE�NFBTVSF�VTFE�CZ�
UIF�4BHFT�� *U� JT�FRVJWBMFOU�UP�UIF�WPMVNF�PG�TJY�FHHT
�
POF�RVBSUFS�PG�B�kav, or one twenty-fourth of a se’a. 
A range of modern opinions estimates this volume at 
āþþoĄþþ�NM�

Seven days of inauguration – ים üלּוּא üּמ ÿי ה ýמ øת י ÿע øב üׁש: This 
term refers to the week of preparation after the con-
TUSVDUJPO�PG�UIF�5BCFSOBDMF�XBT�DPNQMFUF��%VSJOH�UIFTF�
EBZT�UIF�TUSVDUVSF�BOE�JUT�VUFOTJMT�XFSF�TBODUJöFE�GPS�
service, as were Aaron and his sons. The Tabernacle was 
SBJTFE�PO�UIF�öSTU�EBZ�PG�UIF�)FCSFX�NPOUI�PG�/JTBO�JO�
UIF�TFDPOE�ZFBS�GPMMPXJOH�UIF�FYPEVT�GSPN�&HZQU��'PS�
seven days prior to that, from the twenty-third to the 
twenty-ninth of Adar, Aaron the High Priest and his 
sons entered the courtyard of the Tabernacle. There the 
men and the items were anointed with the specially 
QSFQBSFE�PJM��0òFSJOHT�XFSF� TBDSJöDFE� UP�NBSL� UIF�
consecration of the Tabernacle. On each of the seven 
days Moses assembled the structure, immersed the 
men in a ritual bath, and dressed them in their priestly 
vestments.

BACKGROUND

Numerical value [gimatriya] – א Āּי üר øט ÿימ ּ üג:�%FSJWFE�GSPN�
the Greek γεωμεϾρία, geometria, which means mea-
surement or calculation in general, although the term 
XBT�MBUFS�EFTJHOBUFE�GPS�B�TQFDJöD�UZQF�PG�DBMDVMBUJPO
�
geometry. In rabbinic literature it refers also to math-
ematical calculations in general, although it is most 
commonly used with regard to tabulating the numeri-
cal values of the letters in a word.

LANGUAGE

"OE�)JHI�1SJFTUT�BOE�LJOHT�XFSF�BOPJOUFE�XJUI�JU
�FUD��o�ֹוּבו 
ים וכופ üכ Āל øים וּמ üדוֹל øּים ג üנ úהāּחוּ כ øׁש øמ üנ: Only High Priests, a priest anointed 
GPS�XBS
�BOE�LJOHT�GSPN�UIF�IPVTF�PG�%BWJE�BSF�BOPJOUFE�XJUI�
UIF�BOPJOUJOH�PJM��&WFO�B�)JHI�1SJFTU�XIP�JT�UIF�TPO�PG�B�)JHI�
1SJFTU�SFRVJSFT�BOPJOUJOH
�OPUXJUITUBOEJOH�UIF�GBDU�UIBU�IJT�GBUIFS�
XBT�BOPJOUFE� 	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash  
ÿ�ą
�Ă�ÿĀ
��

Due to the dispute – ת þלוֹק úח ÿי מ ýנ øּ׳ üמ: A king who is the son of a 
LJOH�JT�OPU�BOPJOUFE
�BT�UIF�NPOBSDIZ�JT�JOIFSJUFE��/FWFSUIFMFTT
�
if there was a dispute involved in the succession, the chosen king 
is anointed in order to remove the controversy and publicize that 
this individual is the king. The halakha is in accordance with the 
PQJOJPO�PG�3BCCJ�:FIVEB�JO�UIF�baraita� 	3BNCBN Sefer Avoda, 
Hilkhot Kelei HaMikdash�ÿ�ÿÿ�BOE Sefer Shofetim, Hilkhot Melakhim 

6.JMǝFNPUFJIFN�ÿ�ą
�ÿÿoÿĀ
�

HALAKHA
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The Gemara clarifies several aspects of this baraita. ĉF�.BTUFS�TBJE�
earlier: And even a High Priest, the son of a High Priest, requires 
anointing. The Gemara asks: From where do we derive this hala-
kha? It is derived from a verse, BT�JU�JT�XSJĨFO��i"OE�UIF�BOPJOUFE�
QSJFTU�UIBU�TIBMM�CF�JO�IJT�TUFBE�GSPN�BNPOH�IJT�TPOTu�(Leviticus 
6:15). -FU�UIF�WFSTF�TBZ�merely: ĉF�QSJFTU�UIBU�TIBMM�CF�JO�IJT�TUFBE�
from among his sons. What is taught by the addition of the term 
iBOPJOUFEu �ĉJT�UFBDIFT�VT�UIBU even when the new High Priest  
is from among the sons of the previous High Priest, only that  
priest who is anointed with oil is the High Priest, but if he is not 
anointed with oil he is not the High Priest.

ĉF�.BTUFS�TBJE�earlier: But one does not anoint a king, the son 
of a king. The Gemara asks: From where do we derive this hala-
kha? 3BW�"˜B�CBS�:B�BLPW�TBJE�that this is BT�JU�JT�XSJĨFO��*O�PSEFS�
that he may prolong his days in his kingdom, he and his sons, all 
the days in the midst of Israel (see Deuteronomy 17:20). The men-
tion of a king’s sons teaches that the kingdom is an inheritance,HN 
which does not need to be confirmed by anointing.

The baraita further taught: And for what reason did they anoint 
King Solomon? Due to the dispute over the throne instigated by 
his older brother Adonijah. The Gemara asks: From where do we 
derive that in a situation where there is a dispute the new king 
requires anointing, and the current king cannot simply grant the 
kingship as an inheritance to whomever he desires? Rav Pappa 
said that the verse states: “He and his children in the midst of 
*TSBFMu�(Deuteronomy 17:20). At a time when there is peace in 
IsraelN the monarchy transfers smoothly to the king’s son, but not 
when there is a dispute.

It was taught in a baraita: Also Jehu, son of Jehoshaphat, son of 
Nimshi, was anointed by Elisha the prophet only due to the dis-
pute with Joram, son of Ahab, who was the incumbent king, 
against whose reign Jehu rebelled (see II Kings 9:1–6). The Gemara 
asks: Why is it necessary to state this reason? -FU�the tanna of the 
baraita derive that Jehu required anointing due to the fact that he 
was UIF�ėSTU�LJOH�of his lineage, as Jehu was not the son of a king. 
The Gemara answers: The baraita is incomplete, and this is what 
it is teaching:B One anoints the kings of the house of David with 
the anointing oil, but one does not anoint the kings from the 
kingdom of Israel. And if you say: For what reason did Elisha 
anoint Jehu, son of Jehoshaphat, son of Nimshi? This was due to 
the dispute with Joram, son of Ahab.

ĉF�.BTUFS�TBJE�earlier: One anoints the kings of the house of 
David with the anointing oil, but one does not anoint the kings 
of Israel. The Gemara asks: From where do we derive this halakha? 
It is derived from a verse, BT�JU�JT�XSJĨFO�with regard to the anoint-
ing of David: i"SJTF
�BOPJOU�IJN��GPS�UIJT�JT�IFu�(I Samuel 16:12). 
ĉJT�king, i.e., any king from the house of David, requires anoint-
ing, but another king, i.e., from the kingdom of Israel, whose kings 
were not descendants of the house of David, does not require 
anointing.

עוּן  Āדוֹל ט Āּן ג ýהāּן כ þּדוֹל ב Āּן ג ýהāּילּוּ כ ü׳ úא ÿר: ו Āר מ ÿמ Āא
יו  Āּת øח ÿּיחַ ת üׁש Āּמ ÿן ה ýהāּכ ÿה øיב: ״ו üת øכ üּן? ד ÿל Āנ øהד מ Āיח üׁש øמ
יו״,  Āנ Āּב üיו מ Āּת øח ÿּת þׁן ש ýהāּכ ÿה øא: ״ו Āר øא ק Āימ ýיו״, נ Āנ Āּב üמ
ילּוּ  ü׳ úא ÿּד ן,  Āל ע  ÿמ øׁש ÿמ א  Āק א  Āה יחַ״?  üׁש Āּמ ÿ״ה אי  ÿמ
א  Āי ל üא øדוֹל, ו Āּן ג ýהāּי כ ýו Āח – ה ÿׁש øמ üּהוּא ד ÿיו, ה Āנ Āּב üמ

דוֹלד Āּן ג ýהāּי כ ýו Āא ה Āח – ל ÿׁש øמ

ר  ÿמ úן? א ÿל Āנ øד מ øך þל þן מ þּב øך þל þין מ üח øׁין מוֹש ýר: א Āר מ ÿמ Āא
ים  üמ Āי øיך üר úא ÿן י ÿע ÿמ øיב: ״ל üת øכ üּב, דāק úע ÿר י ÿּא ב Āח ÿב א ÿר
ה  Ā רוּשּׁ øי ים״,  üמ Āּי ÿה ל  Āּכ יו  Āנ Āוּב הוּא  תּוֹ  øכ ÿל øמ ÿמ ל  ÿע

יאד üה

ת  þלוֹק úח ÿי מ ýנ øּ׳ üה? מāמāל øׁת ש þחוּ א øׁש Āה מ Āי מ ýנ øּ׳ ü״וּמ
ה,  Āיח üׁש øי מ ýע Āּת ב þלוֹק úח ÿי מ ýת Āי א üכ øּן ד ÿל Āנ øה״ד מ Āּי üדוֹנ úא
א?  Āכוּת øל ÿמ יהּ  ýל ית  ýמוֹר א  Āּכ øל ÿמ י  ýע Āב øּד ל  Āּכ א  Āל øו
ל״ –  ýא Āר øׂש üי ב  þר þק øּ״ב א:  Āר øר ק ÿמ Āא, א Āּ׳ ÿּ׳ ב  ÿר ר  ÿמ úא

לד ýא Āר øׂש üי øּלוֹם ב Ā שּׁ þׁן ש ÿמ øז üּב

י  ýנ øּ׳ üא מ Āּל þח א ÿׁש øמ üא נāי ל üׁש øמ üן נ þּהוּא ב ýב י ÿא: א Āנ Āּת
יהּ  ýי׳ּוֹק ל ýּאי? ת ÿּמ ÿבד א Āא øח ÿן א þּם ב Āת יוֹר þלוֹק úח ÿמ
י  üכ Āה øו א  Āר øּס ÿיח üמ י  ýסּוּר ÿח הוּא!  אשׁוֹן  üר  øך þל þמ øּד
ל  ýא Āר øׂש üי י  ýכ øל ÿמ ין,  üח øׁמוֹש ד  üו Āּד ית  ýּב י  ýכ øל ÿמ י:  ýנ Āת Āק
הוּא  ýחוּ י øׁש Āה מ Āי מ ýנ øּ׳ üר: מ ÿאמāּם ת üא øין; ו üח øׁין מוֹש ýא

בד Āא øח ÿן א þּם ב Āת יוֹר þלוֹק úח ÿי מ ýנ øּ׳ üי? מ üׁש øמ üן נ þּב

י  ýכ øל ÿמ ין  ýא øו ין,  üח øׁד מוֹש üו Āּד ית  ýּב י  ýכ øל ÿמ ר:  Āמ ר  ÿמ Āא
הוּ  ýח Āׁש øיב: ״קוּם מ üת øכ üּן? ד ÿל Āנ øיןד מ üח øׁל מוֹש ýא Āר øׂש üי
עוּן  Āר ט ýח ÿין א ýא øה, ו Āיח üׁש øעוּן מ Āה ט þה הוּא״ – ז þי ז üּכ

הד Āיח üׁש øמ

)F�BOE�IJT�TPOT�BMM�UIF�EBZT�UFBDIFT�UIBU�UIF�LJOHEPN�JT�BO�
inheritance – יא üה ה Ā רוּשּׁ øי ים  üמ Āּי ÿל ה Āּיו כ Āנ Āהוּא וּב: This indicates that, in 
contrast to the position of a king, the position of High Priest is not an 
JOIFSJUBODF
�XIJDI�JT�XIZ�UIF�TPO�PG�B�)JHI�1SJFTU�SFRVJSFT�BOPJOUJOH��
5IF�DPNNFOUBSJFT�MJLFXJTF�XSJUF�XJUI�SFHBSE�UP�UIF�)JHI�1SJFTU��*U�JT�
not given to him as an inheritance but because he is found worthy 
CZ�(PE�	.FJSJ
��0UIFST�NBJOUBJO�UIBU�UIF�QPTJUJPO�PG�UIF�)JHI�1SJFTU�
is an inheritance, as is every appointment of authority over the 
DPNNVOJUZ�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�Ă�Āþ��TFF�
ƜBUBN�4PGFS, 4IVMǝBO�"SVLI,�0SBǝ�ƜBZZJN�ÿĀ
��

At a time when there is peace in Israel – ל ýא Āר øׂש üי øּלוֹם ב Ā שּׁ þׁן ש ÿמ øז üּב: The 
DPNNFOUBSJFT�FYQMBJO��5IJT�JT�OPU�DPNQBSBCMF�UP�QSPQFSUZ�JOIFSJ-
UBODF��3BUIFS
�UIF�NPOBSDIZ�JT�B�QSJWJMFHF�HSBOUFE�UP�UIF�LJOH�GSPN�
UIF�QFPQMF�GPS�UIFJS�CFOFöU��5IFSFGPSF
�XIFOFWFS�UIF�BQQPJOUNFOU�
JT�BHBJOTU�UIF�XJTIFT�PG�UIF�QFPQMF�PS�B�TJHOJöDBOU�QPSUJPO�PG�UIFN
�
UIF�SJHIU�PG�JOIFSJUBODF�JT�OVMMJöFE�BOE�UIF�BQQPJOUNFOU�PG�B�LJOH�
is handed over to the entire community, via their spiritual leaders, 
J�F�
�UIF�4BOIFESJO�	3FTQPOTB Mishpetei Uziel, 4IVMǝBO�"SVLI, Yoreh 

De’a�ĂĀ
��

NOTES

It is an inheritance – יא üה ה Ā רוּשּׁ øי: When a king is 
BOPJOUFE�IF�BDRVJSFT�UIF�NPOBSDIZ�GPS�IJNTFMG�BOE�
IJT�TPOT�GPSFWFS
�BT� JU� JT�TUBUFE��i*O�PSEFS�UIBU�IF�
may prolong his days in his kingdom, he and his 
TPOT�JO�UIF�NJETU�PG�*TSBFMw�	%FVUFSPOPNZ�ÿą�Āþ
��*G�
the heir to the throne was a minor when the king 
passed away, the monarchy is kept for him until he 
HSPXT
�BT�+FIPJBEB�EJE�GPS�+PBTI��4POT�BMTP�JOIFSJU�
the position of the High Priest or any position of 
BVUIPSJUZ�PWFS�UIF�+FXJTI�QFPQMF�	3BNCBN Sefer 

Avoda, Hilkhot Kelei HaMikdash�Ă�Āþ�BOE�Sefer Shofe-

tim,�)JMLIPU�.FMBLIJN�6.JMǝFNPUFJIFN�ÿ�ą��4IVMǝBO�
Arukh, Yoreh De’a�ĀĂă�ĀĀ
�

HALAKHA

The baraita is incomplete and this is what it is 
teaching – י ýנ Āת Āי ק üכ Āה øו א  Āר øּס ÿיח üי מ ýסּוּר ÿח: This method 
of explanation is often found in the Gemara. The 
addition introduced by the Gemara is an elabo-
ration upon that which is written in the baraita, 
CBTFE�PO�WBSJPVT�EJóDVMUJFT�SBJTFE�JO�UIF�(FNBSB�
that render the presented formulation incoherent 
or inconsistent with another authoritative source. 
5IF�BEEJUJPO�QSPWJEFT�UIF�OFDFTTBSZ�DMBSJöDBUJPO�

BACKGROUND
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ĉF�.BTUFS�TBJE�earlier that Jehu was anointed due to the dispute 
with Joram. The Gemara asks: And due to the dispute with Joram, 
son of Ahab, will we misuse consecrated property by anointing 
someone unnecessarily with the anointing oil, which is called “a 
sacred anointing oil” (Exodus 30:31)? After all, kings of the king-
dom of Israel do not require anointing. The Gemara answers: This 
is as Rav Pappa said with regard to Jehoahaz: They anointed  
him with pure balsamB oil,H rather than with the anointing oil. 
Here too, Elisha anointed Jehu with pure balsam oil, not the 
anointing oil.

It was further stated in the baraita: And Jehoahaz, son of Josiah, 
was anointed due to the competition from Jehoiakim, his brother, 
who was two years older than him. The Gemara asks: And was 
Jehoiakim in fact older than Jehoahaz? #VU�JTO�U�JU�XSJĨFO��i"OE�
UIF�TPOT�PG�+PTJBI��ĉF�ėSTUCPSO�+PIBOBO
�UIF�TFDPOE�+FIPJBLJN
�
UIF�UIJSE�;FEFLJBI
�UIF�GPVSUI�4IBMMVNu�(I Chronicles 3:15); and 
3BCCJ�:P˜BOBO�TBZT��The one who is called Johanan in that verse 
is also called Jehoahaz, and the one who is called Zedekiah is the 
same as the one called Shallum. If so, Jehoahaz is the eldest son, 
not Jehoiakim. Why, then, was it necessary to anoint Jehoahaz?

The Gemara answers: Rather, Jehoiakim was actually older than 
Jehoahaz. And why does the verse call Jehoahaz the ėSTUCPSO �
This is referring to the fact that Jehoahaz was the ėSTUCPSO�XJUI�
regard to the monarchy, i.e., he became king first. The Gemara 
asks: And do we establish the younger son as king before the 
older son? #VU�JTO�U�JU�XSJĨFO�with regard to Jehoshaphat: “And 
IF�HBWF�UIF�LJOHEPN�UP�+FIPSBN
�CFDBVTF�IF�XBT�UIF�ėSTUCPSOu�
(II Chronicles 21:3)? The Gemara answers: Jehoram was one who 
ėMMFE�UIF�QMBDF�PG�IJT�GBUIFST,H i.e., he was fit to serve as king, and 
therefore as he was firstborn he received the kingship, whereas 
Jehoiakim was deemed unworthy of the honor, despite being the 
oldest among his brothers.

ĉF�.BTUFS�TBJE�earlier: The one who is called Shallum is also 
called Zedekiah. The Gemara objects: But the Torah counts 
these individuals in a row, i.e., one after the other, as I Chronicles 
3:15 mentions the first, second, third, and fourth sons. This indi-
cates that they are different people. The Gemara answers: Shallum 
and Zedekiah are in fact one and the same, and what is the reason 
the verse calls Zedekiah the third? The reason is that he is  
third of the sons, i.e., the third in order of birth. And what is the 
reason the verse calls Shallum the fourth? The reason is that he 
is fourth to the kingship, because Jeconiah reigned before  
him. How so? *OJUJBMMZ�+FIPBIB[�SFJHOFE
�BOE�BěFSXBSE�+FIPJB-
kim reigned, BOE�BěFSXBSE�+FDPOJBI�reigned, BOE�BěFSXBSE�
Zedekiah reigned. Accordingly, Zedekiah, called Shallum, was 
fourth to the kingship.

ĉF�4BHFT�UBVHIU�in a baraita: The one who is called Shallum is 
also called Zedekiah, and why was he called Shallum? Because 
he was perfect [TIBMFN] in his good deeds. Alternatively, he was 
called Shallum because in his days the kingdom of the house of 
David was completed [TIBMBN], as he was the last king in the 
Davidic dynasty. And what was his true OBNF �.BĨBOJBI�was his 
OBNF
�BT�JU�JT�TUBUFE��i"OE�UIF�LJOH�PG�#BCZMPOJB�NBEF�.BĨB-
niah, his father’s brother, king in his stead, and changed his 
OBNF�UP�;FEFLJBIu�(II Kings 24:17). 

The baraita explains: Why did the king of Babylonia, Nebuchad-
nezzar, call him by the name Zedekiah? The reason is that Nebu-
chadnezzar said to him: God will justify [ZBU[EJL] the judgment 
over you if you rebel against me, as it is stated with regard to 
Nebuchadnezzar and Jehoiachin: i"OE�CSPVHIU�IJN�UP�#BCZMPOu�
(II Chronicles 36:10), and with regard to Zedekiah it is stated: 

“And he also rebelled against King Nebuchadnezzar, who had 
NBEF�IJN�TXFBS�CZ�(PEu (II Chronicles 36:13).

ת  þלוֹק úח ÿוּם מ שּׁ üםד וּמ Āת יוֹר þלוֹק úח ÿי מ ýנ øּ׳ üר: מ Āר מ ÿמ Āא
ה?  Āח øׁש üּמ ÿה ן  þמ þׁש øּב ל  ÿע øמ üנ ב  Āא øח ÿא ן  þּב ם  Āיוֹר
י  üמ ÿא נ Āכ Āא, ה Āי øכ ÿּא ד Āמ øס øר ÿ׳ úא ÿּא: ב Āּ׳ ÿּב ׳ ÿר ר ÿמ úא ÿד øּכ

אד Āי øכ ÿּא ד Āמ øס øר ÿ׳ úא ÿּב

נּוּ  þּמ üדוֹל מ Āּה ג Āי Āה þׁים, ש üק Āהוֹי øי י ýנ øּ׳ üז מ Āח Āהוֹא øת י þא ø״ו
ה  Āּי üׁאשāי י ýנ øיב: ״וּב üת øכ Āה øישׁ? ו ü שּׁ ÿי ק üים״ד וּמ üנ Āׁי ש ýּת øׁש
הוּ  Āּי üק øד üי צ üׁיש üל ø שּׁ ÿה øים ו üק Āהוֹי øי י üנ ý שּׁ ÿה øן ו Āנ Āכוֹר יוֹח øּב ÿה
ז  Āח Āהוֹא øן: הוּא י Āנ Āי יוֹח üּב ÿר ר ÿמ Āא øלּוּם״, ו ÿׁי ש üיע üב øר Āה øו

לּוּם! ÿׁהוּ הוּא ש Āּי üק øד üהוּא צ

יהּ  ýי ל ýר Āאי ק ÿּמ ÿא øישׁ, ו ü שּׁ ÿים ק üק Āהוֹי øם י Āעוֹל øא, ל Āּל þא
ן  ÿינ üמ øמוֹק י  üוּמ כוּתד  øל ÿּמ ÿל כוֹר  øּב הוּא  þׁש  – כוֹר  øּב
ה  Āכ Āל øמ ÿּמ ÿת ה þא øיב: ״ו üת øכ Āה øא? ו Āׁיש ü שּׁ ÿי ק ýּמ ÿא ק Āזוּט
א  ýּל ÿמ øמ הוּא  ÿה כוֹר״!  øּב ÿה הוּא  י  üּכ ם  Āיהוֹר üל ן  ÿת Āנ

הד Āו úיו ה Āבוֹת úקוֹם א øמ

י  ýר Āד øּא ב Āה øהד ו Āּי üק øד üלּוּם הוּא צ ÿׁר: הוּא ש Āר מ ÿמ Āא
י  üׁיש üל øׁהוּא ש þׁי – ש üׁיש üל øׁיהּ ש ýי ל ýר Āאי ק ÿיב! וּמ ýׁש Āח Āק
י  üיע üב øר הוּא  þׁש  – י  üיע üב øר יהּ  ýל י  ýר Āק אי  ÿוּמ ים;  üנ Āּב ÿל
ה  Āּל üח øּת ÿּב יהּ;  ýּמ ÿה ק Āי øנ Āכ øי  øך ÿל øמ üּד וּם  שּׁ üכוּת, מ øל ÿּמ ÿל
 øך ÿל Āמ סוֹב  øו ים,  üק Āהוֹי øי  øך ÿל Āמ סוֹב  øו ז,  Āח Āהוֹא øי  øך ÿל Āמ

הד Āּי üק øד üצ øך ÿל Āסוֹב מ øה, ו Āי øנ Āכ øי

א  Āר øק üה נ Āּמ Āל øה, ו Āּי üק øד üלּוּם הוּא צ ÿׁן: הוּא ש ÿנ Āּב ÿנוּ ר Āּת
ר:  ýח ÿר א Āב Āּיוד ד Āׂש úע ÿמ øּם ב ýל Āׁה ש Āי Āה þׁלּוּם? ש ÿׁמוֹ ש øׁש
ה  ÿיוד וּמ Āמ Āי øּד ב üו Āּית ד ýּכוּת ב øל ÿם מ ÿל Ā שּׁ þׁלּוּם – ש ÿׁש
ה  Āי øנ ÿּת ÿת מ þא øך ýל øמ ÿּי ÿר: ״ו ÿמ ùא þּנ þׁמוֹ, ש øׁה ש Āי øנ ÿּת ÿמוֹ? מ ø שּׁ

ה״,  Āּי üק øד üמוֹ צ øׁב ש ýּס ÿּי ÿיו ו Āּת øח ÿּדוֹ תāד

רוֹד  øמ üּם ת üין א üּד ÿת ה þא Āיך þל Āיק ע üד øצ ÿהּ י Āר לוֹ: י ÿמ Āא øּד
ם  ÿג ø״ו יב:  üת øוּכ ה״,  Āל þב Āּב הוּ  ýיא üב øי ÿ״ו ר:  ÿמ ùא þּנ þׁש י,  üּב
ר  þׁש úא ד  ÿר Āמ ל  þב Āּב  øך þל þמ ר  ÿּאצ þנ  øד ÿבוּכ øנ  øך þל þּמ ÿּב

ים״ד üהāאל ýּיעוֹ ב üּב øׁש üה

Pure balsam [afarsema dakhya] – א Āי øכ ÿּד א  Āמ øס øר ÿ׳ úא: 
According to many scholars, afarsema, which 
is the same as the tzori that is mentioned in the 
5PSBI
� JT� JEFOUJöFE�XJUI�CBMTBN��5IJT�JT�BQQBSFOUMZ�
the Commiphora opobalsamum, a bush or short 
USFF
�āoă�N�JO�IFJHIU��5IF�USFF�IBT�FYUSFNFMZ�UIJO�
CSBODIFT
�DPNQMFY�MFBWFT
�BOE�TNBMM
�XIJUF�øPXFST�

5IF�IJHIFTU�RVBMJUZ�CBMTBNJD�QFSGVNF�JT�TBQ�UIBU�
drips in small amounts from the ends of the stems. 
)PXFWFS
�B�NPSF�FóDJFOU�NFBOT�PG�FYUSBDUJOH�UIF�
essence of the plant is by boiling the branches. After 
a certain period of time, the water mixed with the 
sap evaporates, leaving a sticky residue that can 
be used for medicinal purposes, as incense, or as 
fragrant oil.

%VSJOH� UIF�4FDPOE�5FNQMF�QFSJPE
� UIF�öOFTU�
CBMTBN�HSFX�JO�UIF�+PSEBO�7BMMFZ�� *U�XBT�TP�IJHIMZ�
valued that it was literally worth its weight in gold.

Balsam leaves and twigs

BACKGROUND

With pure balsam oil – א Āי øכ ÿּא ד Āמ øס øר ÿ׳ úא ÿּב: Only kings 
GSPN� UIF�IPVTF�PG�%BWJE� BSF� BOPJOUFE�XJUI� UIF�
anointing oil. Kings of Israel were anointed with 
CBMTBN�PJM�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMik-

dash� ÿ�ą
� ÿÿ� BOE�Sefer Shofetim, Hilkhot Melakhim 
6.JMǝFNPUFJIFN�ÿ�ÿþ
�

Filled the place of his fathers – יו Āבוֹת úקוֹם א øא מ ýּל ÿמ øמ: 
When a king or anyone who holds a position of 
BVUIPSJUZ�PWFS�UIF�+FXJTI�QFPQMF�EJFT
�IJT�TPO�JT�
established in his place, with the elder son getting 
precedence. This applies if the son is worthy of 
GVMöMMJOH�IJT�GBUIFS�T�QMBDF�XJUI�SFTQFDU�UP�XJTEPN�
BOE�GFBS�PG�(PE�	3BNCBN Sefer Avoda, Hilkhot Kelei 

HaMikdash�ÿ�ÿÿ�BOE Sefer Shofetim, Hilkhot Melakhim 
6.JMǝFNPUFJIFN�ÿ�ÿþ
�

HALAKHA
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§ The Gemara raises a difficulty with regard to the statement that 
Jehoahaz was anointed: And was there anointing oil in the days of 
Jehoahaz? But isn’t it taught in a baraita (Tosefta, Yoma 2:15) that 
from when the Ark was sequestered, along with it was sequestered 
the jar of manna that was next to it (see Exodus 16:33), and the  
ĚBTL�PG�UIF�BOPJOUJOH�PJM
�BOE�"BSPO�T�TUBĎ�with its almonds and 
blossoms (see Numbers 17:23).

The baraita continues: And also sequestered with the Ark was the 
DIFTU�UIBU�UIF�1IJMJTUJOFT�TFOU�BT�B�HJě�UP�UIF�(PE�PG�*TSBFM�after 
they captured the Ark and were stricken by several plagues, as it is 
stated: “And put the jewels of gold that you return to Him for a 
HVJMU�PĎFSJOH
�JO�B�DPĎFS�CZ�JUT�TJEF
�and send it away that it may go” 
(I Samuel 6:8). And who sequestered the Ark? Josiah, king of Judah, 
sequestered it, as it is stated: And the king said to the priests: Put 
the sacred Ark in the house that Solomon, the son of David, king of 
Israel, built (see II Chronicles 35:3).

And Rabbi Elazar says: How do we know that all these items needed 
to be sequestered together with the Ark? The halakha that the jar of 
manna was to be kept with the Ark is derived through a verbal anal-
ogy between the words iUIFSFu�and iUIFSF�u�The word “there” is 
stated with regard to the Ark: “Where I will meet with you there” 
(Exodus 30:6), and it is also stated with regard to the manna: “And 
put there” (Exodus 16:33).

The halakha that the anointing oil was to be kept together with the 
Ark is derived through a verbal analogy between the words “genera-
UJPOTu�and iHFOFSBUJPOT�u�This term is stated with regard to the jar 
of manna: “To be kept throughout your generations” (Exodus 16:33), 
and also with regard to the anointing oil: “This shall be a sacred 
anointing oil to Me throughout your generations” (Exodus 30:31).

Finally, the halakha that Aaron’s staff was to be kept together with 
the Ark is derived through a verbal analogy between the terms “to 
CF�LFQUu�and iUP�CF�LFQU�u�This term is stated with regard to the jar 
of manna, and also with regard to Aaron’s staff: “To be kept there, for 
a token against the rebellious children” (Numbers 17:25). All these 
items, which are connected through these verbal analogies, including 
the anointing oil, were kept by the side of the Ark, and therefore they 
were sequestered together with the Ark. If so, how was Jehoahaz 
anointed with the anointing oil? Rav Pappa said: They did not 
anoint Jehoahaz with the anointing oil, but with pure balsam.

§ ĉF�4BHFT�UBVHIU�in a baraita: One anoints the kings by placing 
the oil around the head in a shape similar to a crown, and one 
anoints the High Priests by placing the oil upon the head in the 
shape similar to chi. In explanation of this statement, Rav Menashya 
says: It is placed in a shape similar to the Greek letter chi,L which 
looks like the letter Χ. It is taught in one baraita: First, one pours 
oil on the head of the High Priest, BOE�BěFSXBSE�POF�QMBDFT�PJM�
between his eyelashes. And it is taught in another baraita: First, 
POF�QMBDFT�PJM�CFUXFFO�IJT�FZFMBTIFT
�BOE�BěFSXBSE�POF�QPVST�PJM�
on his head. The baraitot contradict each other.

The Gemara explains: This is a matter of dispute between UBOOB�JN, 
as there is a tanna who says: Anointing between his eyelashes is 
preferable to pouring on the head and therefore comes first, and 
there is a tanna who says that pouring on the head is preferable to 
anointing between his eyelashes, and therefore comes first. What is 
the reasoning of the one who says that pouring on the head is 
preferable? As it is stated: “And he poured of the anointing oil 
upon Aaron’s head and anointed him to sanctify him” (Leviticus 
8:12), which indicates that pouring is first, followed by anointing. 
And as for the one who says that anointing between his eyelashes 
is preferable to pouring on the head and precedes it, he holds that 
anointing is preferable in that its use is increased, i.e., it is performed 
on the service vessels, whereas pouring is not mentioned with 
regard to the service vessels.

ז  ÿנ øג üּנ þ שּׁ üמ א:  Āי øנ ÿת Āה øו ה?  Āח øׁש üּמ ÿה ן  þמ þׁש ה  Āו úה י  üוּמ
ן  þמ þׁש ית  üלוֹח øוּצ ן,  Āּמ ÿה ת  þנ þצ øנ üצ ז  ÿנ øג üנ רוֹן,  Āא

ים,  üח Āר øים וּ׳ üד ýק øׁן שāר úה ÿל א þׁלוֹ ש øק ÿה, וּמ Āח øׁש üּמ ÿה

ל,  ýא Āר øׂש üי י ýהāאל ýים דּוֹרוֹן ל üּת øׁש üל øּרוּ ׳ øּג ü שּׁ þׁז ש Āּג øר ÿא øו
ם לוֹ  þתāב ýׁש úר ה þׁש úב א Āה Āּז ÿי ה ýל øּת כ þא øר: ״ו ÿמ ùא þּנ þׁש
ה  Āּי üׁאשāזוֹ? י Āנ øּי ג üדּוֹ״ד וּמ üּצ üז מ ÿּג øר ÿא Āימוּ ב üׂש Āּם ת Āׁש Āא
ל  þא øך þל þּמ ÿר ה þאמāּי ÿר: ״ו ÿמ ùא þּנ þׁזוֹ, ש Āנ øּה ג Āהוּד øי øך þל þמ

שׁ״, þדāּק ÿרוֹן ה úת א þנוּ א øּים ת üנ úהāּכ ÿה

ם״, Āׁם״ ״ש Āׁא ״ש Āי øת Āר: א Āז Āע øל þי א üּב ÿר ר ÿמ Āא øו

א ״דּוֹרוֹת״ ״דּוֹרוֹת״, Āי øת Āא

א:  Āּ׳ ÿּב ׳ ÿר ר ÿמ úת״! א þר þמ øׁש üת״ ״מ þר þמ øׁש üא ״מ Āי øת Āא
אד Āי øכ ÿּא ד Āמ øס øר ÿ׳ úא ÿּב

ת  þא øר, ו þז ýין נ üמ øּים כ üכ Āל øּמ ÿת ה þין א üח øׁן: מוֹש ÿנ Āּב ÿנוּ ר Āּת
ין  üמ øּכ ה:  Āי ø שּׁ ÿנ øמ ב  ÿר ר  ÿמ Āא י״ד  ü״כ ין  üמ øּכ ים  üנ úהāּכ ÿה
ל  ÿן ע þמ þׁש יק  üּצ ÿה מ Āּל üח øּת ÿּב א:  Āד úי ח ýנ Āּת יד  üנ Āו øי י״  ü״כ
יו;  Āינ ýי ע ýיס üין ר ýּן ב þמ þׁן לוֹ ש ýנוֹת øך Āּר כ ÿח ÿא øאשׁוֹ, וāר
י  ýיס üין ר ýּן ב þמ þׁן לוֹ ש ýה נוֹת Āּל üח øּת ÿּי: ב üית üר úח ÿי א ýנ Āת øו

ל רāאשׁוֹ! ÿן ע þמ þׁיק לוֹ ש üּצ ÿמ øך Āּר כ ÿח ÿא øיו, ו Āינ ýע

ה  Āיח üׁש øמ ר:  ÿמ Āא øּד אן  ÿמ øל א  Āּיכ üא יא,  üה י  ýא Āּנ ÿּת
אד  Āי׳ üד úה ע Āיק üצ øר: י ÿמ Āא øּאן ד ÿמ øא ל Āּיכ üא øא, ו Āי׳ üד úע
א?  Āי׳ üד úע ה  Āיק üצ øי ר  ÿמ Āא øּד אן  ÿמ øּד א  Āמ øע ÿט אי  ÿמ
רāאשׁ  ל  ÿע ה  Āח øׁש üּמ ÿה ן  þמ þ שּׁ üמ צāק  üּי ÿ״ו ר:  ÿמ ùא þּנ þׁש
ר:  ÿב Āס Āא, ק Āי׳ üד úה ע Āיח üׁש øר מ ÿמ Āא øּאן ד ÿן״, וּמāר úה ÿא

תד ýר Āׁי ש ýל øּל כ þצ ýה א Āּב ÿר øת üן נ ýּכ þׁש

Chi – י üכ: The shape of this letter, X, is not found 
in the Hebrew alphabet, and therefore the Sages 
explained the manner of the application of the 
anointing oil by means of the Greek letter. Over 
the generations, when Greek was no longer in 
use and when very few people knew the Greek 
script, various other shapes were suggested. These 
include an inverted letter kaf�	3BNCBN�Sefer Avoda, 
Hilkhot Kelei HaMikdash ÿ�ć

�BO�JOWFSUFE�MFUUFS�nun 

	3BTIJ�T�DPNNFOUBSZ�PO�&YPEVT�Āć�Ā

�BOE�UIF�MFU-
ter tet�	3BTIJ�PO�.FOBǝPU�ąĂC��3BCCFJOV�(FSTIPN�
Meor HaGola).

LANGUAGE
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The Gemara raises a difficulty: But according to the opinion that 
anointing is preferable, JTO�U�JU�XSJĨFO��i)F�QPVSFE
u�BOE�VMUJ-
NBUFMZ��i)F�BOPJOUFEu�(Leviticus 8:12)? The Gemara explains 
that this is what the verse is saying: What is the reason for “he 
QPVSFEu �This action was made possible due to the fact that he 
had already: i"OPJOUFE�IJN�UP�TBODUJGZ�IJN�u�In other words, the 
pouring came after the anointing, which is the primary act.

ĉF�4BHFT�UBVHIU�in a baraita: The verse states: “It is like the 
precious oil upon the head descending upon the beard; the 
beard of Aaron, that descends upon the collar of his garments” 
(Psalms 133:2). Two drops of anointing oil shaped like pearls 
hung from Aaron’s beard. Rav Kahana says it is taught: When 
Aaron would speak his beard would move, and these drops would 
miraculously rise and sit on the roots of his beard, so that they 
would not fall to the ground. "OE�XJUI�SFHBSE�UP�UIJT�NBĨFS�
Moses, our teacher, was concerned, thinking: Perhaps, God 
forbid, I misused the anointing oil by pouring too much, which 
resulted in these two additional drops.

A Divine Voice emerged and said: “It is like the precious oil  
upon the head, descending upon the beard; the beard of Aaron, 
that descends upon the collar of his garments, like the dew of  
UIF�)FSNPO�UIBU�DPNFT�EPXO�VQPO�UIF�NPVOUBJOT�PG�;JPOu 
(Psalms 133:2–3). This comparison serves to teach: Just as the 
Hermon’s dew is not subject to misuse of consecrated property, 
as it is not consecrated but can be used by all, so too, the anointing 
oil that descends upon Aaron’s beard is not subject to misuse 
of consecrated property.

And still Aaron himself was concerned, thinking: Perhaps 
Moses did not misuse consecrated property but I misused  
the oil, as the additional oil is on my body and I derive benefit 
from it. A Divine Voice emerged and said to him: “Behold how 
good and how pleasant it is for brothers to dwell together in 
VOJUZu�(Psalms 133:1). Just as your brother Moses did not misuse 
consecrated property, so too, you did not misuse consecrated 
property.

§ The Gemara cites a baraita which discusses the anointing of 
kings. ĉF�4BHFT�UBVHIU��0OF�NBZ�BOPJOU�LJOHT�POMZ�OFYU�UP a 
spring. This is done as a fortuitous sign, so that their kingdom 
should continue uninterrupted just as the waters of the spring 
flow uninterrupted throughout the year. As it is stated with regard 
to the coronation of Solomon in the days of King David: And the 
king said to Benaiah: Take with you the servants of your lord, 
and cause Solomon my son to ride upon my own mule, and bring 
him down to Gihon.B And let Zadok the priest and Nathan the 
prophet anoint him there king over Israel (see I Kings 1:33–34). 
The Sages derived from here that all kings should be anointed near 
a spring.

Parenthetical to this matter of performing an act as a fortuitous 
sign, the Gemara cites that which Rav Ami says: One who 
desires to know if he will live through this current year or not 
should bring a lit candle during those ten days between Rosh 
HaShana and Yom Kippur and hang it in a house through which 
wind does not blow, and he should watch it carefully: If its light 
continues he shall know that he will live out his year.

And one who desires to conduct business and wants to know 
if his business will succeed or not should raise a rooster. If the 
rooster gets fat and beautiful he shall know that the venture  
will succeed.

ĉJT�POF�XIP�XJTIFT�UP�MFBWF�PO�B�KPVSOFZ�BOE�XBOUT�UP�LOPX�
whether he will return to his home should enter a dark house. 
If he sees

ר:  ÿמ Āא Āי ק üכ Āח״! ה ÿׁש øמ üּי ÿסּוֹב ״ו ÿב øק״, וּלāצ üּי ÿיב ״ו üת øכ Āה øו
אוֹתוֹ  ח  ÿׁש øמ üּי ÿ״ו וּם  שּׁ üמ  – צāק״  üּי ÿ״ו ם  ÿע ÿּט ה  ÿמ

שׁוֹ״ד øּד ÿק øל

רāאשׁ״ וגופ –  Āל ה ÿד ע ýיּוֹר ÿטּוֹב ה ÿן ה þמ þ שּׁ ÿּן: ״כ ÿנ Āּב ÿנוּ ר Āּת
רāן  úה ÿא øל לוּיוֹת  øּת יוּ  Āה יּוֹת  üל Āּג øר ÿמ ין  üּי׳ üט י  ýּת øׁש ין  üמ øּכ
 – ר  ýּ׳ ÿס øמ הוּא  þׁש øּכ א:  Āנ Āּת א,  Āנ úה Āּכ ב  ÿר ר  ÿמ Āא נוֹד  Āק øז üּב
ה  Āי Āה ה þז ר  Āב Āּד ל  ÿע øו נוֹד  Āק øז י  ýר Āּיק üע øּב בוֹת  øׁיוֹש øו עוֹלוֹת 
ן  þמ þׁש øּי ב üּת øל ÿע Āלוֹם מ Āׁש øס ו ÿא ח Āּמ þׁג, ש ýינוּ דּוֹא ýּב ÿה ר þׁשāמ

ה! Āח øׁש üּמ ÿה

ל  ÿע ד  ýרāּי þׁש מוֹן  øר þח ל  ÿט øּ״כ ה:  Āר øמ Āא øו קוֹל  ת  ÿּב ה  Āת øצ Āי
ן  þמ þׁש ב  ÿא  – ה  Āיל üע øמ בּוֹ  ין  ýא ל  ÿּט ה  ÿמ יּוֹן״,  üצ י  ýר øר ÿה

הד Āיל üע øין בּוֹ מ ýן אāר úה ÿן א ÿק øל ז ÿד ע ýיּוֹר þׁש

י  üנ úא ÿל ו ÿע Āא מāה ל þׁשāא מ Āּמ þׁג, ש ýה דּוֹא Āי Āן הāר úה ÿין א üי ÿד úע ÿו
ה טּוֹב  ÿה מ ýּנ üה לוֹ: ״ה Āר øמ Āא øת קוֹל ו ÿּה ב Āת øצ Āי! י üּת øל ÿע Āמ
לāא  ה  þׁשāּמ ה  ÿמ ד״,  ÿח Āי ם  ÿּג ים  üח ÿא ת  þב þׁש ים  üע Āּנ ה  ÿוּמ

ד Āּת øל ÿע Āא מāה ל Āּת ÿב א ÿל, א ÿע Āמ

ל  ÿע א  Āּל þא ים  üכ Āל øּמ ÿה ת  þא ין  üח øׁמוֹש ין  ýא ן:  ÿנ Āּב ÿר נוּ  Āּת
ר  þאמāּי ÿר: ״ו ÿמ ùא þּנ þׁן, ש Āכוּת øל ÿמ øך ýׁש Āּימ üּת þׁי ש ýד øּין, כ Āי øע ÿּמ ÿה
חוֹן וגופ  üּל ג ÿתוֹ עāם א þּת øד ÿהוֹר øהוּ וגופ ו Āי Āנ øּל ב þא øך þל þּמ ÿה

ם״ד Āׁח אוֹתוֹ ש ÿׁש Āוּמ

א  Āכ øׁש Āי מ üע א ÿיד ýי ל ýע Āב øּד אן  ÿאי מ ÿי: ה üמ ÿב א ÿר ר ÿמ Āא
ין  üיוֹמ ה  Āר Āׂש úע ין  ýל Āה øּב א  Āג Āר øׁש י  ýית øי ÿמ א,  Āל י  üא א  Āּת ÿׁש
א  Āית ýב øּי ב ýל øית üנ øי, ו ýי׳ּוּר üכ øּא ד Āיוֹמ øא ל Āּת ÿׁישׁ ש ýין ר ýב øּד
יק  ýּס ÿמ øּע ד ÿיד ýיהּ – נ ýהוֹר øנ øיך ýׁש Āי מ üא, א Āיק üיב ז ýׁש Āא נ Āל øּד

יהּד ýּת ÿׁש

ח  ÿל øצ ÿי מ üע א ÿיד ýנ øּי ד ýע Āי, וּב ýק øיס üיד ע ýב úע ÿי נ ýע Āב øּאן ד ÿוּמ
ר –  ÿ׳ Āׁש øין ו üמ Āׁי ש üא, א Āגוֹל øנ øר ÿּי ת ýּב ÿיר ýא, נ Āי ל üי א ýק øיס üע

חד ÿל øצ ÿמ øּע ד ÿיד ýנ

ר  ÿד Āי ה üע א ÿיד ýנ øּי ד ýע Āא, וּב Āח øאוֹר øּי׳ּוֹק ב ýי נ ýע Āב øּאן ד ÿאי מ ÿה
י ýז Āם ח üא, א Āת úה Āב øּא ד Āית ýב øּיקוּם ב ýיעוּל נ ýיהּ, נ ýית ýב øל

NOTES
)F�BOE�IJT�TPOT�BMM�UIF�EBZT�UFBDIFT�UIBU�UIF�LJOHEPN�JT�BO�JOIFSJ-
tance – יא üה ה Ā רוּשּׁ øים י üמ Āּי ÿל ה Āּיו כ Āנ Āהוּא וּב: This indicates that, in contrast to 
the position of a king, the position of High Priest is not an inheritance, 
XIJDI�JT�XIZ�UIF�TPO�PG�B�)JHI�1SJFTU�SFRVJSFT�BOPJOUJOH��5IF�DPN-
NFOUBSJFT�MJLFXJTF�XSJUF�XJUI�SFHBSE�UP�UIF�)JHI�1SJFTU��*U�JT�OPU�HJWFO�
UP�IJN�BT�BO�JOIFSJUBODF�CVU�CFDBVTF�IF�JT�GPVOE�XPSUIZ�CZ�(PE�	.FJSJ
��
Others maintain that the position of the High Priest is an inheritance, 
BT�JT�FWFSZ�BQQPJOUNFOU�PG�BVUIPSJUZ�PWFS�UIF�DPNNVOJUZ�	3BNCBN�
Sefer Avoda, Hilkhot Kelei HaMikdash�Ă�Āþ��TFF�ƜBUBN�4PGFS, 4IVMǝBO�
Arukh,�0SBǝ�ƜBZZJN�ÿĀ
��

At a time when there is peace in Israel – ל ýא Āר øׂש üי øּב לוֹם  Ā שּׁ þׁן ש ÿמ øז üּב: The 
DPNNFOUBSJFT�FYQMBJO��5IJT�JT�OPU�DPNQBSBCMF�UP�QSPQFSUZ�JOIFSJUBODF��
3BUIFS
�UIF�NPOBSDIZ�JT�B�QSJWJMFHF�HSBOUFE�UP�UIF�LJOH�GSPN�UIF�QFPQMF�
GPS�UIFJS�CFOFöU��5IFSFGPSF
�XIFOFWFS�UIF�BQQPJOUNFOU�JT�BHBJOTU�UIF�
XJTIFT�PG�UIF�QFPQMF�PS�B�TJHOJöDBOU�QPSUJPO�PG�UIFN
�UIF�SJHIU�PG�
JOIFSJUBODF�JT�OVMMJöFE�BOE�UIF�BQQPJOUNFOU�PG�B�LJOH�JT�IBOEFE�PWFS�
to the entire community, via their spiritual leaders, i.e., the Sanhedrin 
	3FTQPOTB Mishpetei Uziel, 4IVMǝBO�"SVLI, Yoreh De’a�ĂĀ
��

HALAKHA
"OE�)JHI�1SJFTUT�BOE�LJOHT�XFSF�BOPJOUFE�XJUI�JU
�FUD��o�ּחו øׁש øמ üוּבוֹ נ 
ים וכופ üכ Āל øים וּמ üדוֹל øּג ים  üנ úהāּכ: Only High Priests, a priest anointed for war, 
BOE�LJOHT�GSPN�UIF�IPVTF�PG�%BWJE�BSF�BOPJOUFE�XJUI�UIF�BOPJOUJOH�PJM��
&WFO�B�)JHI�1SJFTU�XIP�JT�UIF�TPO�PG�B�)JHI�1SJFTU�SFRVJSFT�BOPJOUJOH
�
OPUXJUITUBOEJOH�UIF�GBDU�UIBU�IJT�GBUIFS�XBT�BOPJOUFE�	3BNCBN�Sefer 

Avoda, Hilkhot Kelei HaMikdash�ÿ�ą
�Ă�ÿĀ
��

Due to the dispute – ת þלוֹק úח ÿי מ ýנ øּ׳ üמ: A king who is the son of a king is 
OPU�BOPJOUFE
�BT�UIF�NPOBSDIZ�JT�JOIFSJUFE��/FWFSUIFMFTT
�JG�UIFSF�XBT�
a dispute involved in the succession, the chosen king is anointed in 
order to remove the controversy and publicize that this individual is the 
king. The halakha�JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:FIVEB�JO�
the baraita�	3BNCBN Sefer Avoda, Hilkhot Kelei HaMikdash�ÿ�ÿÿ�BOE Sefer 

Shofetim,�)JMLIPU�.FMBLIJN�6.JMǝFNPUFJIFN�ÿ�ą
�ÿÿoÿĀ
�

It is an inheritance – יא üה ה Ā רוּשּׁ ø�8:יIFO�B�LJOH�JT�BOPJOUFE�IF�BDRVJSFT�
UIF�NPOBSDIZ�GPS�IJNTFMG�BOE�IJT�TPOT�GPSFWFS
�BT�JU�JT�TUBUFE��i5P�UIF�
end that he may prolong his days in his kingdom, he and his sons 
JO�UIF�NJETU�PG�*TSBFMw�	%FVUFSPOPNZ�ÿą�Āþ
�� *G�UIF�IFJS�UP�UIF�UISPOF�
was a minor when the king passed away, the monarchy is kept for 
IJN�VOUJM�IF�HSPXT
�BT�+FIPJBEB�EJE�GPS�+PBTI��4POT�BMTP�JOIFSJU�UIF�
QPTJUJPO�PG�UIF�)JHI�1SJFTU�PS�BOZ�QPTJUJPO�PG�BVUIPSJUZ�PWFS�UIF�+FXJTI�
QFPQMF�	3BNCBN Sefer Avoda, Hilkhot Kelei HaMikdash�Ă�Āþ�BOE�Sefer 

Shofetim,�)JMLIPU�.FMBLIJN�6.JMǝFNPUFJIFN�ÿ�ą��4IVMǝBO�"SVLI, Yoreh 

De’a�ĀĂă�ĀĀ
�

With pure balsam oil – א Āי øכ ÿּא ד Āמ øס øר ÿ׳ úא ÿּב: Only kings from the house of 
%BWJE�BSF�BOPJOUFE�XJUI�UIF�BOPJOUJOH�PJM��,JOHT�PG�*TSBFM�XFSF�BOPJOUFE�
XJUI�CBMTBN�PJM�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�ÿ�ą
�ÿÿ�
and Sefer Shofetim, Hilkhot Melakhim 6.JMǝFNPUFJIFN�ÿ�ÿþ
�

Filled the place of his fathers – יו Āבוֹת úקוֹם א øא מ ýּל ÿמ øמ: When a king or 
BOZPOF�XIP�IPMET�B�QPTJUJPO�PG�BVUIPSJUZ�PWFS�UIF�+FXJTI�QFPQMF�
dies, his son is established in his place, with the elder son getting 
QSFDFEFODF��5IJT�BQQMJFT�JG�UIF�TPO�JT�XPSUIZ�PG�GVMöMMJOH�IJT�GBUIFS�T�
QMBDF�XJUI�SFTQFDU�UP�XJTEPN�BOE�GFBS�PG�(PE�	3BNCBN Sefer Avoda, 
Hilkhot Kelei HaMikdash� ÿ�ÿÿ� BOE Sefer Shofetim, Hilkhot Melakhim 
6.JMǝFNPUFJIFN�ÿ�ÿþ
�

BACKGROUND
Log – �5:לוֹגIJT� JT�UIF�CBTJD� MJRVJE�NFBTVSF�VTFE�CZ�UIF�4BHFT�� *U� JT�
FRVJWBMFOU�UP�UIF�WPMVNF�PG�TJY�FHHT
�POF�RVBSUFS�PG�B�kav, or one 
twenty-fourth of a se’a. A range of modern opinions estimates this 
WPMVNF�BU�āþþoĄþþ�NM�

Seven days of inauguration – ים üלּוּא üּמ ÿי ה ýמ øי ת  ÿע øב üׁש: This term refers 
to the week of preparation after the construction of the Tabernacle 
XBT�DPNQMFUF��%VSJOH�UIFTF�EBZT�UIF�TUSVDUVSF�BOE�JUT�VUFOTJMT�XFSF�
TBODUJöFE�GPS�TFSWJDF
�BT�XFSF�"BSPO�BOE�IJT�TPOT��5IF�5BCFSOBDMF�XBT�
SBJTFE�PO�UIF�öSTU�EBZ�PG�UIF�)FCSFX�NPOUI�PG�/JTBO�JO�UIF�TFDPOE�ZFBS�
GPMMPXJOH�UIF�FYPEVT�GSPN�&HZQU��'PS�TFWFO�EBZT�QSJPS�UP�UIBU
�GSPN�UIF�

twenty-third to the twenty-ninth of Adar, Aaron the High Priest and 
his sons entered the courtyard of the Tabernacle. There the men and 
UIF�JUFNT�XFSF�BOPJOUFE�XJUI�UIF�TQFDJBMMZ�QSFQBSFE�PJM��0òFSJOHT�XFSF�
TBDSJöDFE�UP�NBSL�UIF�DPOTFDSBUJPO�PG�UIF�5BCFSOBDMF��0O�FBDI�PG�UIF�
seven days Moses assembled the structure, immersed the men in a 
ritual bath, and dressed them in their priestly vestments.

The baraita is incomplete and this is what it is teaching – י ýסּוּר ÿח 
י ýנ Āת Āי ק üכ Āה øא ו Āר øּס ÿיח üמ: This method of explanation is often found in the 
Gemara. The addition introduced by the Gemara is an elaboration upon 
that which is written in the baraita
�CBTFE�PO�WBSJPVT�EJóDVMUJFT�SBJTFE�
in the Gemara that render the presented formulation incoherent or 
inconsistent with another authoritative source. The addition provides 
UIF�OFDFTTBSZ�DMBSJöDBUJPO�

Pure balsam [afarsema dakhya] – א Āי øכ ÿּא ד Āמ øס øר ÿ׳ úא: According to many 
scholars, afarsema, which is the same as the tzori that is mentioned in 
UIF�5PSBI
�JT�JEFOUJöFE�XJUI�CBMTBN��5IJT�JT�BQQBSFOUMZ�UIF�Commiphora 

opobalsamum
�B�CVTI�PS�TIPSU�USFF
�āoă�N�JO�IFJHIU��5IF�USFF�IBT�
FYUSFNFMZ�UIJO�CSBODIFT
�DPNQMFY�MFBWFT
�BOE�TNBMM
�XIJUF�øPXFST�

5IF�IJHIFTU�RVBMJUZ�CBMTBNJD�QFSGVNF�JT�TBQ�UIBU�ESJQT�JO�TNBMM�
BNPVOUT�GSPN�UIF�FOET�PG�UIF�TUFNT��)PXFWFS
�B�NPSF�FóDJFOU�NFBOT�
of extracting the essence of the plant is by boiling the branches. After 
a certain period of time, the water mixed with the sap evaporates, 
leaving a sticky residue that can be used for medicinal purposes, as 
incense, or as fragrant oil.

%VSJOH�UIF�4FDPOE�5FNQMF�QFSJPE
�UIF�öOFTU�CBMTBN�HSFX�JO�UIF�
+PSEBO�7BMMFZ�� *U�XBT�TP�IJHIMZ�WBMVFE�UIBU� JU�XBT�MJUFSBMMZ�XPSUI�JUT�
weight in gold.

Balsam

Gihon – חוֹן üּג: Hezekiah’s tunnel leads from the Gihon spring to the 
Siloam pool.

Model of Jerusalem depicting the Siloam pool and the southern wall of the Temple Mount

Aqueduct leading to the Siloam pool

LANGUAGE
Numerical value [gimatriya] – א Āּי üר øט ÿימ ּ üג:�%FSJWFE� GSPN� UIF�(SFFL�
γεωμεϾρία, geometria, which means measurement or calculation in 
HFOFSBM
�BMUIPVHI�UIF�UFSN�XBT�MBUFS�EFTJHOBUFE�GPS�B�TQFDJöD�UZQF�PG�
calculation, geometry. In rabbinic literature it refers also to mathemati-
cal calculations in general, although it is most commonly used with 
regard to tabulating the numerical values of the letters in a word.

Chi – י üכ: The shape of this letter, X, is not found in the Hebrew alphabet, 
and therefore the Sages explained the manner of the application of 
the anointing oil by means of the Greek letter. Over the generations, 
when Greek was no longer in use and when very few people knew the 
Greek script, various other shapes were suggested. These include an 
inverted letter kaf�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash ÿ�ć

�
an inverted letter nun 	3BTIJ�T�DPNNFOUBSZ�PO�&YPEVT�Āć�Ā

�BOE�UIF�
letter tet�	3BTIJ�PO�.FOBǝPU�ąĂC��3BCCFJOV�(FSTIPN�.FPS�)B(PMB
�

Gihon – חוֹן üּג: Hezekiah’s tunnel leads from the 
Gihon Spring to the Siloam pool.

Model of Jerusalem with inset depicting the Siloam pool

Aqueduct leading to the Siloam pool

BACKGROUND
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UIF�SFĚFDUJPO�<CBWVB]L�PG�B�SFĚFDUJPO�PG�his SFĚFDUJPO�IF�TIBMM�
know that he will return and come to his home. The Sages say 
about this: And this is nothing, i.e., one should not practice these 
divinations, as perhaps he will become despondent if he does not 
see the positive sign and his fortune will turn bad, and this itself 
will result in his failure.

Abaye said: Now that you have said that a sign is a substantial 
NBĨFS
�B�QFSTPO�TIPVME�CF�BDDVTUPNFE�UP�FBU
�BU�UIF�TUBSU�PG�UIF�
year,H gourd,B fenugreek,B leeks, beets,B and dates, as each of these 
grow and multiply quickly, which is a good omen for the deeds of 
the upcoming year.

With regard to positive omens, Rav Mesharshiyya said to his sons: 
When you want to go to study in the presence of your teacher, 
initially study the NJTIOBZPU and then ascend before your teacher. 
And when you sit before your teacher, see your teacher’s mouth,H 
BT�JU�JT�TUBUFE��i"OE�ZPVS�FZFT�TIBMM�TFF�ZPVS�UFBDIFSu�(Isaiah 30:20). 
And when you learn a halakha, learn near a source of flowing water, 
as just as the water flow continues, so too, your learning should 
continue.

ודוד

Perek I
Daf 6 Amud a

ע  ÿיד ýנ  – ה  Āבוּא Āב øּד ה  Āבוּא Āב øל ה  Āבוּא Āּב
יא,  üה א  Āת øּיל üמ או  Āל øו יהּד  ýית ýב øל י  ýת Āא øּד
ע  ÿר øת üוּמ יהּ  ýּת øע ÿּד א  Āׁש øל Āח א  Āמ øיל üּד

יהּד ýל Āּז ÿמ

א  Āנ Āימ üס  øּת ÿר øמ Āא øּד א  Āּת øׁש Āה י:  ýי ÿּב ÿא ר  ÿמ úא
ל  ÿיכ ýמ øישׁ ל üינ üיל א üג Āא ר ýה øיא, י üא ה Āת øּיל üמ
י,  üּת øר ÿּכ א,  Āּי üּרוּב øו א  Āר Āק א  Āּת ÿׁש ישׁ  ýר

יד ýר øמ ÿת øא ו Āק øיל üס

י  üּכ יהּ:  ýנ øב üל א  Āּי üׁש øר Āׁש øמ ב  ÿר הוּ  øל ר  ÿמ úא
כוֹן,  øּב ÿר יהּ  ýּמ ÿק ר  ÿמ øג üמ øל ל  ÿיז ýמ øל יתוּ  ýע Āּב
עוּלוּ  ר  ÿד úה ÿו ין  üית üנ øת ÿמ א  Āר Āּיק üע ýמ רוֹסוּ  øּג
כוֹן,  øּב ÿר י  ýּמ ÿק יתוּ  üב øת Āי י  üכ øו כוֹן;  øּב ÿר י  ýּמ ÿק
יוּ  Āה ø״ו ר:  ÿמ ùא þּנ þׁש כוֹן,  øּב ÿר øּד יהּ  ýּ׳וּמ øל זוּ  úח
יתוּ  üיס üר øי ג üכ ø״; ו Āיך þת מוֹר þרוֹאוֹת א Āיך þינ ýע
י  üיכ ýי ה üכ øּא, ד Āּי ÿל מ ÿרוֹסוּ ע øּא – ג Āת úע ÿמ øׁש

כוֹן; øת ÿע ÿמ øׁש øשׁוֹך øמ üּא ת Āּי ÿי מ üכ øׁש Āמ øּד

3FøFDUJPO�<bavua] – ה Āבוּא Āּב:�-JOHVJTUT�CFMJFWF�UIJT�XPSE�JT�
an alternate form of the biblical expression bavat ayin�	TFF�
;FDIBSJBI�Ā�ÿĀ

�XIJDI�NFBOT�CPUI�QVQJM�<ishon] of the eye and 
child, as an ishon also means a small man [ish]. This is similar 
to the Arabic بؤبؤ, bu’bu’, and has parallels in other languages, 
F�H�
�UIF�-BUJO�pupilla, an orphaned girl. The term bavua was 
PSJHJOBMMZ�VTFE�UP�SFGFS�UP�UIF�SFøFDUJPO�PG�B�öHVSF�JO�POF�T�
eye, and eventually became used more generally to refer to 
BOZ�SFøFDUJPO�PG�BO�JNBHF
�F�H�
�JO�XBUFS�PS�GSPN�B�NJSSPS�

LANGUAGE

To eat at the start of the year – א Āּת ÿׁישׁ ש ýל ר ÿיכ ýמ øל: One should 
BDDVTUPN�POFTFMG�UP�FBU�GPPET�PO�3PTI�)B4IBOB�XIPTF�
names allude to goodness and blessings, as a good omen, 
as stated by Abaye. Upon eating fenugreek [rubbiyya] one 
TIPVME�SFDJUF��.BZ�JU�CF�:PVS�XJMM�UIBU�PVS�NFSJUT�JODSFBTF�
[yirbu>��'PS�MFFLT�<karti>
�POF�SFDJUFT��.BZ�JU�CF�:PVS�XJMM�UIBU�
PVS�FOFNJFT�CF�DVU�Pò�<yikhretu>��'PS�CFFUT�<silka>��5IBU�PVS�
enemies be removed [yistalku>��'PS�HPVSE�<kara>��5IBU�PVS�
sentence be torn [yikra] and our merits read [yikaru] before 
You. The commentaries add that there is a custom to eat a 
TXFFU�BQQMF�EJQQFE�JO�IPOFZ�	3FNB
�DJUJOH�Tur), with the 
SFDJUBUJPO��5IBU�:PV�SFOFX�VT�GPS�B�TXFFU�ZFBS�	"CVEJSIBN

�
and this is an accepted practice. Some eat pomegranates 
BOE�SFDJUF��.BZ�JU�CF�:PVS�XJMM�UIBU�PVS�NFSJUT�JODSFBTF�MJLF�
the pomegranate. The Mordekhai adds that it is also custom-
BSZ�UP�FBU�GBUUZ�NFBUT�BOE�BO�BSSBZ�PG�TXFFU�GPPET�	4IVMǝBO�
Arukh,�0SBǝ�ƜBZZJN�ăĆā�ÿ
�

See your teacher’s mouth – כוֹן øּב ÿר øּיהּ ד ýּ׳וּמ øזוּ ל úח: When teach-
ing his students, a rabbi should sit at the head with the 
students surrounding him like a crown, so that they can 
all see and hear their teacher. This is in accordance with 
3BW�.FTIBSTIJZZB�T� JOTUSVDUJPO�UP�IJT�TPOT�	3BNCBN Sefer 

HaMadda, Hilkhot Talmud Torah�Ă�Ā��4IVMǝBO�"SVLI, Yoreh 

De’a�ĀĂĄ�ć
�BOE�TFF�Beur HaGra there). 

HALAKHA

Gourd [kara] – א Āר Āק: Also called the bottle gourd or Lagenaria 

vulgaris, the kara is a leafy summer vegetable. Usually it grows 
extended on the ground, but at times it is trellised on trees. The 
HSFFOJTI�XIJUF�HPVSE�QSPEVDFE�CZ�UIF�QMBOU�JT�Ăþoăþ�DN�MPOH�
BOE�Āăoāþ�DN�XJEF�BOE�TIBQFE�MJLF�B�KVH�PS�B�CPUUMF��5IF�ZPVOH�
fruit is generally eaten cooked and its seeds are commonly 
consumed alongside dessert.

Bottle gourd

'FOVHSFFL�<rubbiyya] – א Āּי üּרוּב:�"DDPSEJOH�UP�3BTIJ
�rubbiyya is 
the same as tiltan. In the language of the Sages, tiltan refers to 
what is today called fenugreek, Trigonella foenum-graecum, a 
QMBOU�MFTT�UIBO�ÿ�N�JO�IFJHIU�GSPN�UIF�MFHVNF�GBNJMZ��*UT�TUBMLT�
are hollow and furry, with triangular, light-green leaves and 
XIJUF�øPXFST��5IF�GSVJU�JT�DPOUBJOFE�JO�UIJO�QPET
�VQ�UP�ÿă�DN�JO�
TJ[F
�XIJDI�DPOUBJO�øBU�TFFET�SPVHIMZ�ă�NN�JO�TJ[F��'FOVHSFFL�JT�
usually cultivated for its seeds, which are edible and used in the 
preparation of many seasonings as well. Its young stalks are also 
used as seasoning. It originates from the Mediterranean, but is 
now cultivated in many places. In previous eras it was also used 
NFEJDJOBMMZ�BT�B�DVSF�GPS�WBSJPVT�JMMOFTTFT��OPXBEBZT�JU�JT�VTFE�JO�
this fashion mainly in the case of animals. In various countries 
the stalks of fenugreek are used as fodder as well as fertilizer. The 
plant is typically cultivated and is grown in heavy soil, although 
a wild strain has also developed in certain regions.

Fenugreek leaves, seeds, and pods

Beets [silka] – א Āק øיל üס: Beets, Beta vulgaris cicla, are a common, 
garden-variety vegetable from the Chenopodiaceae family. 
Growing annually, their large, succulent leaves, which reach 
ÿăoĀþ�DN�JO�MFOHUI
�BSF�FEJCMF�BOE�IBWF�B�TJNJMBS�UBTUF�UP�TQJO-
BDI��&BDI�UJNF�B�QPSUJPO�PG�CFFU�MFBWFT�BSF�USJNNFE�UIFZ�HSPX�
back larger. Today, the leaves are also used as bird feed.

Beet leaves

BACKGROUND
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Rav Mesharshiyya gave his sons additional advice: It is better for 
you to dwell on the garbage piles [BLJMLFJ]L of the city Mata 
.F˜BTZaB and not to dwell in the palaces [BQBEOFJ]L of the city 
Pumbedita.NB It is CFĨFS�UP�FBU�SPĨFO�ėTI�[HJMEBOB]L than high-
quality LVṲB,L which uproots and tosses rocksN from their places, 
i.e., it is a very spicy, powerful flavoring.

The Gemara further discusses the issue of anointing and good 
omens. Hannah said in her prayer after her son Samuel was born: 
i"OE�)BOOBI�QSBZFE�BOE�TBJE��.Z�IFBSU�FYVMUT� JO�UIF�-PSE
� 
my horn is exalted in the Lord” (I Samuel 2:1). The Gemara notes 
that Hannah said: i.Z�IPSO�JT�FYBMUFE
u�BOE�she did not say: My 
jug is exalted. With regard to David and Solomon, who were 
anointed with oil from a horn, this was a good omen for them, 
and their kingships lasted. But with regard to Saul and Jehu, who 
were anointed with oil from a jug, their kingships did not last.

§ The mishna included in its list of those liable to receive karet: 
One who blends the incenseH according to the specifications of 
the incense used in the Temple service, for purposes other than 
use in the Temple. ĉF�4BHFT�UBVHIU�in a baraita: One who blends 
the incense in order to teach himself how to prepare it or in order 
to transfer it to the community is exempt from liability. But if  
he prepares it in order to smell it he is liable to receive karet, as it 
is stated: “He who prepares it in order to smell it shall be cut off 
from his people” (Exodus 30:38). And one who actually smells 
the incense mixture is exempt from the punishment of karet and 
from bringing a sin offering; but he has misused consecrated 
property, and is therefore liable to bring a guilt offering if he acted 
unwittingly.

The Gemara asks: And is there the prohibition of misuse of con-
secrated property with regard to smell? But doesn’t Rabbi Shi-
mon ben Pazi say that 3BCCJ�:FIPTIVB�CFO�-FWJ�TBZT�JO�UIF�
name of bar Kappara: With regard to exposure to the sound,H or 
to the sight, or to the smell of consecrated items, including incense, 
these are not subject to the prohibition of misuse of consecrated 
property?

א;  Āית üד øּב ø׳וּמ øּי ד ýנ øד ÿּ׳ ÿא א Āל øא ו Āי øס ÿח øא מ Āת Āמ øּי ד ýק øיל üּק ÿא
יד ýי׳ ýּי כ ýמ Āר øּא ד Āח øכּוּת üל מ ÿיכ ýמ øא ל Āי øר ÿא ס Āנ Āּד øיל üּב ג ÿט

י״,  üנ øר ÿה ק Āמ Āהפ ר ÿּי ב üּב üץ ל ÿל Āר ע ÿאמāּת ÿה ו Āּנ ÿל ח ýּל ÿּ׳ øת üּת ÿ״ו
חוּ  øׁש øמ üּנ þׁש לāמāה  øׁוּש ד  üו Āּד י;  üּכ ÿּ׳ ה  Āמ Āר לāא  øו י  üנ øר ÿה ק Āמ Āר
חוּ  øׁש øמ üּנ þׁהוּא ש ýי øאוּל ו Āׁם, ש Āכוּת øל ÿה מ Āכ øׁש øמ üן – נ þר þק øּב

םד Āכוּת øל ÿה מ Āכ øׁש øמ üא נāל – øך ÿּ׳ ÿן ה üמ

ת  þא ם  ýּט ÿ׳ øמ ÿה ן:  ÿנ Āּב ÿר נוּ  Āּת ת״ד  þרāט øּק ÿה ת  þא ם  ýּט ÿ׳ øמ ÿ״ה
טוּר,  Āּ׳  – יבּוּר  üּצ ÿל הּ  Āר øמוֹס øל הּ אוֹ  Āּב ד  ýּמ ÿל øל ת  þרāט øּק ÿה
א  Āּל þא טוּר,  Āּ׳  – הּ  Āּב יחַ  üר ýּמ ÿה øו יב;  Āּי ÿח  – הּ  Āּב יחַ  üר Āה øל

לד ÿע Āּמ þׁש

ר  ÿמ Āי א üז Āּן ׳ þּעוֹן ב øמ üׁי ש üּב ÿר ר ÿמ Āא Āה øה? ו Āיל üע øא מ Āּיכ üי א üוּמ
ה  þא øר ÿא: קוֹל וּמ Āר Āּ׳ ÿר ק ÿּוּם ב שּׁ üי מ üו ýן ל þּעַ ב הוֹשֻׁ øי י üּב ÿר

ה! Āיל üע øוּם מ שּׁ üן מ þה Āּין ב ýיחַ – א ýר øו

Garbage piles [kilkei] – י ýק øיל üּק: An alternative 
version of this word is kikli. It is an Aramaic word 
meaning garbage, a place where one throws 
SVJOFE�JUFNT��5IF�DJUZ�HBSCBHF�IFBQ�XBT�B�öFME�
in the city or to its side, which was mainly used 
as a place for throwing junk rather than waste. 
Therefore, it was possible that people could be 
found there once in a while.

Palaces [apadnei] – י ýנ øד ÿּ׳ ÿא: This term, which also 
BQQFBST�JO�UIF�#JCMF�	%BOJFM�ÿÿ�Ăă

�JT�GSPN�UIF�0ME�
Persian BQǋEBOB. It was also borrowed by other 
languages in ancient times, and it means a man-
TJPO
�B�GPSUJöFE�IPVTF
�PS�BO�FMFHBOU�TUSVDUVSF�

Fish [gildana] – א Āנ Āּד øיל üּג: Some maintain this 
is from the Greek χελιδών, khelidon, whose 
NFBOJOHT�JODMVEF�B�TQFDJFT�PG�øZJOH�öTI��*O�UIF�
terminology of the Sages it is apparently a name 
GPS�WBSJPVT�UZQFT�PG�öTI
�CJH�BOE�TNBMM�

,VUǝB – א Āח øכּוּת: ,VUǝB, or LVUBǝ in Hebrew, was a 
GPPE�VTFE�UP�øBWPS�CSFBE�PS�UP�XIFU�UIF�BQQFUJUF��
It was popular in Babylonia, which is why it is 
often called Babylonian LVUBǝ. It was made from 
NPMEZ�CSFBE��XIFZ
�J�F�
�UIF�MFGUPWFS�MJRVJE�BGUFS�
TFQBSBUJOH�DIFFTF�GSPN�NJML��BOE�TBMU�

LANGUAGE

.BUB�.FǝBTZB�oא� Āי øס ÿח øא מ Āת Āמ:�"�TNBMM�UPXO�OFBS�4VSB
�.BUB�.FǝBTZB�
XBT�UIF�IPNF�PG�3BW�"TIJ
�BOE�UIF�5BMNVE�XBT�FEJUFE�UIFSF��*O�MBUFS�
UJNFT
�4VSB�BOE�.BUB�.FǝBTZB�BQQBSFOUMZ�NFSHFE
�CFDPNJOH�B�
single town.

Pumbedita – א Āית üד øּב ø׳ּוּמ:�"�DJUZ�PO�UIF�&VQISBUFT�3JWFS
�OPSUIXFTU�PG�
/FIBSEF�B
�1VNCFEJUB�XBT�BO�JNQPSUBOU�DFOUFS�PG�UIF�#BCZMPOJBO�
+FXJTI�DPNNVOJUZ�GPS�NBOZ�HFOFSBUJPOT��"T�FBSMZ�BT�UIF�4FDPOE�5FN-
QMF�QFSJPE�1VNCFEJUB�XBT�DBMMFE�UIF�%JBTQPSB
�BT�JU�XBT�DPOTJEFSFE�
UIF�DFOUFS�PG�#BCZMPOJBO�+FXSZ��"GUFS�UIF�EFTUSVDUJPO�PG�/FIBSEF�B
�
some Sages from its academy relocated to Pumbedita, and from 
that point on Torah study continued there without interruption until 
the end of the geonic period. The Sages of Pumbedita were par-
ticularly known for their acumen. The most prominent heads of the 
1VNCFEJUB�BDBEFNZ�XFSF�JUT�GPVOEFS�3BW�:FIVEB
�GPMMPXFE�CZ�3BCCB
�
3BW�:PTFG
�"CBZF
�3BW�/BǝNBO�CBS�:JU[IBL
�3BW�;FWJE
�BOE�3BGSBN�CBS�
Pappa. The Pumbedita academy was very prominent in the geonic 
QFSJPE�BT�XFMM
�PGUFO�PWFSTIBEPXJOH�UIF�BDBEFNZ�JO�4VSB��%VSJOH�UIJT�
period, the academy was moved from the city of Pumbedita to Bagh-
dad, although it continued to be called the Pumbedita academy. The 
last prominent heads of the Pumbedita academy were the renowned 
ge’onim�3BW�4IFSJSB�(BPO�BOE�IJT�TPO
�3BW�)BJ�(BPO�

.BQ�PG�DFOUSBM�#BCZMPOJB�TIPXJOH�MPDBUJPO�PG�.BUB�.FǝBTZB�BOE�1VNCFEJUB

BACKGROUND

And not in the palaces of Pumbedita – א Āל øו 
א Āית üד øּב ø׳וּמ øּד י  ýנ øד ÿּ׳ ÿא:� 3BTIJ� FYQMBJOT� UIBU� UIJT� JT�
because the inhabitants of Pumbedita were 
bandits and thieves. Others state that the people 
of Pumbedita were not as educated as those 
PG�.BUB�.FǝBTZB� 	3BCCFJOV�(FSTIPN�.FPS�
HaGola). 

*U�JT�CFUUFS�UP�FBU�SPUUFO�öTI�UIBO�LVUǝB which 
VQSPPUT� BOE� UPTTFT� SPDLT� <ramei keifei] –  
י ýי׳ ýּכ י  ýמ Āר øּד א  Āח øכּוּת üמ ל  ÿיכ ýמ øל א  Āי øר ÿס א  Āנ Āּד øיל üּג ב  ÿט: In a 
similar vein, the Gemara elsewhere states that 
Babylonian LVUǝB blocks the heart, blinds the 
FZFT
� BOE�XFBLFOT� UIF� CPEZ� 	1FTBǝJN� ĂĀB
��
Some explain that ramei keifei means tall [ram] 
and impressive buildings or castles. In other 
XPSET
� JU� JT�CFUUFS�UP�FBU�JOFYQFOTJWF�öTI�UIBO 

LVUǝB, which is a dish of the wealthy and the 
OPCJMJUZ�	3BTIJ�PO�Horayot�ÿĀB
��

NOTES

One who blends the incense, etc. – ת וכופ þרāט øּק ÿת ה þם א ýּט ÿ׳ øמ ÿה: One 
who blends the incense in order to teach himself how to prepare it 
or to transfer it to the community is exempt. If he prepares it in order 
to smell it he is liable to receive karet. One who actually smells the 
incense mixture has misused consecrated property but he is exempt 
from karet, as stated in the baraita�	3BNCBN�Sefer Avoda, Hilkhot Kelei 

HaMikdash Ā�ÿþ
��

Sound, etc. – קוֹל וכופ: With regard to sound and sights in the Temple, 
and the smell of the incense after the pillar of smoke has risen, one 
NBZ�OPU�CFOFöU�GSPN�UIFN�ab initio, but if he does so he is exempt, 
in accordance with the opinion of bar Kappara. If he smells it while 
its pillar of smoke rises, he is liable to receive punishment for misuse 
PG�DPOTFDSBUFE�QSPQFSUZ�	3BNCBN�Sefer Avoda, Hilkhot Me’ila�ă�ÿĄ
�

HALAKHA
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The Gemara answers: With regard to exposure to the smell of the 
incense, the following distinction applies: The smell of the incense 
that is emitted when the spices are placed on the coals on the altar 
is subject to the prohibition, since this is the manner in which the 
mitzva is performed. By contrast, the smell emitted BěFS�the flame 
catches and the column of smoke risesN is not subject to the pro-
hibition of misuse of consecrated property. The reason is that its 
mitzva has already been performed, and you have no case in which 
an item is at the stage BěFS�JUT�NJU[WB�IBT�already been performed 
and yet one is liable for its misuse.

The Gemara asks: And why not say that misuse of consecrated 
property applies to an item whose mitzva has been already per-
formed? But there is the case of the daily removal of the ashes of 
the offerings from the altar, whose mitzva has been performed, as 
the offerings have been burnt, and yet one who uses the ashes is 
liable for misusing the ashes, as derived from the verse: “And the 
priest shall put on his linen garment, and his linen breeches shall he 
put upon his flesh; and he shall take up the ashes of what the fire has 
consumed of the burnt offering on the altar, and he shall put them 
beside the altar” (Leviticus 6:3).

The Gemara answers: This case does not disprove the principle, 
since the halakhot of the removal of the ashesH and the priestly 
vestmentsH of white linen worn by the High Priest on Yom Kippur 
are two verses that come as one, i.e., to teach the same matter, and 
there is a principle that any two verses that come as one do not 
teach their common aspect to apply to other cases. In other words, 
if a halakha is stated twice with regard to two separate cases, this 
halakha applies only to those cases. Had the Torah wanted to teach 
that this halakha applies to all other relevant cases as well, it would 
have mentioned it only once, and other cases would be derived  
from there. The fact that two cases are mentioned indicates they are 
exceptions.

The Gemara comments: The fact that the Torah mentions this hala-
kha twice works out well according to the opinion of the Rabbis, 
who maintain that the priestly vestments worn by the High Priest 
on Yom Kippur require interment. But according to the opinion of 
Rabbi Dosa, what can be said? As it is taught in a baraita: The verse 
states: “And Aaron shall come into the Tent of Meeting, and shall 
take off the linen garments, which he put on when he went into the 
sacred place, BOE�IF�TIBMM�MFBWF�UIFN�UIFSFu�(Leviticus 16:23). This 
phrase teaches that his vestments require interment. Although 
their use for the mitzva has been completed, it is prohibited to derive 
benefit from these garments. This is the opinion of the Rabbis.

Rabbi Dosa says: These priestly vestments may no longer be used 
by the High Priest on Yom Kippur, CVU�UIFZ�BSF�ėU�GPS�use by an 
ordinary priest, as they are similar to those worn by ordinary priests 
on a daily basis. Rabbi Dosa adds: And what is the meaning when 
UIF�WFSTF�TUBUFT��i"OE�IF�TIBMM�MFBWF�UIFN�UIFSFu �This teaches that 
the High Priest may not use them on another Yom Kippur. Accord-
ing to the opinion of Rabbi Dosa, only one verse teaches there is 
misuse of consecrated property with regard to an item that has 
already been used for performing its mitzva. Therefore, one should 
derive a principle from the verse discussing the removal of the ashes.

וּם  שּׁ üין בּוֹ מ ýתוֹ א Āר øמ üּה ת þל úע ÿּת þׁר ש ÿח ÿיחַ, א ýר
תוֹ  Āו øצ üה מ Āׂש úע ÿּנ þׁר ש ýח ÿר א Āב Āּד Āך øין ל ýה, א Āיל üע øמ

ין בּוֹד üל úוּמוֹע

ית  ýׂש úע ÿנ øּן, ד þׁש þּד ÿת ה ÿרוּמ øּי ת ýר úה ÿא? ו Āה ל Āּמ Āּל ÿא
הּ! Āּין ב üל úהּ וּמוֹע Āת Āו øצ üמ

ה  Āּהוּנ øי כ ýד øג üן וּב þׁש þּד ÿת ה ÿרוּמ øּי ת ýו Āה øּוּם ד שּׁ üמ
י  ýנ øׁש ל  Āכ øו ד,  Āח þא øּכ ים  üא Āּב ÿה ים  üתוּב øכ י  ýנ øׁש

יםד üד øּמ ÿל øין מ ýד – א Āח þא øּין כ üא Āּב ÿין ה üתוּב øכ

אי  ÿמ א  Āדּוֹס י  üּב ÿר øל א  Āּל þא ן,  ÿנ Āּב ÿר øל א  Āיח üנ Āה
ם״ –  Āׁם ש Āיח üּנ üה øא: ״ו Āי øנ ÿת øּר? ד ÿימ ýמ øא ל Āּיכ üא

הד Āיז üנ øּין ג üעוּנ øּט þׁד ש ýּמ ÿל øמ

יוֹט,  øד þן ה ýהāכ øן ל ýין ה üיר ýׁש øּר: כ ýא אוֹמ Āי דּוֹס üּב ÿר
לāּא  þׁם״ – ש Āׁם ש Āיח üּנ üה øר ״ו ÿמוּד לוֹמ øל ÿּה ת ÿוּמ

ר! ýח ÿים א ü׳ּוּר üּכ ÿיוֹם ה øּן ב þה Āּשׁ ב ýּמ ÿּת øׁש üי

5IF�TNFMM�FNJUUFE�BGUFS�UIF�øBNF�DBUDIFT�BOE�UIF�DPM-
VNO�PG�TNPLF�SJTFT
�FUD��oתוֹ וכופ� Āר øמ üּה ת þל úע ÿּת þׁר ש ÿח ÿיחַ א ýר: 
The Gemara in tractate 1FTBǝJN�	ĀĄB
�JOEJDBUFT�UIBU�XJUI�
regard to sound and sight there is at least a prohibition 
by rabbinic law against performing an action that allows 
POF�UP�CFOFöU�GSPN�DPOTFDSBUFE�QSPQFSUZ�UISPVHI�UIFTF�
TFOTFT��*O�UIF�+FSVTBMFN�5BMNVE�	Sukka�ă�ā
�JU�JT�JOEJDBUFE�
that this is not a prohibition even by rabbinic law. 

NOTES

The removal of the ashes – ן þׁש þּד ÿת ה ÿרוּמ øּת: One is liable for mis-
using the ashes of the external altar, whether he did so before 
PS�BGUFS�UIFZ�XFSF�SFNPWFE�	3BNCBN�Sefer Avoda, Hilkhot Kelei 

HaMikdash Ā�ÿĂ
��

The priestly vestments – ה Āּהוּנ øי כ ýד øג üּב: The vestments of the High 
1SJFTU�UIBU�IBWF�XPSO�PVU�SFRVJSF� JOUFSNFOU
�BT�EP�UIF�XIJUF�
vestments he has worn once for the Yom Kippur service, in accor-
EBODF�XJUI�UIF�PQJOJPO�PG�UIF�3BCCJT�	3BNCBN�Sefer Avoda, Hil-

khot Kelei HaMikdash�Ć�ă
��

HALAKHA
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The Gemara answers: One cannot derive a general principle from 
this case, because the removal of the ashes and the halakha of the 
heifer whose neck is broken, from which one may not derive ben-
efit after that rite has been performed, are two verses that come as 
one, and any two verses that come as one do not teach their com-
mon aspect to apply to other cases. The Gemara elaborates: What 
is the case of the removal of the ashes? As it is taught in a baraita: 
The verse states: i"OE�IF�TIBMM�QVU�UIFN�CFTJEF�UIF�BMUBSu�(Leviti-
cus 6:3). This teaches that they require interment. What is the case 
of the heifer whose neck is broken? As it is taught in a baraita: The 
verse states: i"OE�UIFZ�TIBMM�CSFBL�UIF�IFJGFS�T�OFDL�JO�UIF�WBMMFZu�
(Deuteronomy 21:4). This teaches that such heifers require 
interment.

The Gemara adds: And even according to the one who says that 
two verses that come as one do teach their common aspect to 
apply to other cases, here they certainly do not teach that misuse 
of consecrated property applies to items whose mitzva has been 
performed. This is due to the fact that there are two terms indicat-
ing exclusions with regard to these halakhot, limiting this halakha 
to those cases. With regard to the removal of the ashes it is writ-
UFO��i"OE�IF�TIBMM�QVU�JU�u�The word “it” teaches that in this particu-
lar case, yes, there is misuse of consecrated property, but with regard 
to any PUIFS�NBĨFS�this prohibition does not apply. With regard 
UP�UIF�IFJGFS�XIPTF�OFDL�JT�CSPLFO�JU�JT�XSJĨFO��iĉF�heifer that 
IBE�JUT�OFDL�CSPLFOu�(Deuteronomy 21:6). The word “the” indi-
cates that with regard to the heifer that had its neck broken, yes, 
but with regard to any PUIFS�NBĨFS�the prohibition of misuse of 
consecrated property does not apply.

§ ĉF�4BHFT� UBVHIU� in a baraita: How is the blending of the 
incenseH performed? Balm,N and onycha,N and galbanum, and 
frankincense, each of these by a weight of seventy NBOFI, i.e., 
seventy units of one hundred dinars. Myrrh, and cassia, and spike-
OBSE
�BOE�TBĎSPO
�FBDI�of these by a weight of sixteen NBOFI. 
Costus by a weight of twelve maneh; three maneh of aromatic bark; 
and nine maneh of cinnamon. Kersannah lye of the volume of nine 
LBW; Cyprus wineN of the volume of three TF�B and three more LBW, 
a half-se’a. If one does not have Cyprus wine he brings old white 
wine. Sodomite salt is brought by the volume of a quarter-kav. 
Lastly, a minimal amount of the smoke raiser,N a plant that causes 
the smoke of the incense to rise properly. Rabbi Natan says: Also 
a minimal amount of Jordan amber.N

ה  Āרוּ׳ úע ה  Āל øג þע øו ן  þׁש þּד ÿה ת  ÿרוּמ øּת י  ýו Āה øּד וּם  שּׁ üמ
ין  üתוּב øי כ ýנ øׁל ש Āכ øד, ו Āח þא øּין כ üא Āּב ÿין ה üתוּב øי כ ýנ øׁש
ן  þׁש þּד ÿת ה ÿרוּמ øּיןד ת üד øּמ ÿל øין מ ýד א Āח þא øּין כ üא Āּב ÿה
חַ״ –  ýּב øז üּמ ÿל ה þצ ýמוֹ א Āׂש øא: ״ו Āי øנ ÿת øּיא? ד üאי ה ÿמ
אי  ÿמ ה  Āרוּ׳ úע ה  Āל øג þע הד  Āיז üנ øּג ין  üעוּנ øּט þׁש ד  ýּמ ÿל øמ
ה  Āל øג þע Āה ת  þא ם  Āׁש ׳וּ  øר Āע ø״ו א:  Āי øנ ÿת øּד יא?  üה

הד Āיז üנ øּין ג üעוּנ øּט þׁד ש ýּמ ÿל øל״ – מ ÿח Āּנ ÿּב

ד  Āח þא øּים כ üא Āּב ÿין ה üתוּב øי כ ýנ øׁר: ש ÿמ Āא øּאן ד ÿמ øוּל
וּם  שּׁ üמ ין,  üד øּמ ÿל øמ ין  ýא אי  ÿּד ÿו א  Āכ Āה ין,  üד øּמ ÿל øמ
יב  üת øּכ ן  þׁש þּד ÿה ת  ÿרוּמ øת üּב י;  ýיעוּט üמ י  ýר øּת י  ýו Āה øּד
י  ýּב ÿּא, ג Āא ל Āינ üר úח ÿי א ýיד üין, מ üין א ýד Āמוֹ״ – ה Āׂש ø״ו
ה  Āרוּ׳ úע  – ה״  Āרוּ׳ úע Ā״ה יב:  üת øּכ ה  Āרוּ׳ úע ה  Āל øג þע

אד Āא ל Āינ üר úח ÿי א ýיד üין, מ üא

ן  þי׳ּוֹר üּצ ÿה øו י  üר Āּצ ÿה ת,  þרāט øּק ÿה יטּוּם  üּ׳ ן:  ÿנ Āּב ÿר נוּ  Āּת
ל  þׁש ים  üע øב üׁש ל  Āק øׁש üמ ה –  Āבוֹנ øּל ÿה øו ה  Āנ øּב øל þח ÿה øו
דּ  øר ýנ ת  þיבּוֹל üׁש ה  Āיע üצ øוּק מוֹר  ה,  þנ Āמ ים  üע øב üׁש
ה  Ā שּׁ üׁש ל  þׁש ר  Āׂש Āע ה  Ā שּׁ üׁש ל  Āק øׁש üמ  – כּוֹם  øר ÿכ øו
ה –  Āילּוּ׳ üר, ק Āׂש Āים ע ýנ øׁט – ש øׁקּוֹש ÿה, ה þנ Āר מ Āׂש Āע
ה –  Āינ üׁש øר ÿּית כ üהד בּוֹר Āע øׁש üּמוֹן – ת Āּנ üק øה, ו Āׁשāל øׁש
א  Āת Āל øּת ין  üא øס  – ין  üיס üר ø׳ ÿק ין  ýי יןד  üּב ÿק ה  Āע øׁש üּת
יא  üב ýין – מ üיס üר ø׳ ÿין ק ýין לוֹ י ýם א üאד א Āת Āל øּין ת üּב ÿק
ע,  ÿית – רוֹב üדוֹמ øח ס ÿל þיקד מ üּת ÿין ע Āי øר ÿּיו üר ח ÿמ úח
ב  ÿר: א ýן אוֹמ Āת Āי נ üּב ÿהוּאד ר þׁל ש Āּן – כ Āׁש Āה ע þל úע ÿמ

הוּאד þׁל ש Āּן כ ýּד øר ÿּי ÿת ה ÿּי׳ üּכ

The blending of the incense, etc. – ת וכופ þרāט øּק ÿיטּוּם ה üּ׳: 
The incense comprises eleven ingredients, whose 
XFJHIUT�BSF�BT�GPMMPXT��#BMN
�POZDIB
�HBMCBOVN
�BOE�
frankincense each weigh seventy maneh. Myrrh, cas-
TJB
�TQJLFOBSE
�BOE�TBòSPO�FBDI�XFJHI�TJYUFFO�maneh. 
Costus weighs twelve maneh, aromatic bark three 
maneh, and cinnamon nine maneh. This is a total of 
āĄĆ�maneh��)PX�JT�UIF�JODFOTF�CMFOEFE �0OF�CSJOHT�
nine kav of Kersannah lye, in which one rubs the 
onycha, and then soaks the onycha in twenty-one 
kav of strong Cyprus wine or very strong, old white 
XJOF��/FYU
�IF�öOFMZ�HSJOET�FBDI�JOHSFEJFOU�PO�JUT�PXO��
'JOBMMZ
�IF�BEET�B�RVBSUFS�kav of Sodomite salt, and a 
NJOJNVN�BNPVOU�PG�+PSEBO�BNCFS�BOE�TNPLF�SBJTFS�
	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�Ā�āoă�
and Hilkhot Ma’aseh HaKorbanot�Ć�ÿþ
��

HALAKHA

The blending of the incense, balm, etc. – י וכופ üר Āּצ ÿת ה þרāט øּק ÿיטּוּם ה üּ׳: 
This baraita�öSTU�MJTUT�UIF�FMFWFO�NBJO�JOHSFEJFOUT�PG�UIF�JODFOTF
�CZ�
weight of maneh
�XIJDI�JT�POF�IVOESFE�EJOBST
�PS�SPVHIMZ�Ăþþ�H��
5IF�UPUBM�XFJHIU�JT�āĄĆ�maneh��"DDPSEJOH�UP�3BTIJ
�UIJT�JT�UIF�TBDSFE�
maneh, which was double the regular maneh�	TFF�Bekhorot�ăB
��
Those substances that are listed by volume, i.e., by the kav and se’a, 
are not the main ingredients of the incense. 

Balm and onycha – ן þי׳ּוֹר üּצ ÿה øו י  üר Āּצ ÿה: Balm is the nataf, or stacte, 
NFOUJPOFE�JO�&YPEVT�āþ�āĂ
�XIJMF�POZDIB�JT�DBMMFE�TIFǝFMFU in that 
WFSTF��8JUI�SFHBSE�UP�UIF�TPVSDF�GPS�UIF�SFRVJSFNFOU�UP�BEE�UIF�
PUIFS�JOHSFEJFOUT
�TFF�ĄC��

Cyprus [kafrisin] wine – ין üיס üר ø׳ ÿין ק ýי: The translation follows the 
PQJOJPO�UIBU�UIJT�JT�SFGFSSJOH�UP�UIF�OBNF�PG�B�QMBDF��3BTIJ�NBJOUBJOT�
that this wine is produced from the fruit of the caper [kafrisin]. 

5IF�TNPLF�SBJTFS�oן� Āׁש Āה ע þל úע ÿמ: This herb was known only to a few 
people, in particular the Avtinas family, as mentioned on Yoma 
āĆB��5IF�IFSC�XPVME�DBVTF�UIF�JODFOTF�TNPLF�UP�SJTF�WFSUJDBMMZ�JO�

B�TUSBJHIU�MJOF��5IF�TNPLF�SBJTFS�XBT�VTFE�UP�GVMöMM�BO�BMMVTJPO�GSPN�
B�WFSTF�UIBU�EFBMT�XJUI�UIF�:PN�,JQQVS�TFSWJDF��i'PS�*�BQQFBS�JO�UIF�
DMPVE�VQPO�UIF�"SL�DPWFSw�	-FWJUJDVT�ÿĄ�Ā
��5IF�4BHFT�EFSJWFE�GSPN�
here that the incense of the entire year must form a cloud over 
the Ark. Some later authorities maintain that the smoke raiser is 
an essential ingredient in the incense, and one is liable to receive 
death at the hand of Heaven for preparing the incense without 
JU
�EFTQJUF�UIF�GBDU�UIBU�JU�JT�OPU�MJTUFE�JO�&YPEVT�āþ�āă�BNPOH�UIF�
JOHSFEJFOUT�PG�UIF�JODFOTF�	TFF�Yoma�ăāB��3BNCBN�Sefer Avoda, 
Hilkhot Kelei HaMikdash Ā�ā�BOE�Mishne LaMelekh there).

Jordan amber [kippat hayyarden] – ן ýּד øר ÿּי ÿה ת  ÿּי׳ üּכ:� 3BTIJ� IFSF�
explains that this refers to a plant that grows on the banks of the 
+PSEBO�3JWFS��*O�IJT�DPNNFOUBSZ�PO�Bava Kamma�ĆĀC
�3BTIJ�TUBUFT�
UIJT�JT�B�SPTF�XJUI�B�GSBHSBOU�PEPS��TFF�BMTP�Siddur Rashi�Ăāā��0UIFST�
FYQMBJO�JU�JT�UIF�FYDSFNFOU�PG�B�öTI�	DJUFE�CZ�Shita Mekubbetzet). 
5IF�3BNCBN�NBJOUBJOT�JU�JT�BNCFS��"DDPSEJOH�UP�TPNF�DPNNFO-
taries, the amber was also used to rub the onycha, as was the 
,FSTBOOBI�MZF�	Tosafot). 

NOTES
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And if one placed honey in the incense he has EJTRVBMJėFE�JU
�as it 
is stated: “For you shall make no leaven, nor any honey, smoke as an 
offering made by fire unto the Lord” (Leviticus 2:11). If he PNJĨFE�
any one of its spicesH he is liable to receive death at the hand of 
Heaven.N 3BCCJ�4IJNPO�TBZT��ĉF�CBMN�mentioned here is nothing 
other than a resinH exuded from the balsam tree, not the bark of 
the tree itself. The Kersannah lye mentioned is not part of the 
ingredients of the incense itself, but it is necessary as one rubs the 
onycha in it so that the onycha should be pleasant. Likewise, the 
Cyprus wine is required as one soaks the onycha in it so that it 
should be strong. And urine is good for this purpose, but one does 
not bring urine into the TempleHN because it is inappropriate.

The Gemara comments: This final ruling supports the opinion of 
3BCCJ�:PTFJ
�TPO�PG�3BCCJ�ɴBOJOB
�XIP�TBZT�with regard to a verse 
that discusses the incense: It is sacred, it shall be sacred to you (see 
Exodus 30:36–37), that this teaches that all of its actions should be 
performed only in the sacred areaH of the Temple.

The Gemara raises an objection from a mishna (Shekalim 4:6): 
With regard to one who consecrates all his possessionsH without 
specifying for what purpose, they are consecrated for Temple main-
tenance. And if among them there were items suitable for use as 
DPNNVOBM�PĎFSJOHT
�which may not be used for the maintenance 
of the Temple but only for sacrificial purposes, what is done with 
those items to remove their consecration for Temple maintenance 
so that they can be properly consecrated for sacrificial use? ĉFZ�BSF�
given to Temple artisans as their wages, and they are thereby  
desacralized. They can then be consecrated again for their proper 
purpose.

The Gemara analyzes the mishna: ĉFTF�JUFNT�that are suitable  
for use as communal offerings, what are they? If they are domesti-
cated animals and undomesticated animals, the tanna taught the 
halakha with regard to them later in that same mishna. Likewise,  
if they are XJOFT
�PJMT
�BOE�ĚPVST
�the tanna taught them in that 
mishna as well. Rather, is it not referring to incense consecrated by 
a private individual? If so, this would mean that one can prepare and 
consecrate incense outside the Temple.

ל  Āּכ üת מ ÿח ÿר א ÿּיס üהּד ח Āל Āס øּשׁ ׳ ÿב øּהּ ד Āּן ב ÿת Āם נ üא øו
ר:  ýאוֹמ עוֹן  øמ üׁש י  üּב ÿר הד  Āית üמ יב  Āּי ÿח  Āיה þנ Āמ øמ ÿס
ית  üבד בּוֹר Āט øּק ÿי ה ýצ úע ýב מ Āר Āׂא ש Āּל þינוֹ א ýי א üר Āּצ ÿה
י  ýד øּכ ן  þי׳ּוֹר üּצ ÿה ת  þא הּ  Āּב ין  ü׳ Ā שּׁ þׁש  – ה  Āינ üׁש øר ÿּכ
בּוֹ  ין  üוֹר שּׁ þׁש  – ין  üיס üר ø׳ ÿק ין  ýי הד  Āא Āנ א  ýה øּת þׁש
י  ýמ לāא  úה ÿו הד  Āּז ÿע א  ýה øּת þׁש י  ýד øּכ ן  þי׳ּוֹר üּצ ÿה ת  þא
י  ýמ ין  üיס üנ øכ ÿמ ין  ýא þׁש א  Āּל þא הּ,  Āל ין  ü׳ Āי ם  üי ÿל øג ÿר

שׁד Āּד øק üּמ ÿם ל üי ÿל øג ÿר

ר:  ÿמ Āא øּא, ד Āינ üנ úי ח üּב ÿר øּי ב ýי יוֹס üּב ÿר øיהּ ל ýיע ל ÿּי ÿס øמ
 Āיה þׂש úע ÿל מ Āּם״ – כ þכ Āה ל þי øה üּשׁ ת þדāיא ק üשׁ ה þדā״ק

שׁד þדāּק ÿּא ב Āּל þהוּ א øא יāל

ים  üר Āב øּד הּ  Āּב יוּ  Āה øו יו  Āס Āכ øנ ישׁ  üּד øק ÿּמ ÿה י:  ýיב üית ýמ
ין  üנ Āּאוּמ Āנוּ ל øת Āּנ üיבּוּר – י üּצ ÿנוֹת ה øּב øר Āק øין ל üאוּי øר Āה

ן; Āר Āכ øׂש üּב

י  üא הוּ?  øינ üנ אי  ÿמ ין״  üאוּי øר Āה ים  üר Āב øּ״ד י  ýנ Āה
ים  üנ Āמ øׁינוֹת ש ýי י üיהּ, א ýא ל Āנ øּה – ת Āּי ÿח øה ו Āמ ýה øּב

ת! þרāט øאו ק Āא ל Āּל þיהּד א ýא ל Āנ øּתוֹת – ת Āל øוּס

If he omitted any one of its spices – ל Āּכ üת מ ÿח ÿר א ÿּיס üח 
Āיה þנ Āמ øמ ÿס: If one placed any amount of honey in the 
JODFOTF�IF�IBT�EJTRVBMJöFE�JU
�BOE�JG�IF�CVSOT�UIJT�
incense in the Sanctuary he is liable to receive lashes. If 
he omitted any one of its spices, he is liable to receive 
death at the hand of Heaven, as this is considered a 
GPSFJHO�JODFOTF�	3BNCBN�Sefer Avoda, Hilkhot Ma’aseh 

HaKorbanot�Ā�Ć�BOE�)JMLIPU�*TTVSFJ�.J[CF�Bǝ�ă�Ā��TFF�
Hilkhot Avodat Yom HaKippurim ă�Āă
��

The balm mentioned here is nothing other than a 
resin, etc. – ב וכופ Āר Āׂא ש Āּל þינוֹ א ýי א üר Āּצ ÿה: The nataf men-
UJPOFE�JO�UIF�5PSBI�	&YPEVT�āþ�āĂ
�JT�B�SFTJO�FYVEFE�
from the wood of the resinous balsam tree. The 
halakha�JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�UIF�öSTU�
tanna
�OPU�3BCCBO�4IJNPO�CFO�(BNMJFM�	3BNCBN�
Sefer Avoda, Hilkhot Kelei HaMikdash�Ā�Ă
�BOE�TFF�Kesef 

Mishne and Mahari Kurkus there).

One does not bring urine into the Temple – ין ýא 
שׁ Āּד øק üּמ ÿם ל üי ÿל øג ÿי ר ýין מ üיס üנ øכ ÿמ: Urine may not be brought 
JOUP�UIF�5FNQMF�	3BNCBN Sefer Avoda, Hilkhot Ma’aseh 

HaKorbanot�Ć�ÿþ
�

All of its actions should be performed only in the 
sacred area – ׁש þדāּק ÿּא ב Āּל þהוּ א øא יāל Āיה þׂש úע ÿל מ Āּכ: All aspects 
of the blending of the incense must be performed 
inside the Temple courtyard, and the ingredients 
belong to the Sanctuary. One who blends the incense 
from non-sacred ingredients or in a non-sacred vessel 
IBT�EJTRVBMJöFE�JU��5IF�halakha is in accordance with 
UIF�PQJOJPO�PG�3BCCJ�:PTFJ
�TPO�PG�3BCCJ�ƜBOJOB�	3BN-
bam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot�Ā�Ą
�

One who consecrates all his possessions, etc. – 
יו וכופ Āס Āכ øישׁ נ üּד øק ÿּמ ÿה: When someone consecrates all his 
possessions without specifying for what purpose, 
and they include incense or one of its ingredients, 
these should be given to the Temple artisans as their 
wages in a procedure like that performed with the 
leftover incense. This follows the two explanations of 
UIF�NJTIOB�TUBUFE�CZ�UIF�(FNBSB
�UIF�öSTU�PG�XIJDI�
BMTP�BQQFBST�JO�UIF�+FSVTBMFN�5BMNVE�	3BNCBN�Sefer 

)BøB�B,� )JMLIPU� "SBLIJO� 7BƜBSBNJN� ă�ÿþ
� BOE� TFF�
Mishne LaMelekh there).

HALAKHA

If he omitted any one of its spices he is liable to receive death 
at the hand of Heaven – ה Āית üיב מ Āּי ÿח Āיה þנ Āמ øמ ÿל ס Āּכ üת מ ÿח ÿר א ÿּיס üח: The 
same applies if the appropriate measure of any of the ingredients 
XBT�MBDLJOH�	Siddur Rashi�Ăāā
��4PNF�DPNNFOUBSJFT�NBJOUBJO�POF�
JT�MJBCMF�POMZ�GPS�PNJUUJOH�UIF�FMFWFO�NBJO�JOHSFEJFOUT�	Beit Yosef 
on�0SBǝ�ƜBZZJN�ăĆā
��*U�JT�TUBUFE�JO�UIF�+FSVTBMFN�5BMNVE�	Yoma 
Ă�ă
�UIBU�JG�POF�EJE�OPU�QMBDF�TBMU�JO�UIF�JODFOTF
�PS�JG�IF�PNJUUFE�
the smoke raiser, he is likewise liable to receive death at the hand 
of Heaven. The Mishne LaMelekh addresses this at great length on 
3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�Ā�ā��

The 4FGFS�)BƜJOOVLI� 	ÿÿþ
�XSJUFT�UIBU�POF�JT� MJBCMF�UP�SFDFJWF�
death at the hand of Heaven merely for preparing the incense in 
UIJT�NBOOFS
�XIFSFBT�UIF�3BNCBN�DPOUFOET�IF�JT�MJBCMF�UP�SFDFJWF�
EFBUI�BU�UIF�IBOE�PG�)FBWFO�POMZ�GPS�CVSOJOH�TVDI�JODFOTF�	TFF�
&YPEVT�āþ�ć
��5IF�DPNNFOUBSJFT�OPUF�UIBU�UIF�5PSBI�EPFT�OPU�
explicitly mention death at the hand of Heaven for this transgres-
TJPO�	TFF�.BIBSJ�,VSLVT�BOE�3BECB[
��"DDPSEJOH�UP�TPNF
�UIF�
liability to receive death at the hand of Heaven applies only on Yom 

Kippur when the High Priest enters the Holy of Holies, as indicated 
CZ�UIF�WFSTF��i5IBU�IF�DPNF�OPU�BU�BMM�UJNFT�JOUP�UIF�IPMZ�QMBDF�
XJUIJO�UIF�WFJM
�CFGPSF�UIF�"SL�$PWFS�XIJDI�JT�VQPO�UIF�BSL��UIBU�
IF�XJMM�OPU�EJFw�	-FWJUJDVT�ÿĄ�Ā
��5IF�SFBTPO�JT�UIBU�JG�UIF�JODFOTF�JT�
improperly prepared the High Priest’s entrance is considered to be 
for naught. It is possible that the halakha with regard to incense 
BMM�ZFBS�SPVOE�JT�EFSJWFE�GSPN�UIBU�PG�:PN�,JQQVS�	Siddur Rashi, 
based on Yoma�ăāB
�

One does not bring urine [mei raglayim] into the Temple – ין ýא 
שׁ Āּד øק üּמ ÿם ל üי ÿל øג ÿי ר ýין מ üיס üנ øכ ÿמ: Some commentaries maintain this is not 
referring to actual urine but to waters of a spring that were called 
CZ�UIJT�OBNF�CFDBVTF�UIFZ�XFSF�GPVM�	Siddur Rashi). Alternatively, 
the expression mei raglayim, which literally means waters of 
the feet, refers to the fact that the priests would wash their feet 
JO�UIPTF�XBUFST�	4JEEVS�3PLF�Bǝ). Another explanation is that it 
SFGFST�UP�B�UZQF�PG�QMBOU�CZ�UIJT�OBNF�	Shita Mekubbetzet, citing  

Tosafot).

NOTES
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Rabbi Oshaya said: The mishna is referring to that incense which 
is given to the Temple artisans as their wages, i.e., the incense was 
prepared in the sacred place and was desacralized when it was given 
to the artisans, who subsequently consecrated it. As it is taught in 
a mishna (Shekalim 4:5): ĉF�MFěPWFS�JODFOTeH from one year could 
not be used the following year, as it had been purchased with the 
shekels collected for the previous year. What would they do with 
it in order to render it usable? The Temple treasurers would remove 
an amount of it equal to the value of the wages of the artisans  
who worked in the Temple. And they would then desacralize that 
incense by transferring its sanctity to the money owed the artisans. 
ĉFZ�would then give the incense to the artisans as their wages. 
And finally, they would return and purchase the incense from the 
artisans with funds from the new collection of shekels.

Rav Yosef objects to this explanation: How can the mishna in 
Shekalim 4:6 be interpreted as referring to artisans who consecrated 
leftover incense? 8JUI�SFHBSE�UP�BMM�MFěPWFST�the tanna teaches: 
ĉFZ�would return and purchase the incense from the artisans with 
funds from the new collection of shekels, as stated in the mishna 
earlier. And yet here, in tractate Shekalim, the tanna does not teach 
this clause, indicating that it is not speaking of incense paid to the 
artisans and repurchased from them.

Rather, Rav Yosef says: The mishna is referring to one of the ingre-
dients of the incense, which an individual consecrated when it is 
not in the Temple. It is not speaking of incense that has already been 
blended, as this action may be performed only in the sacred area, as 
claimed by Rabbi Yosei, son of Rabbi Ĥanina.

ĉF�4BHFT�UBVHIU�in a baraita: The incense was prepared from 
ingredients amounting to the weight of ƧƪƬ�NBOFI,H i.e., 368 units 
of one hundred dinars. Of these, ƧƪƩ�of them correspond to the 
days of the solar year. The additional three NBOFI are those from 
which the High Priest would bring in to the Sanctuary his handful 
required on Yom Kippur (see Leviticus 16:12), and the rest, i.e., the 
incense that was not used over the course of the year, was given to 
the artisans as their wages.

This is as it is taught in the aforementioned mishna (Shekalim 4:5): 
With regard to UIF�MFěPWFS�JODFOTF
�XIBU�XPVME�UIFZ�EP�XJUI�JU �
The Temple treasurers would remove an amount of it equal to the 
value of the wages of the artisans who worked in the Temple. And 
they would then desacralize that incense by transferring its sanctity 
to the money owed to UIF�BSUJTBOT��ĉFZ�would then give the 
incense to the artisans as their wages. And finally, they would 
return and purchase the incense from the artisans with funds from 
the collection of the Temple treasury chamber. 

§ ĉF�4BHFT�UBVHIU�in a baraita: ĉF�MFěPWFS�PG�UIF�JODFOTF
�from 
the three extra maneh each year, would accumulate so that once 
every sixty or every seventy years they would blend the incense 
for the new year by halves, i.e., they required only half the usual 
amount, and the other half would come from the leftover incense. 
ĉFSFGPSF
�a private individual who blended incense by halves in 
order to smell it is liable for violating the prohibition: “And the 
incense that you shall prepare, according to its composition you 
shall not prepare for yourselves, it shall be to you sacred for the Lord” 
(Exodus 30:37). This is the statement of Rabban Shimon ben 
Gamliel, who said it in the name of the deputy High Priest.

ת  þנ þּית üּנ ÿה הּ  Āאוֹת øּב א:  Āי úע ÿׁאוֹש י  üּב ÿר ר  ÿמ úא
ת  þרāט øּק ÿה ר  ÿמוֹת א:  Āי øנ ÿת øּד ןד  Āר Āכ øׂש üּב ים  üנ Āּאוּמ Āל
ה  Āּנ þּמ üמ ין  üׁיש üר ø׳ ÿמ יוּ  Āה הּ?  Āּב ין  üׂעוֹש יוּ  Āה ה  þמ
עוֹת  øמ ל  ÿע הּ  Āאוֹת ין  üל øּל ÿח øוּמ ין,  üנ Āּאוּמ Āה ר  ÿכ øׂש
ן,  Āר Āכ øׂש üּב ין  üנ Āּאוּמ Āל ן  Āאוֹת ין  üנ øנוֹת øו ין,  üנ Āּאוּמ Āה

הד Āׁש Āד úה ח Āרוּמ øּת üהּ מ Āין אוֹת üח øלוֹק øים ו üר øחוֹז øו

רוֹת  Āהוּ מוֹת øּכוּל øּא ב Āב: ה ýב יוֹס ÿהּ ר Āיב ל üק øת ÿמ
ה,  Āׁש Āד úה ח Āרוּמ øּת üהּ מ Āין אוֹת üח øלוֹק øין ו üר øי: חוֹז ýנ Āּת

י! ýנ Āּא ת Āא ל Āכ Āה øו

י  ýנ Āמ øמ ÿּס üמ ד  Āח þא øּב ב:  ýיוֹס ב  ÿר ר  ÿמ Āא א  Āּל þא
תד þרāט øּק ÿה

אוֹת  ýשׁ מāל øׁית ש ýׂש úע ÿה נ Āת øי Āת ה þרāט øן: ק ÿנ Āּב ÿנוּ ר Āּת
ים  ü שּׁ üׁש אוֹת  ýשׁ מāל øׁש ה,  þנ Āה מ Āמוֹנ øׁוּש ים  ü שּׁ üׁש
ין  üנ Āמ ה  Āׁשāל øׁש ה,  Āּמ ÿח ÿה מוֹת  øי ד  þג þנ øּכ ה  Ā שּׁ üמ úח ÿו
יו  Āנ ø׳ Āא חāל øדוֹל מ Āּן ג ýהāּיס כ üנ øכ ÿן מ þה ýּמ þׁין ש üיר ýת øי
ין  üנ Āּאוּמ Āל ת  þנ þּית üנ ר  Āא ø שּׁ ÿה øו ים,  üי׳ּוּר üּכ ÿה יוֹם  øּב

ןד Āר Āכ øׂש üּב

הּ?  Āּין ב üׂיוּ עוֹש Āה ה þת מ þרāט øּק ÿר ה ÿא: מוֹת Āי øנ ÿת øד üּכ
ין  üל øּל ÿח øוּמ ין,  üנ Āּאוּמ Āה ר  ÿכ øׂש ה  Āּנ þּמ üמ ין  üׁיש üר ø׳ ÿמ
ן  Āאוֹת ין  üנ øנוֹת øו ין,  üנ Āּאוּמ Āה עוֹת  øמ ל  ÿע הּ  Āאוֹת
הּ  Āאוֹת ין  üח øלוֹק øו ין  üר øחוֹז øו ן,  Āר Āכ øׂש üּב ין  üנ Āּאוּמ Āל

הד Āּכ øׁש üּל ÿת ה ÿרוּמ øּת üמ

NOTES
And not in the palaces of Pumbedita – א Āית üד øּב ø׳וּמ øּי ד ýנ øד ÿּ׳ ÿא א Āל ø�3:וBTIJ�
explains that this is because the inhabitants of Pumbedita were ban-
dits and thieves. Others state that the people of Pumbedita were not 
BT�FEVDBUFE�BT�UIPTF�PG�.BUB�.FǝBTZB�	3BCCFJOV�(FSTIPN�.FPS�
HaGola). 

*U�JT�CFUUFS�UP�FBU�SPUUFO�öTI�UIBO�LVUǝB which uproots and tosses 
SPDLT�<ramei keifei] – י ýי׳ ýּכ י  ýמ Āר øּד א  Āח øכּוּת üל מ ÿיכ ýמ øא ל Āי øר ÿא ס Āנ Āּד øיל üּג ב  ÿט: In a 
similar vein, the Gemara elsewhere states that Babylonian LVUǝB blocks 
UIF�IFBSU
�CMJOET�UIF�FZFT
�BOE�XFBLFOT�UIF�CPEZ�	1FTBǝJN�ĂĀB
��4PNF�
explain that ramei keifei means tall [ram] and impressive buildings or 
DBTUMFT��*O�PUIFS�XPSET
�JU�JT�CFUUFS�UP�FBU�JOFYQFOTJWF�öTI�UIBO�LVUǝB, 
XIJDI�JT�B�EJTI�PG�UIF�XFBMUIZ�BOE�UIF�OPCJMJUZ�	3BTIJ�PO�Horayot�ÿĀB
��

5IF�TNFMM�FNJUUFE�BGUFS�UIF�øBNF�DBUDIFT�BOE�UIF�DPMVNO�PG�TNPLF�
rises, etc. – תוֹ וכופ Āר øמ üּה ת þל úע ÿּת þׁר ש ÿח ÿיחַ א ýר: The Gemara in tractate 1FTBǝJN 
	ĀĄB
�JOEJDBUFT�UIBU�XJUI�SFHBSE�UP�TPVOE�BOE�TJHIU�UIFSF�JT�BU�MFBTU�B�
prohibition by rabbinic law against performing an action that allows 
POF�UP�CFOFöU�GSPN�DPOTFDSBUFE�QSPQFSUZ�UISPVHI�UIFTF�TFOTFT��5IF�
+FSVTBMFN�5BMNVE�	Sukka�ă�ā
�JOEJDBUFT�UIJT�JT�OPU�B�QSPIJCJUJPO�FWFO�
by rabbinic law. 

The blending of the incense, balm, etc. – י וכופ üר Āּצ ÿת ה þרāט øּק ÿיטּוּם ה üּ׳: 
This baraita�öSTU�MJTUT�UIF�FMFWFO�NBJO�JOHSFEJFOUT�PG�UIF�JODFOTF
�CZ�
weight of maneh
�XIJDI�JT�POF�IVOESFE�EJOBST
�PS�SPVHIMZ�Ăþþ�H��
5IF�UPUBM�XFJHIU�JT�āĄĆ�maneh��"DDPSEJOH�UP�3BTIJ
�UIJT�JT�UIF�TBDSFE�
maneh, which was double the regular maneh�	TFF�Bekhorot�ăB
��5IPTF�
substances that are listed by volume, i.e., kav and se’a, are not the main 
ingredients of the incense. 

Balm and onycha – ן þי׳ּוֹר üּצ ÿה øי ו üר Āּצ ÿה: Balm is the nataf, or stacte, men-
UJPOFE�JO�&YPEVT�āþ�āĂ
�XIJMF�POZDIB�JT�DBMMFE�TIFǝFMFU in that verse. 
8JUI�SFHBSE�UP�UIF�TPVSDF�GPS�UIF�SFRVJSFNFOU�UP�BEE�UIF�PUIFS�JOHSF-
dients, see the next amud. 

Cyprus [kafrisin] wine – ין üיס üר ø׳ ÿין ק ýי: The translation follows the opinion 
UIBU�UIJT�JT�SFGFSSJOH�UP�UIF�OBNF�PG�B�QMBDF��3BTIJ�NBJOUBJOT�UIBU�UIJT�
wine is produced from the fruit of the caper [kafrisin]. 

5IF�TNPLF�SBJTFS�oן� Āׁש Āה ע þל úע ÿמ: This herb was known only to a few 
people, in particular the Avtinas family, as depicted on Yoma�āĆB��5IF�
herb would cause the incense smoke to rise vertically in a straight line. 
5IF�TNPLF�SBJTFS�XBT�VTFE�UP�GVMöMM�BO�BMMVTJPO�GSPN�B�WFSTF�UIBU�EFBMT�
XJUI�UIF�:PN�,JQQVS�TFSWJDF��i'PS�*�BQQFBS�JO�UIF�DMPVE�VQPO�UIF�"SL�
DPWFSw�	-FWJUJDVT�ÿĄ�Ā
��5IF�4BHFT�EFSJWFE�GSPN�IFSF�UIBU�UIF�JODFOTF�PG�
the entire year must form a cloud over the Ark. Some later authorities 
maintain that the smoke raiser is an essential ingredient in the incense, 
and one is liable to receive death at the hand of Heaven for preparing 
UIF�JODFOTF�XJUIPVU�JU
�EFTQJUF�UIF�GBDU�UIBU�JU�JT�OPU�MJTUFE�JO�&YPEVT�
āþ�āă�BNPOH�UIF�JOHSFEJFOUT�PG�UIF�JODFOTF�	TFF�Yoma�ăāB��3BNCBN�
Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ā�BOE�Mishne LaMelekh there).

Jordan amber [kippat hayyarden] – ן ýּד øר ÿּי ÿת ה ÿּי׳ üּ�3:כBTIJ�IFSF�FYQMBJOT�
UIBU�UIJT�SFGFST�UP�B�QMBOU�UIBU�HSPXT�PO�UIF�CBOLT�PG�UIF�+PSEBO�3JWFS��
In his commentary on Bava Kamma�ĆĀC
�3BTIJ�TUBUFT�UIJT�JT�B�SPTF�XJUI�
B�GSBHSBOU�PEPS��TFF�BMTP�Siddur Rashi�Ăāā��0UIFST�FYQMBJO�JU�JT�UIF�FYDSF-
NFOU�PG�B�öTI�	DJUFE�CZ�Shita Mekubbetzet
��5IF�3BNCBN�NBJOUBJOT�JU�
is amber. According to some commentaries, the amber was also used 
UP�SVC�UIF�POZDIB
�BT�XBT�UIF�,FSTBOOBI�MZF�	Tosafot). 

If he omitted any one of its spices he is liable to receive death at the 
hand of Heaven – ה Āית üיב מ Āּי ÿח Āיה þנ Āמ øמ ÿל ס Āּכ üת מ ÿח ÿר א ÿּיס üח: The same applies if 
UIF�BQQSPQSJBUF�NFBTVSF�PG�BOZ�PG�UIF�JOHSFEJFOUT�XBT�MBDLJOH�	Siddur 

Rashi�Ăāā
��4PNF�DPNNFOUBSJFT�NBJOUBJO�POF�JT�MJBCMF�POMZ�GPS�PNJUUJOH�
UIF�FMFWFO�NBJO�JOHSFEJFOUT�	Beit Yosef on�0SBǝ�ƜBZZJN�ăĆā
��*U�JT�TUBUFE�
JO�UIF�+FSVTBMFN�5BMNVE�	Yoma�Ă�ă
�UIBU�JG�POF�EJE�OPU�QMBDF�TBMU�JO�UIF�
incense, or if he omitted the smoke raiser, he is likewise liable to receive 
death at the hand of Heaven. The Mishne LaMelekh addresses this at 
HSFBU�MFOHUI�PO�3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�Ā�ā��

The 4FGFS�)BƜJOOVLI�	ÿÿþ
�XSJUFT�UIBU�POF�JT�MJBCMF�UP�SFDFJWF�EFBUI�
at the hand of Heaven merely for preparing the incense in this manner, 
XIFSFBT�UIF�3BNCBN�DPOUFOET�IF�JT� MJBCMF�UP�SFDFJWF�EFBUI�BU�UIF�
IBOE�PG�)FBWFO�POMZ�GPS�CVSOJOH�TVDI�JODFOTF�	TFF�&YPEVT�āþ�ć
��5IF�
commentaries note that the Torah does not explicitly mention death 
BU�UIF�IBOE�PG�)FBWFO�GPS�UIJT�USBOTHSFTTJPO�	TFF�.BIBSJ�,VSLVT�BOE�
3BECB[
��"DDPSEJOH�UP�TPNF
�UIF�MJBCJMJUZ�UP�SFDFJWF�EFBUI�BU�UIF�IBOE�
of Heaven applies only on Yom Kippur when the High Priest enters the 
)PMZ�PG�)PMJFT
�BT�JOEJDBUFE�CZ�UIF�WFSTF��i5IBU�IF�DPNF�OPU�BU�BMM�UJNFT�
into the holy place within the veil, before the Ark Cover which is upon 
UIF�BSL��UIBU�IF�XJMM�OPU�EJFw�	-FWJUJDVT�ÿĄ�Ā
��5IF�SFBTPO�JT�UIBU�JG�UIF�
incense is improperly prepared the High Priest’s entrance is considered 
to be for naught. It is possible that the halakha with regard to incense 
BMM�ZFBS�SPVOE�JT�EFSJWFE�GSPN�UIBU�PG�:PN�,JQQVS�	Siddur Rashi, based 
on Yoma�ăāB
�

One does not bring urine [mei raglayim] into the Temple – ין üיס üנ øכ ÿין מ ýא 
שׁ Āּד øק üּמ ÿם ל üי ÿל øג ÿי ר ýמ: Some commentaries maintain this is not referring to 
actual urine but to waters of a spring that were called by this name 
CFDBVTF�UIFZ�XFSF�GPVM�	Siddur Rashi). Alternatively, the expression 
mei raglayim, which literally means waters of the feet, refers to the fact 
UIBU�UIF�QSJFTUT�XPVME�XBTI�UIFJS�GFFU�JO�UIPTF�XBUFST�	4JEEVS�3PLF�Bǝ). 
Another explanation is that it refers to a type of plant by this name 
	Shita Mekubbetzet, citing Tosafot).

HALAKHA
To eat at the start of the year – א Āּת ÿׁישׁ ש ýל ר ÿיכ ýמ øל: It is a proper custom 
UP�FBU�GPPET�PO�3PTI�)B4IBOB�XIPTF�OBNFT�BMMVEF�UP�HPPEOFTT�BOE�
blessings, as a good omen, as stated by Abaye. Upon eating fenugreek 
[rubbiyya>�POF�TIPVME�SFDJUF��.BZ�JU�CF�:PVS�XJMM�UIBU�PVS�NFSJUT�JODSFBTF�
[yirbu>��'PS�MFFLT�<karti>
�POF�SFDJUFT��.BZ�JU�CF�:PVS�XJMM�UIBU�PVS�FOFNJFT�
CF�DVU�Pò�<yikhretu>��'PS�CFFUT�<silka>��5IBU�PVS�FOFNJFT�CF�SFNPWFE�
[yistalku>��'PS�HPVSE�<kara>��5IBU�PVS�TFOUFODF�CF�UPSO�<yikra] and our 
merits read [yikaru] before You. The commentaries add that there is a 
DVTUPN�UP�FBU�B�TXFFU�BQQMF�EJQQFE�JO�IPOFZ�	3FNB
�DJUJOH�Tur), with 
UIF�SFDJUBUJPO��5IBU�:PV�SFOFX�VT�GPS�B�TXFFU�ZFBS�	"CVEJSIBN

�BOE�UIJT�
JT�BO�BDDFQUFE�QSBDUJDF��4PNF�FBU�QPNFHSBOBUFT�BOE�SFDJUF��.BZ�JU�CF�
Your will that our merits increase like the pomegranate. The Mordekhai 
adds that it is also customary to eat fatty meats and an array of sweet 
GPPET�	4IVMǝBO�"SVLI,�0SBǝ�ƜBZZJN�ăĆā�ÿ
�

See your teacher’s mouth – כוֹן øּב ÿר øּד יהּ  ýּ׳וּמ øזוּ ל úח: When teaching his 
students, a rabbi should sit at the head with the students surrounding 
him like a crown, so that they can all see and hear their teacher. This is 
JO�BDDPSEBODF�XJUI�3BW�.FTIBSTIJZZB�T�JOTUSVDUJPO�UP�IJT�TPOT�	3BNCBN 

Sefer HaMadda, Hilkhot Talmud Torah�Ă�Ā��4IVMǝBO�"SVLI, Yoreh De’a 
ĀĂĄ�ć
�BOE�TFF�Beur HaGra there). 

One who blends the incense, etc. – ת וכופ þרāט øּק ÿת ה þם א ýּט ÿ׳ øמ ÿה: One who 
blends the incense in order to teach himself how to prepare it or 
to transfer it to the community is exempt. If he prepares it in order 
to smell it he is liable to receive karet. One who actually smells the 
incense mixture has misused consecrated property but he is exempt 
from karet, as stated in the baraita�	3BNCBN�Sefer Avoda, Hilkhot Kelei 

HaMikdash Ā�ÿþ
��

Sound, etc. – קוֹל וכופ: With regard to sound and sights in the Temple, 
and the smell of the incense after the pillar of smoke has risen, one 
NBZ�OPU�CFOFöU�GSPN�UIFN�ab initio, but if he does so he is exempt, 
in accordance with the opinion of bar Kappara. If he smells it while 
its pillar of smoke rises, he is liable to receive punishment for misuse 
PG�DPOTFDSBUFE�QSPQFSUZ�	3BNCBN�Sefer Avoda, Hilkhot Me’ila�ă�ÿĄ
�

The removal of the ashes – ן þׁש þּד ÿת ה ÿרוּמ øּת: One is liable for misusing 
the ashes of the external altar, whether he did so before or after they 
XFSF�SFNPWFE�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ÿĂ
��

The priestly vestments – ה Āּהוּנ øי כ ýד øג üּב: The vestments of the High Priest 
UIBU�IBWF�XPSO�PVU�SFRVJSF�JOUFSNFOU
�BT�EP�UIF�XIJUF�WFTUNFOUT�IF�
has worn once for the Yom Kippur service, in accordance with the opin-
JPO�PG�UIF�3BCCJT�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�Ć�ă
��

The blending of the incense, etc. – ת וכופ þרāט øּק ÿיטּוּם ה üּ׳: The incense 

DPNQSJTFT�FMFWFO�JOHSFEJFOUT
�XIPTF�XFJHIUT�BSF�BT�GPMMPXT��#BMN
�
onycha, galbanum, and frankincense each weigh seventy maneh. 
.ZSSI
�DBTTJB
�TQJLFOBSE
�BOE�TBòSPO�FBDI�XFJHI�TJYUFFO�maneh. Costus 
weighs twelve maneh, aromatic bark three maneh, and cinnamon nine 
maneh��5IJT�JT�B�UPUBM�PG�āĄĆ�maneh��)PX�JT�UIF�JODFOTF�CMFOEFE �0OF�
brings nine kav of Kersannah lye, in which one rubs the onycha, and 
then soaks the onycha in twenty-one kav of strong Cyprus wine or very 
TUSPOH
�PME�XIJUF�XJOF��/FYU
�IF�öOFMZ�HSJOET�FBDI�JOHSFEJFOU�PO�JUT�
PXO��'JOBMMZ
�IF�BEET�B�RVBSUFS�kav of Sodomite salt, and a minimum 
BNPVOU�PG�+PSEBO�BNCFS�BOE�TNPLF�SBJTFS�	3BNCBN�Sefer Avoda, 
Hilkhot Kelei HaMikdash�Ā�āoă�BOE Hilkhot Ma’aseh HaKorbanot�Ć�ÿþ
��

If he omitted any one of its spices – Āיה þנ Āמ øמ ÿל ס Āּכ üת מ ÿח ÿר א ÿּיס üח: If one 
QMBDFE�BOZ�BNPVOU�PG�IPOFZ�JO�UIF�JODFOTF�IF�IBT�EJTRVBMJöFE�JU
�BOE�
if he burns this incense in the Sanctuary he is liable to receive lashes. 
If he omitted any one of its spices, he is liable to receive death at the 
IBOE�PG�)FBWFO
�BT�UIJT�JT�DPOTJEFSFE�B�GPSFJHO�JODFOTF�	3BNCBN�Sefer 

Avoda, Hilkhot Ma’aseh HaKorbanot�Ā�Ć�BOE�)JMLIPU�*TTVSFJ�.J[CF�Bǝ�ă�Ā��
see Hilkhot Avodat Yom HaKippurim ă�Āă
��

The balm mentioned here is nothing other than a resin, etc. – י üר Āּצ ÿה 
ב וכופ Āר Āׂא ש Āּל þינוֹ א ýא: The nataf�NFOUJPOFE�JO�UIF�5PSBI�	&YPEVT�āþ�āĂ
�JT�B�
resin exuded from the wood of the resinous balsam tree. The halakha 
JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�UIF�öSTU�tanna
�OPU�3BCCBO�4IJNPO�
CFO�(BNMJFM�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�Ā�Ă
�BOE�TFF�
Kesef Mishne and Mahari Kurkus there).

One does not bring urine into the Temple – ם üי ÿל øג ÿי ר ýין מ üיס üנ øכ ÿין מ ýא 
שׁ Āּד øק üּמ ÿ�6:לSJOF�NBZ�OPU�CF�CSPVHIU�JOUP�UIF�5FNQMF�	3BNCBN Sefer 

Avoda, Hilkhot Ma’aseh HaKorbanot�Ć�ÿþ
�

All of its actions should be performed only in the sacred area – ל Āּכ 
שׁ þדāּק ÿּב א  Āּל þהוּ א øא יāל Āיה þׂש úע ÿמ: All aspects of the blending of the incense 
must be performed inside the Temple courtyard, and the ingredients 
belong to the Sanctuary. One who blends the incense from non-sacred 
JOHSFEJFOUT�PS�JO�B�OPO�TBDSFE�WFTTFM�IBT�EJTRVBMJöFE�JU��5IF�halakha 
JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:PTFJ
�TPO�PG�3BCCJ�ƜBOJOB�
	3BNCBN Sefer Avoda, Hilkhot Ma’aseh HaKorbanot�Ā�Ą
�

One who consecrates all his possessions, etc. – יו וכופ Āס Āכ øישׁ נ üּד øק ÿּמ ÿה: 
When someone consecrates all his possessions without specifying for 
what purpose, and they include incense or one of its ingredients, these 
should be given to the Temple artisans as their wages in a procedure 
like that performed with the leftover incense. This follows the two 
FYQMBOBUJPOT�PG�UIF�NJTIOB�TUBUFE�CZ�UIF�(FNBSB
�UIF�öSTU�PG�XIJDI�
BMTP�BQQFBST�JO�UIF�+FSVTBMFN�5BMNVE�	3BNCBN�4FGFS�)BøB�B, Hilkhot 

"SBLIJO�7BƜBSBNJN�ă�ÿþ
�BOE�TFF�Mishne LaMelekh there).

Leftover incense – ת þרāט øּק ÿר ה ÿמוֹת:�-FGUPWFS�JODFOTF�XBT�USFBUFE�JO�UIF�
same manner as leftover animals that had been designated as daily 
PòFSJOHT��8IFO�UIF�NPOUI�PG�/JTBO�BSSJWFE
�UIFZ�EFTBDSBMJ[FE�UIFTF�
items using money that was meant to pay the wages of the arti-
sans who worked in the Temple. That money was then used for the 
replenishing of the altar, and the artisans took the leftover incense 
as their wages. The Temple treasury then repurchased the incense 
from the artisans with funds from the new collection of the chamber. 
The incense could then be brought, as it had been purchased with 
UIF�DPMMFDUJPO�PG�UIF�DVSSFOU�ZFBS�	3BNCBN�Sefer Zemanim, Hilkhot 

Shekalim�Ă�ÿĀ
�

āĄĆ�maneh, etc. – ה וכופ þנ Āה מ Āמוֹנ øׁים וּש ü שּׁ üׁאוֹת ש ýשׁ מāל øׁש: The total weight 
PG�UIF�JOHSFEJFOUT�PG�UIF�JODFOTF�JT�āĄĆ�maneh. Three hundred and 
TJYUZ�öWF�PG�UIFTF�DPSSFTQPOE�UP�UIF�EBZT�PG�UIF�TPMBS�ZFBS��5IF�FYUSB�
three maneh�BSF�HSPVOE�WFSZ�öOFMZ�PO�:PN�,JQQVS�FWF�BOE�UIF�)JHI�
1SJFTU�CSJOHT�BOE�CVSOT�GSPN�UIFN�UIF�IBOEGVM�SFRVJSFE�PO�:PN�,JQQVS��
Whatever is unused over the course of the year is given to the artisans 
GPS�UIFJS�XBHFT�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�Ā�ā
��

BACKGROUND
Gourd [kara] – א Āר Āק: Also called the bottle gourd or Lagenaria vulgaris, 
the kara is a leafy summer vegetable. Usually it grows extended on the 
ground, but at times it is trellised on trees. The greenish-white gourd 
QSPEVDFE�CZ�UIF�QMBOU� JT�Ăþoăþ�DN�MPOH�BOE�Āăoāþ�DN�XJEF�BOE�
shaped like a jug or a bottle. The young fruit is generally eaten cooked 
and its seeds are commonly consumed as dessert.

Bottle gourd

'FOVHSFFL�<rubbiyya] – א Āּי üּרוּב:�"DDPSEJOH�UP�3BTIJ
�rubbiyya is the same 
as tiltan. In the language of the Sages, tiltan refers to what is today 
called fenugreek, Trigonella foenum-graecum
�B�QMBOU�MFTT�UIBO�ÿ�N�
in height from the legume family. Its stalks are hollow and furry, with 
USJBOHVMBS
�MJHIU�HSFFO�MFBWFT�BOE�XIJUF�øPXFST��5IF�GSVJU�JT�DPOUBJOFE�JO�
UIJO�QPET
�VQ�UP�ÿă�DN�JO�TJ[F
�XIJDI�DPOUBJO�øBU�TFFET�SPVHIMZ�ă�NN�JO�
TJ[F��'FOVHSFFL�JT�VTVBMMZ�DVMUJWBUFE�GPS�JUT�TFFET
�XIJDI�BSF�FEJCMF�BOE�
used in the preparation of many seasonings as well. Its young stalks 
are also used as seasoning. It originates from the Mediterranean, but 
is now cultivated in many places. In previous eras it was also used 
NFEJDJOBMMZ�BT�B�DVSF�GPS�WBSJPVT�JMMOFTTFT��OPXBEBZT�JU�JT�VTFE�JO�UIJT�
fashion mainly in the case of animals. In various countries the stalks of 
fenugreek are used as fodder as well as fertilizer. The plant is typically 
cultivated and is grown in heavy soil, although a wild strain has also 
developed in certain regions.

Fenugreek

Beets [silka] – א Āק øיל üס: Beets, Beta vulgaris cicla, are a common, garden-
variety vegetable from the Chenopodiaceae family. Growing annually, 
UIFJS�MBSHF
�TVDDVMFOU�MFBWFT�XIJDI�SFBDI�ÿăoĀþ�DN�JO�MFOHUI�BSF�FEJCMF�
BOE�IBWF�B�TJNJMBS�UBTUF�UP�TQJOBDI��&BDI�UJNF�B�QPSUJPO�PG�CFFU�MFBWFT�
are trimmed they grow back larger. Today, the leaves are commonly 
used as bird feed.

Beet leaves

.BUB�.FǝBTZB�oא� Āי øס ÿח øא מ Āת Āמ:�"�TNBMM�UPXO�OFBS�4VSB
�.BUB�.FǝBTZB�
XBT�UIF�IPNF�PG�3BW�"TIJ
�BOE�UIF�5BMNVE�XBT�FEJUFE�UIFSF��*O�MBUFS�
UJNFT
�4VSB�BOE�.BUB�.FǝBTZB�BQQBSFOUMZ�NFSHFE
�CFDPNJOH�B�TJOHMF�
town.

Pumbedita – א Āית üד øּב ø׳ּוּמ:�"�DJUZ�PO�UIF�&VQISBUFT�3JWFS
�OPSUIXFTU�PG�
/FIBSEF�B
�1VNCFEJUB�XBT�BO�JNQPSUBOU�DFOUFS�PG�UIF�#BCZMPOJBO�+FX-
ish community for many generations. As early as the Second Temple 
QFSJPE�1VNCFEJUB�XBT�DBMMFE��5IF�%JBTQPSB
�BT�JU�XBT�DPOTJEFSFE�UIF�
DFOUFS�PG�#BCZMPOJBO�+FXSZ��"GUFS�UIF�EFTUSVDUJPO�PG�/FIBSEF�B
�TPNF�
Sages from its academy relocated to Pumbedita, and from that point 
on Torah study continued there without interruption until the end of 
the geonic period. The Sages of Pumbedita were particularly known for 
their acumen. The most prominent heads of the Pumbedita academy 
XFSF�JUT�GPVOEFS�3BW�:FIVEB
�GPMMPXFE�CZ�3BCCB
�3BW�:PTFG
�"CBZF
�3BW�
/BǝNBO�CBS�:JU[IBL
�3BW�;FWJE
�BOE�3BGSBN�CBS�1BQQB��5IF�1VNCFEJUB�
academy was very prominent in the geonic period as well, often over-
TIBEPXJOH�UIF�BDBEFNZ�JO�4VSB��%VSJOH�UIJT�QFSJPE
�UIF�BDBEFNZ�XBT�
moved from the city of Pumbedita to Baghdad, although it continued 
to be called the Pumbedita academy. The last prominent heads of the 
Pumbedita academy were the renowned ge’onim�3BW�4IFSJSB�(BPO�
BOE�IJT�TPO
�3BW�)BJ�(BPO�

.BQ�PG�DFOUSBM�#BCZMPOJB�TIPXJOH�MPDBUJPO�PG�.BUB�.FǝBTZB�BOE�1VNCFEJUB

LANGUAGE
3FøFDUJPO�<bavua] – ה Āבוּא Āּב:�-JOHVJTUT�CFMJFWF�UIJT�XPSE�JT�BO�BMUFSOBUF�
form of the biblical expression bavat ayin�	TFF�;FDIBSJBI�Ā�ÿĀ

�XIJDI�
means both pupil [ishon] of the eye and child, as an ishon also means a 
small man [ish]. This is similar to the Arabic بؤبؤ, bu’bu’, and has parallels 
JO�PUIFS�MBOHVBHFT
�F�H�
�UIF�-BUJO�pupilla, pupil. The term bavua was 
PSJHJOBMMZ�VTFE�UP�SFGFS�UP�UIF�SFøFDUJPO�PG�B�öHVSF�JO�POF�T�FZF
�BOE�
FWFOUVBMMZ�CFDBNF�VTFE�NPSF�HFOFSBMMZ�UP�SFGFS�UP�BOZ�SFøFDUJPO�PG�
an image, e.g., in water or from a mirror.

Garbage piles [kilkelei] – י ýל øק øיל üק: An alternative version of this word 
is kikli. It is an Aramaic word meaning garbage, a place where one 
UISPXT�SVJOFE�JUFNT��5IF�DJUZ�HBSCBHF�IFBQ�XBT�B�öFME�JO�UIF�DJUZ�PS�
to its side, which was mainly used as a place for throwing junk rather 
than waste. Therefore, it was possible that people could be found 
there once in a while.

Palaces [apadnei] – י ýנ øד ÿּ׳ ÿא: This term, which also appears in the Bible 
	%BOJFM�ÿÿ�Ăă

�JT�GSPN�UIF�0ME�1FSTJBO�BQǋEBOB. It was also borrowed by 
PUIFS�MBOHVBHFT�JO�BODJFOU�UJNFT
�BOE�JU�NFBOT�B�NBOTJPO
�B�GPSUJöFE�
house, or an elegant structure.

Fish [gildana] – א Āנ Āּד øיל üּג: Some maintain this is from the Greek χελιδών, 
khelidon, XIPTF�NFBOJOHT�JODMVEF�B�TQFDJFT�PG�øZJOH�öTI��*O�UIF�UFS-
NJOPMPHZ�PG�UIF�4BHFT�JU�JT�BQQBSFOUMZ�B�OBNF�GPS�WBSJPVT�UZQFT�PG�öTI
�
big and small.

,VUǝB – א Āח øכּוּת: ,VUǝB, or LVUBǝ�JO�)FCSFX
�XBT�B�GPPE�VTFE�UP�øBWPS�

ו:ו:

Perek I
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ים  ü שּׁ üׁש øל ת  ÿח ÿא ת,  þרāט øּק ÿה ר  ÿמוֹת ן:  ÿנ Āּב ÿר נוּ  Āּת
הּ  Āאוֹת ין  üמ øּט ÿ׳ øמ יוּ  Āה ה  Āנ Āׁש ים  üע øב üׁש øל אוֹ 
 – ין  üא Āצ úח ÿל ם  ýּיט üּ׳ þׁש יד  üח Āי  øך Āיכ ü׳ øל ין,  üא Āצ úח ÿל
ר  ÿמ Āא þׁל ש ýיא üל øמ ÿּן ג þּעוֹן ב øמ üׁן ש Āּב ÿי ר ýר øב üּיב, ד Āּי ÿח

ן, Āג øּס ÿוּם ה שּׁ üמ

Leftover incense – ת þרāט øּק ÿר ה ÿמוֹת:�-FGUPWFS�JODFOTF�XBT�
treated in the same manner as leftover animals that 
IBE�CFFO�EFTJHOBUFE�BT�EBJMZ�PòFSJOHT��8IFO�UIF�
NPOUI�PG�/JTBO�BSSJWFE
�UIF�5FNQMF�USFBTVSFST�EFTB-
cralized these items using money that was meant to 
pay the wages of the artisans who worked in the Tem-
ple. That money was then used for the replenishing of 
the altar, and the artisans took the leftover incense as 
their wages. The Temple treasury then repurchased 
the incense from the artisans with funds from the new 
collection of the chamber. The incense could then be 
brought, as it had been purchased with the collection 
PG�UIF�DVSSFOU�ZFBS�	3BNCBN�Sefer Zemanim, Hilkhot 

Shekalim�Ă�ÿĀ
�

āĄĆ�maneh, etc. – ה וכופ þנ Āה מ Āמוֹנ øׁוּש ים  ü שּׁ üׁאוֹת ש ýשׁ מāל øׁש: 
The total weight of the ingredients of the incense is 
āĄĆ�maneh��5ISFF�IVOESFE�BOE�TJYUZ�öWF�PG� UIFTF�
correspond to the days of the solar year. The extra 
three maneh�BSF�HSPVOE�WFSZ�öOFMZ�PO�:PN�,JQQVS�FWF�
and the High Priest brings and burns from them the 
IBOEGVM�SFRVJSFE�PO�:PN�,JQQVS��8IBUFWFS�JT�VOVTFE�
over the course of the year is given to the artisans 
GPS�UIFJS�XBHFT�	3BNCBN�Sefer Avoda, Hilkhot Kelei 

HaMikdash�Ā�ā
��

HALAKHA
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Rabban Shimon ben Gamliel added: But I did not hear the same 
with regard to the blending of one-third or one-quarter of the 
amount of the incense. And the Rabbis say: Every day one would 
prepare incense for the day according to its composition,H i.e., in 
the appropriate ratio for each ingredient, and he would bring it in 
the Sanctuary and burn it on the golden altar.

The Gemara comments: This opinion of the Rabbis supports the 
opinion of Rava, as Rava says: With regard to the anointing oil that 
one blended in parts,H i.e., in any amount, in order to apply it to the 
skin, he is exempt, but if one blended the incense to smell it, even in 
parts, he is MJBCMF
�BT�JU�JT�XSJĨFO��“And the incense that you shall 
prepare, according to its composition you shall not prepare for your-
selves” (Exodus 30:37). This teaches that any incense of the amount 
that you prepare for the Sanctuary is prohibited, as it is possible to 
burn a portion, i.e., one-half of the maneh that must be prepared, in 
UIF�NPSOJOH
�BOE�B�QPSUJPO�JO�UIF�BěFSOPPO�

ĉF�4BHFT�UBVHIU�in a baraita: ĉFZ�XPVME�SFUVSO�the incenseH to the 
mortar to regrind it twice a year; in the summer they would place 
it TDBĨFSFE�TP�that it should not grow moldy, while in the rainy 
season it was kept piled, in order that its scent should not dissipate. 
And when one would grind the incense he would say: Crush well,NBH 
well crush; this is UIF�TUBUFNFOU�PG�"CCB�:PTFJ�CFO�:P˜BOBO�

And as for the extra three NBOFI of incense from which the High 
Priest would bring in his handful required on Yom Kippur, one 
would place it in the mortar on Yom Kippur eve and grind it thor-
oughly so that the incense TIPVME�CF�FYUSB�ėOF��"T�JU�JT�UBVHIU�in a 
baraita: The verse states, with regard to the incense on Yom Kippur, 
that it shall be: “Finely ground aromatic incense” (Leviticus 16:12). 
What is the meaning when the verse states this? Isn’t it already 
stated with regard to all incense: “And you shall grind some of it 
ėOFMZu�(Exodus 30:36)? Why must UIF�WFSTF�TUBUF�iėOFMZ�HSPVOEu �
This teaches that on Yom Kippur one must grind the incense more, 
JO�PSEFS�UIBU�JU�TIPVME�CF�FYUSB�ėOF�

ĉF�.BTUFS�TBJE�earlier: When one would grind the incense he 
would say: Crush well, well crush. The Gemara notes that this sup-
ports the opinion PG�3BCCJ�:P˜BOBO
�BT�3BCCJ�:P˜BOBO�TBZT��+VTU�
as speech is detrimental to wine, and therefore no words were 
spoken during its preparation, so too, gentle TQFFDI�JT�CFOFėDJBM�UP�
the preparation of the spices of the incense.

§ 3BCCJ�:P˜BOBO�TBZT��The eleven ingredients of the incense were 
stated by God to Moses at Sinai, as not all of them are specified  
in the verses. Rav Huna said: What is the verse from which it is 
derived? “Take for you spices, stacte, and onycha, and galbanum; 
spices with pure frankincense” (Exodus 30:34). The plural form of 
the phrase: i5BLF�GPS�ZPV�TQJDFTu�is referring to two ingredients; 
iTUBDUF
�BOE�POZDIB
�BOE�HBMCBOVNu�are three ingredients; this results 
in a total of ėWF��BOE�the other mention of iTQJDFTu�indicates that 
there are another ėWF
�i.e., that one should double the previous total, 
and this results in a total of ten. And finally, “pure frankincenseu�is 
one, and this results in a total of eleven.

ים  üמ Āכ úח ÿו יד  üּת øע ÿמ Āׁש לāא  יעַ  üב øוּר ישׁ  üל øׁש ל  Āב úא
ה  Āי Āה øו הּ  Āּת øכּוּנ øת ÿמ øּב ן  ýּק ÿת øמ יוֹם  ל  Āכ øּב ים:  üר øאוֹמ

יסד üנ øכ ÿמ

ה  Āח øׁש üּמ ÿן ה þמ þׁא: ש Āב Āר ר ÿמ Āא øּא, ד Āב Āר øיהּ ל ýיע ל ÿּי ÿס øמ
ת  þרāט øּק ÿה ø״ו יב:  üת øכ üּד יב,  Āּי ÿח  – ין  üא Āצ úח ÿל מוֹ  øּט üּ׳ þׁש
ר  Āׁש ø׳ þא א  Āה øו ה,  þׂש úע ÿּת þׁש ל  Āּכ  – ה״  þׂש úע ÿּת ר  þׁש úא

םד üי ÿּב øר ÿע Āין ה ýּס ב Āר øית וּ׳ üר úח ÿׁש øּס ב Āר øּהּ ׳ Āד øב Āע øּד

ם  üי ÿמ úע ÿּת ׳ þׁש þּת øכ ÿמ øהּ ל Āין אוֹת üיר üז úח ÿיוּ מ Āן: ה ÿנ Āּב ÿנוּ ר Āּת
שׁ,  ýּ׳ ÿע øת üּא תāּל þׁה – ש Āזוּר øּה ׳ Āּמ ÿח ÿימוֹת ה üּה, ב Āנ Ā שּׁ ÿּב
׳וּג  Āּת לāּא  þׁש י  ýד øּכ  – ה  Āבוּר øצ ים  üמ Āׁש øּג ÿה ימוֹת  üּב
ב,  ýיט ýה ק  ýד Ā״ה ר:  ýאוֹמ ק,  ýשׁוֹח הוּא  þׁש øוּכ הּד  Āיח ýר

ןד Āנ Āן יוֹח þּי ב ýא יוֹס Āּב ÿי א ýר øב üּק״, ד ýד Āב ה ýיט ýה

לāא  øיס מ üנ øכ ÿדוֹל מ Āּן ג ýהāּן כ þה ýּמ þׁין ש üיר ýת øין י üנ Āשׁ מāל Āׁש øו
ת  þׁש þּת øכ ÿמ øל הּ  Āן אוֹת ýנוֹת ים,  ü׳ּוּר üּכ ÿה יוֹם  øּב יו  Āנ ø׳ Āח
י  ýד øּכ ה  þ׳ Āי ה  þ׳ Āי ן  Āק úשׁוֹח øו ים,  ü׳ּוּר üּכ ÿה יוֹם  ב  þר þע øּב
ה  ÿה״ מ Āּק ÿּא: ״ד Āי øנ ÿת øד üּכ הד  Āּק ÿּד ÿן ה üה מ Āּק ÿּד א  ýה øּת þׁש
 Āּת øק ÿח Āׁש ø״ו ר:  ÿמ ùא þנ ר  Āב øּכ לāא  úה ÿו ר?  ÿלוֹמ מוּד  øל ÿּת
י  ýד øּכ ה״?  Āּק ÿּ״ד ר  ÿלוֹמ מוּד  øל ÿּת ה  ÿמ ק״,  ýד Āה נּוּ  þּמ üמ

הד Āּק ÿּד ÿן ה üה מ Āּק ÿּא ד ýה øּת þׁש

ק,  ýד Āב ה ýיט ýר ״ה ýק, אוֹמ ýהוּא שׁוֹח þׁש øּר: כ Āר מ ÿמ Āא
ר  ÿמ Āא øּד ן,  Āנ Āיוֹח י  üּב ÿר øל יהּ  ýל יע  ÿּי ÿס øמ ב״ד  ýיט ýה ק  ýד Āה
יבּוּר  üּד ÿן ה ýּן, כ üי ÿּי ÿע ל ÿיבּוּר ר üּד ÿה þׁם ש ýׁש øּן: כ Āנ Āי יוֹח üּב ÿר

יםד üמ Āׂש øּב ÿה ל þ׳ Āי

רוּ לוֹ  øמ þא þין נ üנ Āמ øמ ÿר ס Āׂש Āד ע ÿח ÿן: א Āנ Āי יוֹח üּב ÿר ר ÿמ Āא
ח  ÿה? ״ק Āא Āר øאי ק ÿא: מ Āב הוּנ ÿר ר ÿמ úיד א ÿינ üס øּה ב þׁשāמ øל
א  Āה״ – ה Āנ øּב øל þח øת ו þל ýח øׁב וּש Āט Āי, ״נ ýר øּים״ – ת üּמ ÿס Āך øל
ה;  Āר Āׂש úא ע Āה, ה Ā שּׁ üמ úי – ח ýינ üר úח ÿים״ א üּמ ÿ״ס øה, ו Ā שּׁ üמ úח

יד ýר øד ס ÿא ח Āד – ה ÿה״ ח Āּכ ÿה ז Āבוֹנ ø״וּל

Every day one would prepare incense for the day according to 
its composition, etc. – הּ וכופ Āּת øכּוּנ øת ÿמ øּב ן  ýּק ÿת øל יוֹם מ Āכ øּב: If one blends 
the incense for the Temple in the correct ratio a little at a time it is 
valid, even if he prepared a portion in the morning and a portion in 
UIF�BGUFSOPPO�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash Ā�Ć
��

That one blended in parts – ין üא Āצ úח ÿמוֹ ל øּט üּ׳ þׁש: One who prepares the 
incense from the proper ratio of its eleven ingredients in order to 
smell it is liable, even if he did not blend the entire amount but only 
one-half or one-third. The halakha is in accordance with the opinion 
PG�3BWB�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ć
�BOE�TFF�
Mahari Kurkus there). 

They would return the incense – ּה Āין אוֹת üיר üז úח ÿיוּ מ Āה: Twice a year the 
incense would be returned to the mortar. In the summer it would be 
scattered so that it would not grow moldy, and in the rainy season 
they would pile it so that its scent would not dissipate, as stated in the 
baraita�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ą
��

Say crush well, etc. – ב וכופ ýיט ýק ה ýד Āר ה ýאוֹמ: When grinding the ingre-
EJFOUT�PG�UIF�JODFOTF�POF�TBZT��$SVTI�XFMM
�XFMM�DSVTI
�BT�IF�HSJOET�
and mixes the ingredients, in accordance with the baraita�	3BNCBN�
Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ă
��

HALAKHA

Say crush well – ב ýיט ýק ה ýד Āר ה ýאוֹמ: According to 
UIF�3BNCBN
� UIF�HSJOEFS� TUBUFT� UIJT� GPSNVMB�
during the preparation of the incense. Moreover, 
TPNF�FYQMBJO�UIBU�IF�JT�TBZJOH�UP�UIF�PCKFDU��#F�
DSVTIFE�XFMM�	Siddur Rashi
��3BTIJ�IFSF�TUBUFT�UIBU�
the overseer instructs the grinder to crush well. 

NOTES

When one would grind the incense he would 
say crush well – ב ýיט ýק ה ýד Āר ה ýק אוֹמ ýהוּא שׁוֹח þׁש øּכ: 
Many explanations have been suggested for 
this practice. Some claim that sound waves are 
CFOFöDJBM�GPS�UIF�NJYUVSF�PS�GPS�UIF�GSBHSBODF��
Others contend that this is a rhythmical chant 
that aids the steady grinding of the spices or that 
helps the two individuals holding the pestle to 
work as a team. Some read the text here slightly 
EJòFSFOUMZ
�TP�UIBU�JOTUFBE�PG��4QFFDI�JT�CFOFöDJBM�
to the preparation of the spices [labesamim], it 
TUBUFT��4QFFDI�JT�CFOFöDJBM�UP�UIPTF�QSFQBSJOH�
the spices of the incense [labasamim].

BACKGROUND
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The Gemara raises a difficulty: But why not say the first mention of 
iTQJDFTu�is B�HFOFSBMJ[BUJPO��iTUBDUF
�BOE�POZDIB
�BOE�HBMCBOVN
u�
is a detail; and when the verse repeats iTQJDFTu�JU�is then general-
ized again. This is the hermeneutical principle of: a generalization, 
and a detail, and a generalization,B and therefore you may deduce 
that the verse is referring only to items similar to the detail: Just 
as the detail is explicit in that it is referring to an item whose 
TNPLF�SJTFT�BOE�JUT�TDFOU�EJĎVTFT
�TP�UPP
�it includes any item 
XIPTF�TNPLF�SJTFT�BOE�JUT�TDFOU�EJĎVTFT�

And if you would say: If that is so, that this is a generalization, and 
a detail, and a generalization, then let the verse write only one 
detail of the three; the fact is that indeed [MB�FJ],L all the details are 
necessary. As, if the Torah IBE�XSJĨFO�merely iTUBDUF
u�*�XPVME�TBZ�
that spices from a type of tree, yes, they may serve as ingredients 
of the incense, but spices grown from the ground, no, they may 
not serve this purpose. It is due to that reason that the verse wrote 
iBOE�POZDIB�u�"OE�JG�the Torah IBE�XSJĨFO�only iBOE�POZDIB
u�*�
would say that spices grown from the ground, yes, they may serve 
as ingredients of the incense, but spices from a type of tree, one 
might say no, they may not serve this purpose. It is due to that 
reason that the verse XSPUF�iTUBDUF�u

The Gemara concludes its rejection of the suggested resolution: And 
as for the mention of galbanum, this comes for itself, i.e., one 
would not otherwise have included this ingredient, because unlike 
the other spices its smell is foul. Consequently, all these details are 
necessary, and therefore it is possible to expound the verse as a 
generalization, and a detail, and a generalization, which means that 
the difficulty remains: How is it derived that there were eleven 
spices? The Gemara answers: If so, that the verse is a generalization, 
and a detail, and a generalization, there is no need for the first men-
tion of “spices,” as one could derive the generalization from the 
phrase i5BLF�GPS�ZPV�u

The Gemara raises another difficulty: How is it derived from the 
verse that there are eleven spices? But why not say that the last 
mention of iTQJDFTu�signifies two ingredients, just MJLF�UIF�ėSTU�
mention of iTQJDFTu �The Gemara answers: If so, let the verse write 
iTQJDFTu�and iTQJDFTu�UPHFUIFS
�BOE�BěFSXBSE�MFU�JU�XSJUF�iTUBDUF
�
BOE�POZDIB
�BOE�HBMCBOVN�u�The fact that the second mention of 

“spices” is written after all those specified ingredients indicates that 
its number corresponds to the total of all of them.

ĉF�TDIPPM�PG�3BCCJ�:JTINBFM�UFBDIFT�in a baraita: The first men-
tion of iTQJDFTu�is a generalization; “stacte, and onycha, and gal-
CBOVN
u�is a detail; and when the verse repeats iTQJDFTu�JU�UIFO�
generalized again. This is a generalization, and a detail, and a 
generalization, and you may deduce that the verse is referring  
only to items similar to the detail: Just as the detail is explicit in 
that it is referring to an item whose smoke rises and its scent  
EJĎVTFT
�TP�UPP
�it includes any item whose smoke rises and its  
TDFOU�EJĎVTFT�

The baraita continues: Or perhaps it is only that the second gener-
alization is in the same category as the ėSTU�HFOFSBMJ[BUJPO
�BOE�the 
second detail is in the same category as the ėSTU�EFUBJM��:PV�must 
say that this is not the case; consequently, you cannot learn in 
accordance with the last version, but rather you must learn in 
BDDPSEBODF�XJUI�UIF�ėSTU�WFSTJPO�

ת  þל ýח øׁוּש ב  Āט Ā״נ ל,  Āל øּכ  – ים״  üּמ ÿ״ס א:  Āימ ýא øו
ל;  ÿל Āכ øו ר  ÿז Āח  – ים״  üּמ ÿ״ס ט,  Āר øּ׳  – ה״  Āנ øּב øל þח øו
ין  ýע øּא כ Āּל þן א Āּה ד Āּת ÿי א üל – א Āל øט וּכ Āר øל וּ׳ Āל øּכ
ר  ýּיט üּק þׁש ר  Āב Āּד שׁ,  Ā׳וֹר øמ ט  Āר øּ׳ ÿה ה  ÿמ ט:  Āר øּ׳ ÿה
ר  ýּיט üּק þׁש ר  Āב Āּד ל  Āּכ ב  ÿב – א ýיחוֹ נוֹד ýר øו ה  þעוֹל øו

ב! ýיחוֹ נוֹד ýר øה ו þעוֹל øו

א –  Āט Āר øּד ׳ ÿא ח Āר øתּוֹב ק øכ üן ל ýּם כ üא, א Āימ ýּי ת üכ øו
ה  Āו úב, ה Āט Āב נ ÿת Āּי כ üא øּד י,  üיכ üר øצ øך ÿר øיצ üיי, מ ýא Āל
ע  ÿק øר ÿי ק ýידּוּל üּל ג Āב úין, א üן א Āיל üין א üא: מ Āינ üמ Āא
ב  ÿת Āּי כ üא øת״; ו þל ýח øׁב ״וּש ÿת øּי כ üכ Āוּם ה שּׁ üא, מ Āל
 – ע  ÿק øר ÿק י  ýידּוּל üּג א:  Āינ üמ Āא ה  Āו úה ת״,  þל ýח øׁ״וּש
וּם  שּׁ üמ א,  Āל א  Āימ ýא  – ן  Āיל üא ין  üמ ל  Āב úא ין,  üא

ב; Āט Āב נ ÿת øּי כ üכ Āה

ע!  ÿר הּ  Āיח ýר þׁש י  ýנ øּ׳ üא, מ Āת úיהּ א ýגוּ׳ øל ה  Āנ øּב øל þח øו
יהּד ýא ל Āק ø׳ Ā״ נ Āך øח ל ÿ״ק üן מ ýּם כ üא

הוּ  øינ üנ ין  ýר øּת י  ýא Āר øת ÿּב ים״  üּמ ÿ״ס א:  Āימ ýא øו
ים״  üּמ ÿתּוֹב: ״ס øכ üן, נ ýּם כ üי! א ýא Āמ øד ÿים״ ק üּמ ÿ״ס øּכ
ב  Āט Ā״נ תּוֹב:  øכ üנ סוֹב  øו י,  ýד Āד úה י  ýד úה ÿּב ים״  üּמ ÿ״ס

ה״ד Āנ øּב øל þח øת ו þל ýח øׁוּש

ל,  Āל øּכ  – ים״  üּמ ÿ״ס י:  ýנ Āּת אל  ýע Āמ øׁש üי י  üּב ÿר י  ýב øּד
ים״ –  üּמ ÿט, ״ס Āר øּה״ – ׳ Āנ øּב øל þח øת ו þל ýח øׁב ש Āט Ā״נ
ן  Āּה ד Āּת ÿי א üל – א Āל øט וּכ Āר øל וּ׳ Āל øּל, כ ÿל Āכ øר ו ÿז Āח
ר  Āב Āּשׁ, ד Ā׳וֹר øט מ Āר øּ׳ ÿה ה ÿט: מ Āר øּ׳ ÿין ה ýע øּא כ Āּל þא
ר  Āב Āּד ל  Āּכ ב  ÿב – א ýיחוֹ נוֹד ýר øו ה  þעוֹל øו ר  ýּיט üּק þׁש

בד ýיחוֹ נוֹד ýר øה ו þעוֹל øר ו ýּיט üּק þׁש

ט  Āר øוּ׳ אשׁוֹן,  üר ל  ÿל øכ üּב ל  Āל øּכ א  Āּל þא ינוֹ  ýא אוֹ 
 Āך øל ין  ýא א  Āה או,  Āל  : Āּת øר ÿמ Āא אשׁוֹן?  üר ט  Āר ø׳ üּב
שׁוֹן  Āל øּב א  Āּל þא רוֹן  úח ÿא שׁוֹן  Āל øּב דוּן  Āל  Āיך þל Āע

אשׁוֹןד üר

"�HFOFSBMJ[BUJPO�BOE�B�EFUBJM�BOE�B�HFOFSBMJ[BUJPO�o�
ל Āל øט וּכ Āר øוּ׳ ל  Āל ּøכ: When a generalization in the Torah is 
followed by one or more details, and they, in turn, are 
followed by another generalization, the application of 
the halakha under discussion is limited to items some-
XIBU�TJNJMBS�UP�UIF�EFUBJM��'PS�FYBNQMF
�UIF�5PSBI�TUBUFT�
XJUI�SFHBSE�UP�NPOFZ�VTFE�UP�SFEFFN�UIF�TFDPOE�UJUIF��
i:PV�TIBMM�TQFOE�UIF�NPOFZ�PO�XIBUFWFS�ZPV�EFTJSF��PO�
DBUUMF
�TIFFQ
�XJOF
�TUSPOH�ESJOL
�PS�XIBUFWFS�ZPV�XJTIw�
	%FVUFSPOPNZ�ÿĂ�ĀĄ
��5IF�5BMNVE�EFSJWFT�UIBU�UJUIF�
money may be spent only on items somewhat similar 
UP�UIF�JUFNT�EFUBJMFE�JO�UIF�WFSTF��$BUUMF
�TIFFQ
�XJOF
�
and strong drink. The resulting principle is that one may 
spend the tithe money on items that derive sustenance 
from the ground even if they did not actually grow 
from the ground.

BACKGROUND

Indeed [la’ei] – יי ýא Āל: The root of this term and its meaning have 
OPU�CFFO�TVóDJFOUMZ�DMBSJöFE��"DDPSEJOH�UP�3BTIJ�JU�NFBOT�JO�USVUI�
or indeed. Some maintain the word is a shortened form of the 
Hebrew expression lo hi or the Aramaic phrase la hai, both mean-
JOH��/PU�TP��"MUFSOBUJWFMZ
� JU� JT�B�TIPSUFOFE�GPSN�PG�UIF�"SBNBJD�
expression kelapei laya, just the opposite, and which often appears 

in the Talmud in a dispute between Sages. The Arukh claims it is 
B�DPNQPVOE�PG�UXP�XPSET��5IF�"SBNBJD� la and the Greek Ͽἱός, 
huios, meaning son. If so, the word la’ei�XPVME�NFBO��/P
�NZ�TPO�

In any event, the expression introduces an inescapable conclu-
sion, that the statement that follows must be accepted as true.

LANGUAGE
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The Gemara clarifies the latter clause of the baraita. ĉF�.BTUFS�TBJE��
Or perhaps it is only that the second generalization is in the same 
category as the ėSTU�HFOFSBMJ[BUJPO
�BOE�the second detail is in the 
same category as the ėSTU�EFUBJM��:PV�must say that this is not the 
case; consequently, you cannot learn in accordance with the last 
version, but rather you must learn in accordance with the first ver-
sion. The Gemara asks: What is UIF�EJđDVMUZ�alluded to here by the 
baraita? The Gemara explains that this is what is EJđDVMU�UP�the 
tanna: Let us say that the last mention of iTQJDFTu�is referring to two 
ingredients, just BT�UIF�ėSTU�mention of iTQJDFTu�is referring to two 
ingredients. The tanna then answered as we answered earlier, that 
if so, let the verse write: Spices, spices, stacte, and onycha, and 
galbanum, in that order.

The Gemara further asks: And what is the meaning of the sugges-
tion: The second detail is in the same category as the ėSTU�EFUBJM �
The Gemara answers that this is what is EJđDVMU�UP�the tanna: Since 
it is derived by the principle of a generalization, and a detail, and a 
generalization that all items similar to those specified in the verse 
are included, as stated earlier that spices from types of trees are 
derived from the mention of stacte and spices grown from the 
ground are derived from the mention of onycha, one might say as 
follows: -FU�UIFN�BMTP�MFBSO�GSPN�the mention of pure frankin-
cense, which includes one aspect, i.e., that one should include an 
JUFN�XIPTF�TDFOU�EJĎVTFT
�FWFO�UIPVHI�JUT�TNPLF�does not rise.

The Gemara continues: The tanna then said that this cannot be the 
case, as JG�TP
�MFU�UIF�WFSTF�XSJUF�iQVSF�GSBOLJODFOTFu�JO�UIF�NJEEMF
�
between the two mentions of “spices,” alongside stacte, onycha, and 
galbanum, and then one would derive this halakha from it. Since 
the frankincense is mentioned after the second mention of “spices,” 
it is not part of the generalization, detail, and generalization.

The Gemara questions this claim: If the verse were to write “pure 
GSBOLJODFOTFu�JO�UIF�NJEEMF
�UIFSF�would be twelve ingredients in 
the incense, as that ingredient would also be included in the dou-
bling of the second mention of “spices.” The Gemara explains: If so, 
that frankincense is meant to be one of the details, let the verse 
XSJUF�iQVSF�GSBOLJODFOTFu�JO�UIF�NJEEMF�BOE�iHBMCBOVNu�BU�UIF�
end, after the second mention of “spices.” Since the verse placed 
frankincense at the end, one cannot derive halakhot from it as a 
detail. 3FJTI�-BLJTI�TBZsN that this halakha can be derived from  
the word incense itself: What is the meaning of the term incense 
[LFUPSFU]? It means an item that produces smoke [LPUFS] and rises.

3BW�ɴBOB�CBS�#J[OB�TBZT�that 3BCCJ�4IJNPO�ɴBTJEB�TBZT��"OZ�GBTU�
that does not include the participation of some of the sinners of 
the Jewish peopleH is not a fast, as the smell of galbanum is foulB 
and yet the verse lists it with the ingredients of the incense. Abaye 
says that this is derived from here: “It is He Who builds His upper 
chambers in the heavens and has established His bundle on the 
FBSUIu�(Amos 9:6), i.e., when the people are united as a bundle, 
including their sinners, they are established upon the earth.

ל  ÿל øכ üּב ל  Āל øּכ א  Āּל þא ינוֹ  ýא אוֹ  ר:  Āמ ר  ÿמ Āא
או,  Āל : Āּת øר ÿמ Āאשׁוֹן? א üט ר Āר ø׳ üּט ב Āר øאשׁוֹן וּ׳ üר
י  üכ Āה א?  Āי øׁקוּש אי  ÿמ דוּןד  Āל  Āיך þל Āע ין  ýא א  Āה
י  üּי, כ ýר øּי ת ýא Āר øת ÿּים״ ב üּמ ÿיהּ: ״ס ýא ל Āי øׁש ÿא ק Āק
ין,  üּנ ÿׁש øד üּי כ ýּנ ÿׁש øר ו ÿד úין! ה ýר øּי ת ýא Āמ øד ÿים״ ק üּמ ÿ״ס
ב  Āט Āים נ üּמ ÿים ס üּמ ÿא: ״ס Āר øתּוֹב ק øכ üן נ ýּם כ üא øּד

ה״ד Āנ øּב øל þח øת ו þל ýח øׁוּש

א  Āק י  üכ Āה אשׁוֹן״?  üר ט  Āר ø׳ üּב ט  Āר øּ״׳ אי  ÿוּמ
ב,  Āט Āנ ן  üמ י  ü׳ øל Āי נוֹת  Āיל üא י  ýינ üמ יהּ:  ýל א  Āי øׁש ÿק
י  üמ ÿי נ ý׳ øיל üל øת; ו þל ýח ø שּׁ üי מ ü׳ øל Āע י ÿק øר ÿי ק ýידּוּל üג øו
י  ýית ýנ øּד ד,  ÿצ ד  ÿח øּב י  ýית øי ÿא øּד ה  Āּכ ÿז ה  Āבוֹנ øּל üמ
ר  ýין קוֹט ýא þׁי ש üּל ׳ ÿב ע ÿא øב ו ýיחוֹ נוֹד ýר þׁר ש Āב Āּד

ה! þעוֹל øו

ה  Āבוֹנ øל üא ל Āר øתּוֹב ק øכ üן, נ ýּם כ üר: א ÿמ úר א ÿד úה
הּד Āּינ üב מ ÿיל ýת øי ו ýע øיצ üמ øּה ב Āּכ ÿז

ין  Āי øו Āה י,  ýע øיצ üמ øּב ה  Āּכ ÿז ה  Āבוֹנ øל יהּ  ýב øת ÿּכ י  üא
ה  Āבוֹנ øל א  Āר øק תּוֹב  øכ üנ ן,  ýּכ ם  üא ר!  Āׂש Āע י  ýר øּת
ישׁ  üק Āישׁ ל ýסּוֹבד ר ÿב øה ל Āנ øּב øל þח øי ו ýע øיצ üמ øּה ב Āּכ ÿז
ר  Āב Āּד  – ת  þרāט øק שׁוֹן  øּל ה  ÿמ הּ,  Āגּוּ׳ üמ ר:  ÿמ Āא

הד þעוֹל øר ו ýקּוֹט þׁש

עוֹן  øמ üׁי ש üּב ÿר ר ÿמ Āא א Āנ øז üּר ב ÿּא ב Āנ Āב ח ÿר ר ÿמ Āא
י  ýע øׁ׳ּוֹש üמ הּ  Āּב ין  ýא þׁש ית  üנ úע ÿּת ל  Āּכ א:  Āיד üס úח
ה  Āנ øּב øל þח י  ýר úה þׁש ית,  üנ úע ÿּת הּ  Āינ ýא ל  ýא Āר øׂש üי
י  ýנ Āמ øמ ÿס ם  üע תוּב  Āּכ ÿה הּ  Āא Āנ øוּמ ע,  ÿר הּ  Āיח ýר
ל  ÿתוֹ ע Āּגֻד úא ÿא: ״ו Āכ Āה ýר, מ ÿמ Āי א ýי ÿּב ÿתד א þרāט øק

הּ״ד Āד Āס øץ י þר þא

3FJTI�-BLJTI�TBZT�oר� ÿמ Āישׁ א üק Āישׁ ל ýר:�"QQBSFOUMZ
�3FJTI�
-BLJTI�EPFT�OPU�EFSJWF�UIF�JOHSFEJFOUT�PG�UIF�JODFOTF�
from the verse or from the hermeneutical principle of 
a generalization, and a detail, and a generalization. In 
his opinion, the eleven ingredients are not a halakha 
USBOTNJUUFE�UP�.PTFT�BU�4JOBJ��3BUIFS
�ketoret, the term 
for incense, alludes to the spices that would produce the 
JOUFOEFE�FòFDU��*U�JT�MJLFXJTF�TUBUFE�JO�UIF�NJESBTI�	Shir 

HaShirim Rabba�ā�ă
�UIBU�UIF�4BHFT�FYBNJOFE�UIF�NBUUFS�
and found nothing better for the incense than these 
FMFWFO�JOHSFEJFOUT�	TFF�3BNCBO�T�$PNNFOUBSZ�PO�UIF�
5PSBI
�&YPEVT�āþ�āĂ
��

NOTES

Any fast that does not include some of the sinners of 
the Jewish people – ל ýא Āר øׂש üי י  ýע øׁ׳ּוֹש üהּ מ Āּב ין  ýא þׁית ש üנ úע ÿּל ת Āּכ: 
There is a custom for the prayer leader on the night of 
:PN�,JQQVS�UP�SFDJUF�UIF�GPSNVMB��8JUI�UIF�BHSFFNFOU�PG�
God and with the agreement of the community, in the 
Heavenly council and in the council of man, we give leave 
to pray with the transgressors among us. This is based 
PO�UIF�TUBUFNFOU�PG�3BCCJ�4IJNPO�ƜBTJEB�IFSF�	4IVMǝBO�
Arukh,�0SBǝ�ƜBZZJN�Ąÿć�ÿ
��

HALAKHA

The smell of galbanum is foul – ע ÿהּ ר Āיח ýה ר Āנ øּב øל þח: Galbanum is a 
resin prepared from any of several species of plants of the Ferula 
genus, particularly from the 'FSVMB�HBMCBOJøVB, which grows in 
Syria and northward. This resin is occasionally used for medicinal 
QVSQPTFT��5IF�TNFMM�PG�UIF�HBMCBOVN�JT�VOQMFBTBOU��/FWFSUIFMFTT
�
it is an essential ingredient of the incense. Similarly, ingredients 
that do not have a pleasant odor themselves are sometimes used 
in the manufacture of perfumes, in order to accentuate certain 
smells or for the way they blend with other components.

'FSVMB�HBMCBOJøVB

BACKGROUND
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§ The mishna includes in its list of those liable to receive karet: And 
one who applies the anointing oil to his skin. ĉF�4BHFT�UBVHIU�in 
a baraita: One who applies the anointing oil to animals or vessels 
is exempt, and one who applies it to gentiles or to corpsesH is 
exempt. The Gemara objects: Granted, one is exempt in the case 
of BOJNBMT�BOE�WFTTFMT
�BT�JU�JT�XSJĨFO��i6QPO�UIF�ĚFTI�PG�B�QFSTPO�
JU�TIBMM�OPU�CF�BQQMJFEu�(Exodus 30:32), and animals and vessels 
are not the flesh of a person. It is also clear why one is exempt if he 
applies it to a corpse, as once someone has died, the body is called 
a corpse and not a person. But if one applies anointing oil to gen-
tiles why is he exempt? Aren’t they included in the meaning of the 
term person [BEBN]?

The Gemara explains: Indeed they are not. "T�JU�JT�XSJĨFO��i"OE�
you My sheep, the sheep of My pasture, are people [BEBN>u�(Eze-
kiel 34:31), from which it is derived that you, the Jewish people, are 
called BEBN, but gentiles are not called BEBN. 

The Gemara raises an objection based on a verse discussing captives 
taken during the war against Midian. #VU�JTO�U�JU�XSJĨFO��i"OE�UIF�
people [OFGFTI BEBN>�XFSF�TJYUFFO�UIPVTBOEu�(Numbers 31:40). 
This indicates that gentiles are also referred to as adam. The Sage 
who was asked this said to the questioner: ĉBU�term serves to 
exclude, i.e., to distinguish between the people who were taken 
captive and the animals that were taken as spoils of war, which are 
also mentioned in that verse.

The Gemara raises another difficulty: #VU�JTO�U�JU�XSJĨFO��i"OE�
should I not have pity on Nineveh, that great city, wherein are 
more than one hundred and twenty thousand people [adam] who 
cannot discern between their right hand and their left hand, and 
also much cattle” ( Jonah 4:11). The inhabitants of Nineveh were 
gentiles. The Gemara answers: ĉBU�term serves to exclude them 
from the animals mentioned in the verse.

And if you wish, say instead a different reason why one who applies 
anointing oil to gentiles is exempt. This is as a UBOOB teaches before 
Rabbi Elazar: Anyone included in the obligation not to apply 
anointing oil to himself or others is likewise included as subject to 
the prohibition of: It shall not be applied, i.e., it is prohibited to 
apply the oil to him. And anyone not included in the obligation 
not to apply anointing oil to himself or others is not included as 
the object of: It shall not be applied. Only Jews are included in the 
prohibition against applying the anointing oil.

It is taught in another baraita: One who applies the anointing oil 
to animals or vessels, or to gentiles or on corpses, is exempt. If 
one applies the anointing oil to kings or to priestsH after they had 
already been anointed, Rabbi Meir deems him liable and Rabbi 
Yehuda deems him exempt. And how much oil must one apply to 
his skin and be liable?N Rabbi Meir says: Any amount. Rabbi 
Yehuda says: An olive-bulk. The Gemara raises a difficulty: But 
doesn’t Rabbi Yehuda say that he is entirely exempt? The Gemara 
answers: When Rabbi Yehuda deems him exempt that is with 
regard to applying oil to kings and priests, whereas in the case of 
an ordinary person Rabbi Yehuda deems him liable.

The Gemara asks: Concerning what matter do Rabbi Meir and 
Rabbi Yehuda disagree? Rav Yosef says that they disagree con-
cerning this issue: Rabbi Meir holds that this halakha is based on 
the fact that JU�JT�XSJĨFO��i6QPO�UIF�ĚFTI�PG�B�QFSTPO�JU�TIBMM�OPU�
CF�BQQMJFEu�(Exodus 30:32), BOE�JU�JT�XSJĨFO��i0S�XIPFWFS�QMBDFT�
any of it upon a stranger, he shall be cut off from his people” (Exo-
dus 30:33). The wording of the prohibition teaches with regard to 
the liability to receive karet: Just as the act of applying the oil to the 
skin prohibited by the verse refers to the application of any amount, 
as there is no specific measure stated in this regard, so too, the  
act of placingN the oil mentioned with regard to karet refers to 
any amount.

 øך Āּס ÿן: ה ÿנ Āּב ÿנוּ ר Āּה״ד ת Āח øׁש üּמ ÿן ה þמ þׁש øּב øך Āּס ÿה ø״ו
טוּר,  Āּים – ׳ üל ýכ øה ו Āמ ýה øב üה ל Āח øׁש üּמ ÿן ה þמ þׁש øּב
ה  Āמ ýה øּא ב Āמ Āל øׁש üּטוּרד ב Āּים – ׳ üת ýמ øם וּל üגוֹי øל
לāא  ם  Āד Āא ר  ÿׂש øּב ל  ÿ״ע יב:  üת øכ üּד  – ים  üל ýכ øו
הוּא;  ם  Āד Āא או  Āל ים  üל ýכ øו ה  Āמ ýה øוּב ״,  øך Āיס üי
ת  ýיהּ – מ ýית ל üמ øּן ד Āיו ýכ øּטוּר, ד Āּי ׳ üמ ÿים נ üת ýמ
אי  ÿּמ ÿא ם  üגּוֹי א  Āּל þא םד  Āד Āא או  Āל øו י  ýר øיק üמ

הוּ! øינ üם נ Āד Āא א Āטוּר? ה Āּ׳

י  üית üע øר ÿאן מāי צ üאנāן צ ýּת ÿא øיב: ״ו üת øכ üּיי, ד ýא Āל
ין  ýא øם״, ו Āד Āין ״א üרוּי øם ק þּת ÿם״ – א þּת ÿם א Āד Āא

ם״ד  Āד Āין ״א üרוּי øם ק üגּוֹי ÿה

ב״!  þל Āר א Āׂש Āה ע Ā שּׁ üׁם ש Āד Āשׁ א þ׳ þנ øיב: ״ו üת øכ Āה øו
הד Āמ ýה øּי ב ý׳ּוּק ÿא øהוּא ל ÿיהּ: ה ýר ל ÿמ úא

ה״ וגופ!  ýו øינ üל נ ÿחוּס ע Āא אāי ל üנ úא ÿיב: ״ו üת øכ Āה øו
הד Āמ ýה øּי ב ý׳ּוּק ÿא øהוּא ל ÿה

יהּ  ýּמ ÿק א  Āּנ ÿּת י  ýנ Āת Āק øד üּכ א,  Āימ ýא ית  ýע Āּיב üא øו
נוֹ  øׁש þי  –  øך Āס øּב נוֹ  øׁש þּי þׁש ל  Āּכ ר:  Āז Āע øל þא י  üּב ÿר øּד
ל  ÿב øּינוֹ ב ýא – øך Āס øּינוֹ ב ýא þׁל ש Āכ øו , øך Āיס üל י ÿב øּב

ד øך Āיס üי

ה  Āח øׁש üּמ ÿה ן  þמ þׁש øּב  øך Āּס ÿה  : øך Āיד üא א  Āי øנ ÿּת
טוּר,  Āּ׳  – ים  üת ýוּמ ם  üגוֹי øל ים,  üל ýכ øו ה  Āמ ýה øב üל
יב,  ýּי ÿח øמ יר  üא ýמ י  üּב ÿר  – ים  üנ úהāכ øוּל ים  üכ Āל øמ üל
א  ýיה üו  øסוּך Āי ה  Āּמ ÿכ øו רד  ý׳ּוֹט ה  Āהוּד øי י  üּב ÿר øו
י  üּב ÿהוּא, ר þׁל ש Āּר: כ ýיר אוֹמ üא ýי מ üּב ÿיב? ר Āּי ÿח
ה:  Āהוּד øי י üּב ÿר ר ÿמ Āא Āה øתד ו üי ÿּז ÿּר: כ ýה אוֹמ Āהוּד øי
ים  üכ Āל øי מ ýּב ÿּה – ג Āהוּד øי י üּב ÿר ר ÿט Āּי ׳ üּטוּר! כ Āּ׳

יבד ýּי ÿח øיוֹט מ øד þי ה ýּב ÿּים, ג üנ úהāכ øו

ר  ÿמ Āי? א üיג üל øּאי ׳ ÿמ øּה ב Āהוּד øי י üּב ÿר øיר ו üא ýי מ üּב ÿר
ר:  ÿב Āס יר  üא ýמ י  üּב ÿר י,  üיג üל øּ׳ א  Āה øּב ב:  ýיוֹס ב  ÿר
יב:  üת øיב, וּכ üת øּ״ כ øך Āיס üא יāם ל Āד Āר א ÿׂש øּל ב ÿ״ע
ל  Āּה כ Āיכ üּה ס ÿר״, מ Āל ז ÿנּוּ ע þּמ üן מ ýּת üר י þׁש úא ÿ״ו

הוּאד þׁל ש Āּה כ Āינ üת øב נ ÿהוּא – א þׁש

To animals or vessels…to gentiles or to corpses – 
ים üת ýמ øם וּל üגוֹי øים…ל üל ýכ øה ו Āמ ýה øב üל: One who applies the anoint-
ing oil on an animal, or on a vessel, or on a gentile, or on 
a corpse is exempt, as stated in the baraita�	3BNCBN�Sefer 

Avoda, Hilkhot Kelei HaMikdash ÿ�Ą
��

5P�LJOHT�PS�UP�QSJFTUT
�FUD��o� ים וכופ üנ úהāכ øוּל ים  üכ Āל øמ üל: One 
XIP�QMBDFT�BOPJOUJOH�PJM�PO�UIF�IFBE�	3BECB[
�PG�B�LJOH�
or High Priest who has already been anointed is exempt. 
By contrast, one who intentionally applies an olive-
bulk of the anointing oil to his skin is liable to receive 
karet. The halakha is in accordance with the opinion 
PG�3BCCJ�:FIVEB��4PNF�NBJOUBJO�UIBU�POF�XIP�BQQMJFT�
BOZ�BNPVOU�PG�PJM� JT� MJBCMF�	3B�BWBE

�CVU�UIF�3BNCBN�
apparently maintains that since it is stated that placing 
applies only with regard to an olive-bulk, the halakha of 
BQQMZJOH�JT�EFSJWFE�GSPN�UIBU�PG�QMBDJOH�	3BNCBN�Sefer 

Avoda, Hilkhot Kelei HaMikdash ÿ�ÿþ
�BOE�TFF�Kesef Mishne 
and Mahari Kurkus there). 

HALAKHA

"OE�IPX�NVDI�PJM�NVTU�POF�BQQMZ�UP�IJT�TLJO�BOE�CF�
liable – יב Āּי ÿא ח ýיה üו øסוּך Āה י Āּמ ÿכ øו: The Be’er Sheva notes that the 
wording of the Gemara is not precise, as it seems from 
the continuation of the discussion that the dispute is 
only with regard to placing the anointing oil on someone, 
not applying it to the skin. He suggests that the text of 
UIF�(FNBSB�TIPVME�CF�FNFOEFE�TP�UIBU� JU�SFBET��"OE�
IPX�NVDI�PJM�NVTU�POF�QMBDF�BOE�CF�MJBCMF�	TFF�BMTP�
3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash�ÿ�ă
�ÿþ�BOE�
Kesef Mishne there). 

So too the act of placing – ה Āינ üת øב נ ÿא: It is clear in the 
Gemara that applying the oil, sikha in Hebrew, is a sepa-
rate act from placing the oil, netina in Hebrew. Yet the 
(FNBSB�EPFT�OPU�EFöOF�UIFTF�UXP�UFSNT��5IF�Arukh 

LaNer suggests that applying the oil means one puts 
the oil on his skin and then rubs it, while placing the oil 
means that he merely pours the oil on his skin but does 
OPU�SVC�JU�JOUP�IJT�CPEZ��)F�OPUFT�UIBU�UIFSF�JT�B�EJóDVMUZ�
with the mishna, as the punishment of karet is stated 
in the verse in the context of placing the oil, while the 
NJTIOB�PO�ĀB�XSJUFT�UIBU�POF�JT�QVOJTIFE�XJUI�karet for 
applying the oil. 

NOTES
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And Rabbi Yehuda holds: We derive the halakha of placing [OFUJOB] 
that is stated here, which is upon a stranger, i.e., one upon whom 
there is no mitzva to place the anointing oil, from the halakha of 
giving [OFUJOB] in general. Just as giving in general is with the 
amount of an olive-bulk, so too, placing anointing oil upon a 
stranger is with the amount of an olive-bulk. The principle that 
giving [netina] in general is with the amount of an olive-bulk is 
derived from the verse: “And if a man eats a sacred thing in error then 
he shall add a fifth part in addition to it, and shall give [venatan] to 
the priest the sacred item” (Leviticus 22:14). This verse is referring 
to an item given for eating, and the minimum amount that must be 
consumed for an act to be considered eating is an olive-bulk. Rav 
Yosef adds: But with regard to the mitzva of applying the oil in order 
to anoint kings and priests, everyone agrees it is accomplished with 
any amount.

And Rav Yosef further says: With regard to what matter do Rabbi 
Meir and Rabbi Yehuda disagree in the case of kings and priests 
who had already been anointed? Rabbi Meir holds that since it is 
XSJĨFO��i0S�XIPFWFS�QVUT�BOZ�PG�JU�VQPO�B�TUSBOHFS
u�BOE�right now 
the king and priest are strangers because the mitzva to anoint them 
no longer applies, they are included in the prohibition. And Rabbi 
Yehuda holds: For the purposes of this prohibition we require that 
the individual in question be a stranger from his beginning to his 
end, and the king and priest were initially not strangers.

Rav Ika, son of Rav Ami, said: And Rabbi Meir and Rabbi Yehuda 
both follow their lines of reasoning, as it is taught in a mishna 
(Terumot 7:2): 

With regard to the daughter of a priest who married an IsraeliteH 
and then unwittingly partook of UFSVNB,B she pays the principal, as 
a thief would, as she partook of teruma to which she owns no rights. 
But she does not pay the additional POF�ėěI�payment, which is the 
fine paid by an Israelite who partakes of teruma unwittingly (see 
Leviticus 22:14). This is because she is not completely disqualified 
from the priesthood, since if she becomes widowed or divorced 
without having borne children she will again be permitted to partake 
of teruma. And if she commits adultery her death penalty is admin-
istered by burning, as is the halakha with regard to the daughter of 
a priest (see Leviticus 21:9).

By contrast, if TIF�NBSSJFE�POF�PG� UIPTF�XIP�BSF�VOėU� for her  
to marry due to his lineage, thereby disqualifying herself from  
the priesthood for the future, she pays the principal and the addi-
tional POF�ėěI�payment, and her death is by strangulation, as is the 
halakha with regard to Israelite women. This is the statement of 
Rabbi Meir.

And the Rabbis say: In both this case and that case, whether she 
was married to an Israelite or to one unfit for her to marry, she pays 
the principal but she does not pay the additional POF�ėěI�payment, 
and her death is by burning, as she previously had the status of a 
daughter of the priesthood. This opinion of the Rabbis is presumably 
that of Rabbi Yehuda, who is usually the disputant of Rabbi Meir.  
As explained with regard to the anointing of a king, Rabbi Yehuda 
requires that the individual in question must have the status of a 
stranger, i.e., not a High Priest or a king, from beginning to end.

ר  Āל ז ÿע øּה ד Āינ üת øן נ ÿינ ü׳ øל Āר: י ÿב Āה ס Āהוּד øי י üּב ÿר øו
א  Āמ øל Āע øּד ה  Āינ üת øּנ ה  ÿא, מ Āמ øל Āע øּד ה  Āינ üת øּנ üמ
ל  Āב úת; א üי ÿּז ÿּר כ Āל ז ÿע øּה ד Āינ üת øב נ ÿת – א üי ÿּז ÿּכ
י  ýר øב üּים – ד üנ úהāכ øים ו üכ Āל øח מ ÿׁש øימ üמ øה ל Āיכ üס

הוּאד þׁל ש Āּל כāּכ ÿה

יר  üא ýי מ üּב ÿי ר üיג üל øּאי ׳ ÿמ øּב: ב ýב יוֹס ÿר ר ÿמ Āא øו
י  üּב ÿים? ר üנ úהāכ øו ים  üכ Āל øי מ ýּב ÿּג ה  Āהוּד øי י üּב ÿר øו
ר״  Āז ל  ÿנּוּ ע þּמ üן מ ýּת üי ר  þׁש úא ÿר: ״ו ÿב Āיר ס üא ýמ
הוּד  øינ üים נ üר Āא ז Āּת øׁש Āן ה ýהāכ øו øך þל þיב, וּמ üת øּכ
א  Āּיכ üא øּד ד  ÿע ן  ÿינ ýע Āּב ר:  ÿב Āס ה  Āהוּד øי י  üּב ÿר øו
ן  ýהāכ øו  øך þל þוּמ סוֹ׳וֹ,  ד  ÿע øו תוֹ  Āּל üח øּת üמ ר  Āז

ווּד úים ה üר Āאו ז Āא ל Āר Āּיק üע ýמ

דוּ  øז Āא øי: ו üמ ÿב א ÿר øּיהּ ד ýר øּא ב Āיק üב א ÿר ר ÿמ úא
א: Āי øנ ÿת øּיהוּ, ד øי ÿמ úע ÿט øל

NOTES
Say, crush well – ב ýיט ýק ה ýד Āר ה ýאוֹמ:�"DDPSEJOH�UP�UIF�3BNCBN
�UIF�
grinder states this formula during the preparation of the incense. 
.PSFPWFS
�TPNF�FYQMBJO�UIBU�IF�JT�TBZJOH�UP�UIF�PCKFDU��#F�DSVTIFE�
XFMM�	Siddur Rashi
��3BTIJ�IFSF�TUBUFT�UIBU�UIF�PWFSTFFS�JOTUSVDUT�UIF�
grinder to crush well. 

3FJTI�-BLJTI�TBZT�oר� ÿמ Āישׁ א üק Āישׁ ל ýר:�"QQBSFOUMZ
�3FJTI�-BLJTI�EPFT�OPU�
derive the ingredients of the incense from the verse or from the herme-
neutical principle of a generalization, and a detail, and a generalization. 
In his opinion, the eleven ingredients are not a halakha transmitted 
UP�.PTFT�BU�4JOBJ��3BUIFS
�ketoret, the term for incense, alludes to the 
TQJDFT�UIBU�XPVME�QSPEVDF�UIF�JOUFOEFE�FòFDU��*U�JT�MJLFXJTF�TUBUFE�JO�
UIF�NJESBTI�	Shir HaShirim Rabba�ā�ă
�UIBU�UIF�4BHFT�FYBNJOFE�BOE�
found nothing better for the incense than these eleven ingredients 
	TFF�3BNCBO�T�$PNNFOUBSZ�PO�UIF�5PSBI
�&YPEVT�āþ�āĂ
��

"OE�IPX�NVDI�PJM�NVTU�POF�BQQMZ�UP�IJT�TLJO�BOE�CF�MJBCMF�oה� Āּמ ÿכ øו 
יב Āּי ÿא ח ýיה üו øסוּך Āי: The Be’er Sheva notes that the wording of the Gemara 
is not precise, as it seems from the continuation of the discussion that 
the dispute is only with regard to placing the anointing oil on someone, 
not applying it to the skin. He suggests that the text of the Gemara 
TIPVME�CF�FNFOEFE�TP�UIBU�JU�SFBET��"OE�IPX�NVDI�PJM�NVTU�POF�QMBDF�
BOE�CF�MJBCMF�	TFF�BMTP�3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash 
ÿ�ă
�ÿþ�BOE�Kesef Mishne there). 

So too the act of placing – ה Āינ üת øב נ ÿא: It is clear in the Gemara that 
applying the oil, sikha in Hebrew, is a separate act from placing the oil, 
netina�JO�)FCSFX��:FU�UIF�(FNBSB�EPFT�OPU�EFöOF�UIFTF�UXP�UFSNT��5IF�
Arukh LaNer suggests that applying the oil means one puts the oil on 
his skin and then rubs it, while placing the oil means that he merely 
pours the oil on his skin but does not rub it into his body. He notes that 
UIFSF�JT�B�EJóDVMUZ�XJUI�UIF�NJTIOB
�BT�UIF�QVOJTINFOU�PG�karet is stated 
JO�UIF�WFSTF�JO�UIF�DPOUFYU�PG�QMBDJOH�UIF�PJM
�XIJMF�UIF�NJTIOB�PO�ĀB�
writes that one is punished with karet for applying the oil. 

HALAKHA
Every day one would prepare incense for the day according to its 
composition, etc. – הּ וכופ Āּת øכּוּנ øת ÿמ øּב ן  ýּק ÿת øל יוֹם מ Āכ øּב: If one blends the 
incense for the Temple in the correct ratio a little at a time it is valid, 
even if he prepared a portion in the morning and a portion in the 
BGUFSOPPO�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash Ā�Ć
��

That one blended in parts – ין üא Āצ úח ÿמוֹ ל øּט üּ׳ þׁש: One who prepares the 
incense from the proper ratio of its eleven ingredients in order to 
smell it is liable, even if he did not blend the entire amount but only 
one-half or one-third. The halakha is in accordance with the opinion 
PG�3BWB�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ć
�BOE�TFF�
Mahari Kurkus there). 

They would return the incense – ּה Āין אוֹת üיר üז úח ÿיוּ מ Āה: Twice a year the 
incense would be returned to the mortar. In the summer they would 
scatter it so that it would not grow moldy, and in the rainy season 
they would pile it so that its scent would not dissipate, as stated in the 
baraita�	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash Ā�ą
��

Say, crush well, etc. – ב וכופ ýיט ýק ה ýד Āר ה ýאוֹמ: When grinding the ingredi-
FOUT�PG�UIF�JODFOTF�POF�TBZT��$SVTI�XFMM
�XFMM�DSVTI
�BT�IF�HSJOET�BOE�
mixes the ingredients, in accordance with the baraita�	3BNCBN�Sefer 

Avoda, Hilkhot Kelei HaMikdash Ā�ă
��

Any fast that does not include some of the sinners of the Jewish 
people – ל ýא Āר øׂש üי י ýע øׁ׳ּוֹש üהּ מ Āּין ב ýא þׁית ש üנ úע ÿּל ת Āּכ: There is a custom for the 
QSBZFS�MFBEFS�PO�UIF�OJHIU�PG�:PN�,JQQVS�UP�SFDJUF�UIF�GPSNVMB��8JUI�UIF�
agreement of God and with the agreement of the community, in the 
Heavenly council and in the council of man, we give leave to pray with 
UIF�USBOTHSFTTPST�BNPOH�VT��5IJT�JT�CBTFE�PO�UIF�TUBUFNFOU�PG�3BCCJ�
4IJNPO�ƜBTJEB�IFSF�	4IVMǝBO�"SVLI,�0SBǝ�ƜBZZJN�Ąÿć�ÿ
��

To animals or vessels…to gentiles or to corpses – …ים üל ýכ øו ה  Āמ ýה øב üל
ים üת ýמ øם וּל üגוֹי øל: One who applies the anointing oil on an animal, or on a 
vessel, or on a gentile, or on a corpse is exempt, as stated in the baraita 
	3BNCBN�Sefer Avoda, Hilkhot Kelei HaMikdash ÿ�Ą
��

5P�LJOHT�PS�UP�QSJFTUT
�FUD��o� ים וכופ üנ úהāכ øוּל ים  üכ Āל øמ üל: One who places 
BOPJOUJOH�PJM�PO�UIF�IFBE�	3BECB[
�PG�B�LJOH�PS�)JHI�1SJFTU�XIP�IBT�
already been anointed is exempt. By contrast, one who intention-
ally applies an olive-bulk of the anointing oil to his skin is liable to 
receive karet. The halakha�JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�
Yehuda. Some maintain that one who applies any amount of oil is liable 
	3B�BWBE

�CVU�UIF�3BNCBN�BQQBSFOUMZ�NBJOUBJOT�UIBU�TJODF�JU�JT�TUBUFE�
that placing applies only with regard to an olive-bulk, the halakha of 
BQQMZJOH�JT�EFSJWFE�GSPN�UIBU�PG�QMBDJOH�	3BNCBN�Sefer Avoda, Hilkhot 

Kelei HaMikdash ÿ�ÿþ
�BOE�TFF�Kesef Mishne and Mahari Kurkus there). 

BACKGROUND
When one would grind the incense he would say, crush well – 
ב ýיט ýק ה ýד Āר ה ýק אוֹמ ýהוּא שׁוֹח þׁש øּכ: Many explanations have been suggested 
GPS�UIJT�QSBDUJDF��4PNF�DMBJN�UIBU�TPVOE�XBWFT�BSF�CFOFöDJBM�GPS�UIF�
mixture or for the fragrance. Others contend that this is a rhythmical 
chant that aids the steady grinding of the spices or that helps the two 
individuals holding the pestle to work as a team. Some read the text 
IFSF�TMJHIUMZ�EJòFSFOUMZ
�TP�UIBU�JOTUFBE�PG��4QFFDI�JT�CFOFöDJBM�UP�UIF�
preparation of the spices [labesamim>
�JU�TUBUFT��4QFFDI�JT�CFOFöDJBM�UP�
those preparing the spices of the incense [labasamim].

"�HFOFSBMJ[BUJPO�BOE�B�EFUBJM�BOE�B�HFOFSBMJ[BUJPO�oל� Āל øט וּכ Āר øל וּ׳ Āל ּøכ: 
When a generalization in the Torah is followed by one or more details, 
and they, in turn, are followed by another generalization, the applica-
tion of the halakha under discussion is limited to items somewhat 
TJNJMBS�UP�UIF�EFUBJM��'PS�FYBNQMF
�UIF�5PSBI�TUBUFT�XJUI�SFHBSE�UP�NPOFZ�

VTFE�UP�SFEFFN�UIF�TFDPOE�UJUIF��i:PV�TIBMM�TQFOE�UIF�NPOFZ�PO�
XIBUFWFS�ZPV�EFTJSF��PO�DBUUMF
�TIFFQ
�XJOF
�TUSPOH�ESJOL
�PS�XIBUFWFS�
ZPV�XJTIw�	%FVUFSPOPNZ�ÿĂ�ĀĄ
��5IF�5BMNVE�EFSJWFT�UIBU�UJUIF�NPOFZ�
may be spent only on items somewhat similar to the items detailed in 
UIF�WFSTF��$BUUMF
�TIFFQ
�XJOF
�BOE�TUSPOH�ESJOL��5IF�SFTVMUJOH�QSJODJQMF�
is that one may spend the tithe money on items that derive sustenance 
from the ground even if they did not actually grow from the ground.

The smell of galbanum is foul – ע ÿהּ ר Āיח ýה ר Āנ øּב øל þח: Galbanum is a resin 
QSFQBSFE�GSPN�TFWFSBM�TQFDJFT�PG�UIF�'FSVMB�QMBOU
�QBSUJDVMBSMZ�GSPN�UIF�
'FSVMB�HBMCBOJøVB, which grows in Syria and northward. This resin is 
occasionally used for medicinal purposes. The smell of the galbanum 
JT�VOQMFBTBOU��/FWFSUIFMFTT
�JU�JT�BO�FTTFOUJBM�JOHSFEJFOU�PG�UIF�JODFOTF��
Similarly, ingredients that do not have a pleasant odor themselves are 
sometimes used in the manufacture of perfumes, in order to accentu-
ate certain smells or for the way they blend with other components.

Ferula plant 

LANGUAGE
Indeed [la’ei] – יי ýא Āל: The root of this term and its meaning have not 
CFFO�TVóDJFOUMZ�DMBSJöFE��"DDPSEJOH�UP�3BTIJ� JU�NFBOT�JO�USVUI�PS�
indeed. Some maintain the word is a shortened form of the Hebrew 
expression lo hi or the Aramaic phrase la hai
�CPUI�NFBOJOH��/PU�TP��
Alternatively, it is a shortened form of the Aramaic expression kelapei 

laya, just the opposite, and which often appears in the Talmud in a 
dispute between Sages. The Arukh claims it is a compound of two 
XPSET��5IF�"SBNBJD�la and the Greek Ͽἱός, huios, meaning son. If so, 
the word la’ei�XPVME�NFBO��/P
�NZ�TPO�

In any event, the expression introduces an inescapable conclusion, 
that the statement that follows must be accepted as true.זדזד

Perek I
Daf 7 Amud a

ה  Āל øכ Āא øו ל  ýא Āר øׂש üי øל את  ýּׂיש üּנ þׁש ן  ýהāּכ ת  ÿּב
הּ  Āינ ýא øן ו þר þּק ÿת ה þת א þמ þּל ÿׁש øה – מ Āרוּמ øת üּב
הּ  Āת Āית üוּמ שׁ,  þחוֹמ ÿה ת  þא ת  þמ þּל ÿׁש øמ

ה; Āי׳ ýר øׂש üּב

ת  þמ þּל ÿׁש øמ  – ין  üסוּל øּ׳ ÿה ן  üמ ד  Āח þא øל ת  ýּיס üנ
י  ýר øב üּד ק,  þנ þח øּב הּ  Āת Āית üוּמ שׁ,  þחוֹמ øו ן  þר þק

ירד üא ýי מ üּב ÿר

ת  ÿח ÿא øו זוֹ  ת  ÿח ÿא ים:  üר øאוֹמ ים  üמ Āכ úח ÿו
ת  þמ þּל ÿׁש øמ הּ  Āינ ýא øו ן  þר þּק ÿה ת  þמ þּל ÿׁש øמ זוֹ 

הד Āי׳ ýר øׂש üּהּ ב Āת Āית üשׁ, וּמ þחוֹמ ÿה

The daughter of a priest who married an Israelite –  
ל ýא Āר øׂש üי øאת ל ýּׂיש üּנ þׁן ש ýהāּת כ ÿּב: If the daughter of a priest is mar-
SJFE�UP�BO�*TSBFMJUF
�PS� JT�EJTRVBMJöFE�GSPN�QBSUBLJOH�PG�
teruma due to forbidden sexual intercourse, and she par-
took of teruma, she is liable to pay the principal but not the 
BEEJUJPOBM�POF�öGUI�QBZNFOU��*G�TIF�DPNNJUUFE�BEVMUFSZ�
she is liable to be put to death by burning, whether her 
husband was an Israelite or a priest, or even a mamzer, a 
Gibeonite, or a man to whom she is forbidden by a prohibi-
tion. The halakha is in accordance with the opinion of the 
3BCCJT�	3BNCBN Sefer Zera’im, Hilkhot Terumot�ÿþ�ÿĀ�BOE�
Sefer Kedusha, Hilkhot Issurei Bia ā�ā
��

HALAKHA

1BSUPPL�PG�teruma – ה Āרוּמ øת üּה ב Āל øכ Āא: Teruma may be con-
sumed only by a priest and the members of his household. 
These include his wife, his sons, his unmarried daughters, 
IJT�OPO�+FXJTI�TMBWFT
�BOE�IJT�BOJNBMT��8IFO�UIF�EBVHI-
UFS�PG�B�QSJFTU�NBSSJFT�BO�*TSBFMJUF�PS�B�-FWJUF�TIF�NBZ�OP�
longer partake of teruma. In the event that she becomes 
widowed or divorced from him, she returns to her father’s 
house and she may continue to partake of teruma in cer-
tain circumstances. If the one she married is forbidden 
to her, she falls into the halakhic category of a zona and 
will never be permitted to partake of teruma�BHBJO�	TFF�
3BNCBN�Sefer Zera’im, Hilkhot Terumot Ą�ą
�

BACKGROUND
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Rav Yosef said the dispute between Rabbi Meir and Rabbi Yehuda 
applies to the placing of the anointing oil, and it is explained by 
those answers that we answered earlier, that according to Rabbi 
Meir one is liable for the placing of any amount, as the verse uses an 
expression of applying, whereas according to Rabbi Yehuda one is 
liable only if one places oil that is the volume of an olive-bulk. But 
with regard to placing in general, e.g., the prohibition not to place 
frankincense on the meal offering of a sinner (see Leviticus 5:11), 
everyone agrees one is liable for placing only the volume of an 
olive-bulk.

The Gemara discusses the matter itself: A UBOOB teaches a baraita 
before Rabbi Elazar: Anyone included in the obligation not to 
apply anointing oil to himself or others is likewise included as the 
object of: It shall not be applied, i.e., it is prohibited to apply the 
oil to him. And anyone not included in the obligation not to apply 
anointing oil to himself or others is not included as the object of: 
It shall not be applied. Rabbi Elazar said to that tanna: You are 
saying well, as JU�JT�XSJĨFO��“Upon the flesh of a person it shall not 
be applied [lo ZJTBLI>u�(Exodus 30:32), and you read into the verse: 
Lo ZBTJLI, he shall not apply it to others. This dual reading indicates 
that one who is commanded not to apply the oil is the same as  
the one upon whom it is prohibited to apply the oil, as stated by 
the tanna.

§ 3BW�ɴBOBOZB�UBVHIU�a halakha before Rava: From where is it 
derived with regard to a High Priest who took from the anointing 
oilH that is on his head and placed it on his stomach; from where 
is it derived that he is liable? It is derived from a verse, as it is stated: 
i6QPO�UIF�ĚFTI�PG�B�QFSTPO�JU�TIBMM�OPU�CF�BQQMJFEu�(Exodus 30:32). 
3BW�"˜B
�TPO�PG�3BWB
�TBJE�UP�3BW�"TIJ��8IBU�JT�EJĎFSFOU�CFUXFFO�
this case and that which is taught in a baraita: In the case of a priest 
who applied UFSVNB oil to himself, the Israelite son of his daughter 
may rub against [NJUBHHFM]HL this oil without concern that he 
might be deriving benefit from teruma?

Rav Ashi TBJE�UP�IJN��ĉFSF
�with regard to teruma oil, JU�JT�XSJĨFO��
iĉFZ�XJMM�EJF�UISPVHI�JU�JG�UIFZ�QSPGBOF�JUu�(Leviticus 22:9), and 
since the priest has already profaned the oilN by using it, it is con-
sidered QSPGBOFE��#VU�XJUI�SFHBSE�UP�UIF�BOPJOUJOH�PJM�JU�JT�XSJĨFO��

“For the consecration of the anointing oil of )JT�(PE�JT�VQPO�IJNu�
(Leviticus 21:12). ĉF�.FSDJGVM�0OF�DBMMT�JU�BOPJOUJOH�PJM�even at 
this stage, to teach that even though it is upon the High Priest it is 
not considered profaned, and instead remains sacred.

ת  ÿינ üת øנ üּב  – ת  þלוֹק úח ÿמ ב:  ýיוֹס ב  ÿר ר  ÿמ úא
ל  Āב úן, א ÿינ ýּנ ÿׁש øּי ד ýינּוּי üׁש øה וּב Āח øׁש üּמ ÿן ה þמ þׁש

תד üי ÿּז ÿּל כāּכ ÿי ה ýר øב üּא – ד Āמ øל Āע øּה ד Āינ üת øנ

ר:  Āז Āע øל þא י  üּב ÿר øּד יהּ  ýּמ ÿק א  Āּנ ÿּת י  ýנ Āּת א,  Āגּוּ׳
 , øך Āיס üי ל  ÿב øּב נוֹ  øׁש þי  –  øך Āס øּב נוֹ  øׁש þּי þׁש ל  Āּכ
ד  øך Āיס üי ל  ÿב øּב ינוֹ  ýא  –  øך Āס øּב ינוֹ  ýא þׁש ל  Āכ øו
״  øך Āיס üא יā״ל , øּת ÿר øמ Āא Āיר ק üּ׳ ÿׁיהּ: ש ýר ל ÿמ úא

״ד øיך üס Āא יāיהּ: ״ל ýּי ב ýר Āק øיב, ו üת øּכ

ן  ýהāכ øן ל üי ÿּנ üא: מ Āב Āר øּיהּ ד ýּמ ÿה ק Āי øנ ÿנ úב ח ÿי ר ýנ Āּת
ל  ÿע þׁש ה  Āח øׁש üּמ ÿה ן  þמ þ שּׁ üמ ל  ÿט Āּנ þׁש דוֹל  Āּג
הוּא  þׁן ש üי ÿּנ üיו, מ Āע ýי מ ýנ øּל ב ÿן ע ÿת Āנ øאשׁוֹ וāר
לāא  ם  Āד Āא ר  ÿׂש øּב ל  ÿ״ע ר:  ÿמ ùא þּנ þׁש יב?  Āּי ÿח
א  Āב Āר øּיהּ ד ýר øּא ב Āח ÿב א ÿיהּ ר ýר ל ÿמ ú״ד א øך Āיס üי
א:  Āי øנ ÿת øּד א  Āה ýמ א  Āנ øׁש אי  ÿמ י,  üׁש ÿא ב  ÿר øל
תּוֹ  üּן ב þּה, ב Āרוּמ øּל ת þׁן ש þמ þׁש øּב øך Āּס þׁן ש ýהāּכ

שׁ? ýׁינוֹ חוֹש ýא øל בּוֹ ו ýּג ÿע øת üל מ ýא Āר øׂש üי

לֻהוּ״  øּל ÿח øי י üּתוּ בוֹ כ ýם ״וּמ Āת Āיהּ: ה ýר ל ÿמ úא
יל;  üח ÿּית üא א Āיהּ – ה ýל øּל ÿח øּד ן  Āיו ýּכ יב,  üת øּכ
י  üּ״כ יב:  üת øּכ ה  Āח øׁש üּמ ÿה ן  þמ þׁש י  ýּב ÿּג ל  Āב úא
ה  Āח øׁש üמ ן  þמ þׁש  – יו״  Āל Āע יו  Āהāל ùא גופ  ר  þז ýנ
א  Āית üא øּד ב  ÿּג ל  ÿע ב  ÿא øּד א,  Āנ Āמ úח ÿר יהּ  ýי øר ÿק

ילד üח ÿּית üא א Āיו ל Āל Āע

"�)JHI�1SJFTU�XIP�UPPL�GSPN�UIF�BOPJOUJOH�PJM
�FUD��oן� ýהāּכ 
ה וכופ Āח øׁש üּמ ÿן ה þמ þ שּׁ üל מ ÿט Āּנ þׁדוֹל ש Āּג: If a High Priest took an olive-bulk 
from the anointing oil that was placed upon his head for the 
purpose of anointing him and placed it on his stomach, he 
is liable to receive karet��5IF�3B�BWBE�NBJOUBJOT�IF�JT�MJBCMF�
SFHBSEMFTT�PG�UIF�BNPVOU�VTFE�	3BNCBN�Sefer Avoda, Hil-

khot Kelei HaMikdash�ÿ�ÿþ
�BOE�TFF�Kesef Mishne�BOE�3BECB[�
there). 

May rub against, etc. – ל בּוֹ וכופ ýּג ÿע øת üמ: If a priest applied 
teruma oil to himself, the Israelite son of his daughter or any 
PUIFS�*TSBFMJUF�NBZ�UIFO�SVC�IJNTFMG�VQPO�UIF�PJM�	3BNCBN 

Sefer Zera’im, Hilkhot Terumot�ÿÿ�Ć�BOE�Kesef Mishne there). 

HALAKHA

Rub against [mitaggel] – ל ýּג ÿע øת üמ: The term mitaggel is used by 
the Sages in reference to applying a substance not by means of 
one’s hands but by transfer from one body to another, typically 
through rounded [ma’agaliyot] movements. When one wished 
to apply a substance to his back, he would pour oil on some 

sort of surface, generally marble or a leather mattress, and rub 
against it. Alternatively, he would pour the oil on his body and 
UIFO�SVC�IJNTFMG�BHBJOTU�UIF�TVSGBDF�	TFF�Tosefta, Terumot�ÿþ�ÿþ�
and Tosefta, Shevi’it�Ă�ć
�

LANGUAGE

Since the priest has already profaned the oil – ּיה ýל øּל ÿח øּד ן  Āיו ýּכ: 
3BTIJ�FYQMBJOT��4JODF�UIF�QSJFTU�IBT�BMSFBEZ�VTFE�UIF�PJM
� JU� JT�
DPOTJEFSFE�OVMMJöFE�BOE�JT�OP�MPOHFS�BO�JUFN�GSPN�XIJDI�EFSJW-
JOH�CFOFöU�JT�QSPIJCJUFE
�TJNJMBS�UP�BO�PòFSJOH�XIPTF�NJU[WB�IBT�
CFFO�QFSGPSNFE�	TFF�BMTP�.JOǝBU�ƜJOOVLI�ÿþĆ
��0UIFST�FYQMBJO�
that the Gemara is referring to a priest who applied teruma 
oil on his daughter’s Israelite son, which is prohibited, and it 
is only for that reason that the son may rub himself against 
it. By contrast, the oil was not placed on the High Priest in a 

prohibited manner, and therefore if the High Priest applies it 
UP�IJT�TUPNBDI�IF�JT�MJBCMF�	3BCCFJOV�(FSTIPN�.FPS�)B(PMB
��

Some claim that an Israelite may rub against the teruma oil 
in this case because the prohibition against applying teruma oil 
JT�CZ�SBCCJOJD�MBX�	Tosafot on Yoma�ąąB
�DJUJOH�3BCCFJOV�5BN
��
Others contend that the reason the Israelite may rub against 
the teruma oil is because the oil has been rendered repulsive 
BOE�VOöU�GPS�VTF�	Tosafot Yeshanim on Yoma�ĆÿB��TFF�3BCCFJOV�
ƜBZZJN�)B,PIFO�UIFSF
�

NOTES



Karetot . Perek I . 7a 61 . ׳רק אפ דב זד   

§ The mishna teaches: For any of these prohibitions, one is liable 
to receive karet for its intentional violation and to bring a sin offer-
ing for its unwitting violation. And for violation in a case where it is 
unknown to him whether he transgressed, he is liable to bring a 
provisional guilt offering. The Gemara notes that the mishna further 
teaches: This is the halakha for all the transgressions listed above 
FYDFQU�GPS�POF�XIP�EFėMFT the Temple, i.e., he enters the Temple 
while ritually impure or renders its consecrated items ritually 
impure.H The Gemara asks: From what halakha does the tanna 
exclude these cases? After all, one who enters the Temple while 
impure or renders its consecrated items impure is also liable to 
receive karet. The Gemara answers: ĉJT�is what the mishna is teach-
JOH��&YDFQU�GPS�POF�XIP�EFėMFT�UIF�5FNQMF�PS�renders its conse-
crated items ritually impure, as he does not bring a provisional 
HVJMU�PĎFSJOH.B

The Gemara suggests: And let the mishna also teach: Except for 
one who sinned and Yom Kippur passed,H as he too does not bring 
B�QSPWJTJPOBM�HVJMU�PĎFSJOH��3FJTI�-BLJTI�TBJE��8IFO�the tanna 
teaches these exceptions he is referring to those cases where there 
is a sin and nevertheless the Merciful One exempts him from 
bringing a provisional guilt offering. By contrast, in a case where 
Yom Kippur passed, there is no remaining sin, as Yom Kippur 
atoned for him, i.e., for his sin.

3BCCJ�:P˜BOBO�TBJE��The mishna is referring to one who rejects 
the atonement of Yom Kippur,H who says: Yom Kippur does not 
atone for one’s sins. In this situation Yom Kippur does not atone for 
him, which means that if he retracted from his sinful ways BěFS�
Yom Kippur he is SFRVJSFE�UP�CSJOH�B�QSPWJTJPOBM�HVJMU�PĎFSJOH��
Therefore, it cannot be listed in the exceptions stated in the mishna. 
The Gemara notes: "OE�3FJTI�-BLJTI�does not explain the mishna 
in this manner, as he maintains that even with regard to one who 
rejects its atonement, Yom Kippur atones for his sins.

The Gemara notes: And their dispute is with regard to the issue that 
is the subject of the dispute between later amora’im: Concerning 
POF�XIP�TBZT��.Z�TJO�PĎFSJOH
�which is sacrificed for me, should 
not atone for me,H Abaye said: This sin offering does not atone for 
him. Rava said: It atones for him. The Gemara explains: In a case 
where he said: I do not want it to CF�TBDSJėDFE,H everyone agrees 
that it does not atone for him, BT�JU�JT�XSJĨFO��i)F�TIBMM�CSJOH�JU�JO�
BDDPSEBODF�XJUI�IJT�XJMMu�(Leviticus 1:3), which indicates that if the 
offering is brought against his will it is not effective. Where they 
disagree is when he says: The sin offering TIPVME�CF�TBDSJėDFE�CVU�
it should not atone for me. Abaye said: It does not atone for him, 
as he said that it should not atone for him. Rava said: It does atone 
for him, as once he says it TIPVME�CF�TBDSJėDFE
�the atonement 
comes by itself.

The Gemara notes: And Rava retracted his opinion, as it is taught 
in a baraita: One might have thought that Yom Kippur atones for 
those who repent and for those who do not repent. The baraita 
elaborates: And there is a logical inference to negate this assertion: 
+VTU�BT�B�TJO�PĎFSJOH�BOE�B�HVJMU�PĎFSJOH�BUPOF
�BOE�likewise Yom 
,JQQVS�BUPOFT
�KVTU�BT�B�TJO�PĎFSJOH�BOE�B�HVJMU�PĎFSJOH�BUPOF�POMZ�
for those who repent, so too, Yom Kippur atones only for those 
who repent.H

י: חוּץ  ýנ Āת Āדוֹנוֹ״ כופד ק øל ז ÿין ע üיב Āּי ÿלּוּ ח ýל א ÿ״ע
יק  ýּ׳ ÿמ אי  ÿּמ üמ יוד  Āׁש Āד Āק øו שׁ  Āּד øק üמ א  ýּמ ÿט øּמ üמ
שׁ  Āּד øק üמ א  ýּמ ÿט øּמ üמ חוּץ  י:  ýנ Āת Āק י  üכ Āה יהּ?  ýל

לוּיד Āּם ת Āׁש Āיא א üב ýין מ ýא þׁיו ש Āׁש Āד Āק øו

יוֹם  יו  Āל Āע ר  ÿב Āע þׁש י  üּמ üמ חוּץ  י:  üמ ÿנ י  ýנ øית üנ øו
ר  ÿמ úלוּי! א Āּם ת Āׁש Āיא א üב ýין מ ýא þׁים, ש üי׳ּוּר üּכ ÿה
יהּ  ýית üא øּד א  Āיכ ýה  – י  ýנ Āת Āק י  üּכ ישׁ:  üק Āל ישׁ  ýר
יו יוֹם  Āל Āר ע ÿב Āיהּ; ע ýר øט ÿּא ׳ Āנ Āמ úח ÿר øאת ו Āּט ÿח øל
ר  ýּ׳ üּכ א  Āק øּאת, ד Āּט ÿח øיהּ ל ýית ýים – ל üי׳ּוּר üּכ ÿה

יהּד ýל

ין  ýא ר:  ÿמ Āא Āק øּד ט,  ýע ÿב øמ üּב ר:  ÿמ úא ן  Āנ Āיוֹח י  üּב ÿר
ר  ÿת Āּיהּ ב ýּר ב ÿד úי ה üא øּר, ד ýּ׳ ÿכ øים מ ü׳ּוּר üּכ ÿיוֹם ה
לוּיד  Āּם ת Āׁש Āי א ýיתוּי üא øי ל ýע Āּים, ב üי׳ּוּר üּכ ÿיוֹם ה
יהּ  ýל úר ע ýּ׳ ÿכ øי מ üמ ÿט נ ýע ÿב øר: מ ÿב Āישׁ ס üק Āישׁ ל ýר øו

יםד üי׳ּוּר üּכ ÿיוֹם ה

י  üל ר  ýּ׳ ÿּכ øת üי ״לāא  ר:  ýאוֹמ Āה א,  Āּת øלוּג ø׳ üוּב
ת,  þר þּ׳ ÿכ øמ הּ  Āינ ýא ר:  ÿמ úא י  ýי ÿּב ÿא  – י״  üאת Āּט ÿח
לāא  ר  ÿמ úא ÿּד א  Āיכ ýה תד  þר þּ׳ ÿכ øמ ר:  ÿמ úא א  Āב Āר
א  Āל øּד י  üיג üל øּ׳ א  Āל א  Āמ øל Āע י  ýּכוּל øּד  – ב  ÿר øיק üּת
צāנוֹ״,  øר üל אוֹתוֹ  יב  üר øק ÿ״י יב:  üת øכ üּד ת,  þר þּ׳ ÿכ øמ
ר,  ýּ׳ ÿכ øּת לāא  øו ב  ÿר øיק üּת ר:  ÿמ úא ÿּד  – י  üיג üל øּ׳ י  üּכ
ר לāא  ÿמ úא א Āה øּת – ד þר þּ׳ ÿכ øין מ ýר: א ÿמ úי א ýי ÿּב ÿא
ר  ÿמ Āא øּד ן  Āיו ýּכ ת,  þר þּ׳ ÿכ øמ ר:  ÿמ úא א  Āב Āר ר,  ýּ׳ ÿכ øּת

יד ýת Āא א Āיל ýּמ üה מ Āר Āּ׳ ÿּב – כ ÿר øיק üּת

א יוֹם  ýה øכוֹל י Āא: י Āי øנ ÿת øד üּא, כ Āב Āיהּ ר ýּר ב ÿד úה ÿו
ין  ýא þׁש ל  ÿע øו ין  üב Āׁש ל  ÿע ר  ýּ׳ ÿכ øמ ים  üי׳ּוּר üּכ ÿה
ם  Āׁש Āא øו את  Āּט ÿח ה  ÿוּמ הוּא,  ין  üד øו ין?  üב Āׁש
את  Āּט ÿה ח ÿר, מ ýּ׳ ÿכ øים מ ü׳ּוּר üּכ ÿיוֹם ה øין, ו üר øּ׳ ÿכ øמ
 – ין  üב Ā שּׁ ÿה ל  ÿע א  Āּל þא ין  üר øּ׳ ÿכ øמ ין  ýא ם  Āׁש Āא øו
ל  ÿע א  Āּל þא ר  ýּ׳ ÿכ øמ ין  ýא ים  ü׳ּוּר üּכ ÿה יוֹם  ב  ÿא

ין! üב Ā שּׁ ÿה

&YDFQU�GPS�POF�XIP�EFöMFT�UIF�5FNQMF�PS�SFOEFST�JUT�
consecrated items ritually impure, etc. – א ýּמ ÿט øּמ üחוּץ מ 
וכופ יו  Āׁש Āד Āק øו שׁ  Āּד øק üמ: One who unwittingly renders the 
Temple or its consecrated items ritually impure must 
CSJOH�B� TMJEJOH�TDBMF�PòFSJOH��$POTFRVFOUMZ
� JG�IF� JT�
uncertain whether he entered the Temple or ate conse-
crated food in a state of ritual impurity he does not bring 
B�QSPWJTJPOBM�HVJMU�PòFSJOH��5IJT�GPMMPXT�UIF�QSJODJQMF�UIBU�
POF�EPFT�OPU�CSJOH�B�öYFE�TJO�PòFSJOH�GPS�B�USBOTHSFTTJPO�
GPS�XIJDI�POF�EPFT�OPU�CSJOH�B�QSPWJTJPOBM�HVJMU�PòFSJOH�
VQPO�JUT�VODFSUBJO�WJPMBUJPO�	3BNCBN Sefer Korbanot, 
Hilkhot Shegagot�ÿ�ā
�

0OF�XIP�TJOOFE�BOE�:PN�,JQQVS�QBTTFE�oר� ÿב Āע þׁי ש üמ 
ים üי׳ּוּר üּכ ÿיו יוֹם ה Āל Āע: If one was obligated to bring a provi-
TJPOBM�HVJMU�PòFSJOH�GPS�BO�VODFSUBJO�TJO�BOE�:PN�,JQQVS�
QBTTFE�CFGPSF�IF�TBDSJöDFE�UIF�PòFSJOH
�IF�JT�FYFNQU�
from bringing it, as Yom Kippur atones for his sins. See 
UIF�NJTIOB�PO�ĀăB� 	3BNCBN Sefer Korbanot, Hilkhot 

Shegagot�ā�ć
�

0OF�XIP� SFKFDUT� UIF�BUPOFNFOU�PG�:PN�,JQQVS�o�
ט ýע ÿב øמ: With regard to one who rejects Yom Kippur, i.e., 
he believes it does not atone for his sins, Yom Kippur 
does not atone for him. Therefore, if he was obligated 
UP�CSJOH�B�QSPWJTJPOBM�HVJMU�PòFSJOH�BOE�:PN�,JQQVS�
passed while he rejected its import, the day does not 
atone for him, and when he repents after Yom Kippur he 
NVTU�TBDSJöDF�UIF�QSPWJTJPOBM�HVJMU�PòFSJOH��5IF�halakha 
JT� JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:PǝBOBO�
	3BNCBN Sefer Korbanot, Hilkhot Shegagot�ā�ÿþ
�BOE�TFF�
Sefer HaMadda, Hilkhot Teshuva�ÿ�ā��4IVMǝBO�"SVLI,�0SBǝ�
ƜBZZJN�Ąþą�Ą
�BOE�JO�UIF�DPNNFOU�PG�3FNB
�

0OF�XIP� TBZT
�NZ� TJO�PòFSJOH� TIPVME�OPU� BUPOF� 
for me – י üאת Āּט ÿי ח üר ל ýּ׳ ÿּכ øת üא יāר ל ýאוֹמ Āה:�"�TJO�PòFSJOH�BOE�
HVJMU�PòFSJOH�BUPOF�POMZ� GPS� UIPTF�XIP� SFQFOU�BOE�
believe in their atonement. They do not atone for one 
XIP�SFKFDUT�JU��)PX�TP �*G�POF�CSJOHT�B�TJO�PòFSJOH�PS�HVJMU�
PòFSJOH�BOE�TBZT�PS�UIJOLT�JU�EPFT�OPU�BUPOF
�FWFO�JG�JU�
XBT�QSPQFSMZ�TBDSJöDFE�IF�IBT�OPU�BDIJFWFE�BUPOFNFOU��
When he repents from this rejection he must bring his 
TJO�PòFSJOH�PS�HVJMU�PòFSJOH�BHBJO�	3BNCBN Sefer Kor-

banot, Hilkhot Shegagot�ā�ÿþ
��

)F�TBJE
�*�EP�OPU�XBOU�JU�UP�CF�TBDSJöDFE�oא�āר ל ÿמ úא 
ב ÿר øיק üּת:� *O�B�DBTF�XIFSF�POF�TBZT�� *�BN�SFTQPOTJCMF�GPS�
UIF�TJO�PòFSJOH�PS�HVJMU�PòFSJOH�PG�TP�BOE�TP
�JG�UIF�MBUUFS�
BHSFFT�UIFO�UIF�öSTU�JOEJWJEVBM�TBDSJöDFT�UIF�PòFSJOHT�
and the one who was obligated thereby achieves atone-
NFOU��*G�IF�EPFT�OPU�BHSFF�UIFO�UIF�PòFSJOH�EPFT�OPU�
atone for him. This is based on the Gemara in Arakhin 
ĀÿC�	3BNCBN Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 
ÿĂ�ÿþ
��

Only for those who repent – ין üב Ā שּׁ ÿל ה ÿא ע Āּל þא: With regard 
UP�UIPTF�XIP�CSJOH�B�TJO�PòFSJOH�PS�B�HVJMU�PòFSJOH�GPS�
their intentional or unwitting transgression, they achieve 
BUPOFNFOU�POMZ�JG�UIFZ�SFQFOU�BOE�DPOGFTT��-JLFXJTF
�
Yom Kippur atones only for those who repent and con-
fess. The halakha is not in accordance with the opinion of 
3BCCJ�:FIVEB�)B/BTJ�	3BNCBN Sefer HaMadda, Hilkhot 

Teshuva�ÿ�ÿ
�BOE�TFF�Kesef Mishne�UIFSF��4IVMǝBO�"SVLI, 
0SBǝ�ƜBZZJN�Ąþą�Ą
�BOE�JO�UIF�DPNNFOU�PG�3FNB
��

HALAKHA

1SPWJTJPOBM�HVJMU�PòFSJOH�oלוּי� Āּם ת Āׁש Ā�5:אIF�QSPWJTJPOBM�HVJMU�PòFS-
JOH�JT�NFOUJPOFE�JO�UIF�5PSBI�	-FWJUJDVT�ă�ÿąoÿć
��5IF�5PSBI�JUTFMG�
does not specify the transgression for which one is liable to bring 
UIJT�PòFSJOH��*U�JT�B�USBEJUJPO�PG�UIF�4BHFT�UIBU�B�QSPWJTJPOBM�HVJMU�
PòFSJOH�JT�CSPVHIU�GPS�BO�VODFSUBJO�TJO�XIPTF�EFöOJUF�QFSGPS-
NBODF�SFOEFST�UIF�VOXJUUJOH�TJOOFS�MJBCMF�UP�CSJOH�B�öYFE�TJO�

PòFSJOH��"T�MPOH�BT� JU�SFNBJOT�VOLOPXO�XIFUIFS�PS�OPU�POF�
committed the transgression, he must bring a provisional guilt 
PòFSJOH��*G� JU�TVCTFRVFOUMZ�CFDBNF�LOPXO�UP�IJN�UIBU�IF�EFö-
OJUFMZ�TJOOFE
�BU�UIJT�TUBHF�IF�CSJOHT�B�TJO�PòFSJOH��5IF�EFUBJMT�PG�
UIJT�PòFSJOH�BSF�EJTDVTTFE�MBUFS�JO�UIJT�USBDUBUF�

BACKGROUND
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The baraita rejects this opinion: No, if you said this is the halakha 
XJUI�SFHBSE�UP�B�TJO�PĎFSJOH�BOE�B�HVJMU�PĎFSJOH
�XIJDI�EP�OPU�
atone for intentional sins as they do for VOXJĨJOH�sins, shall you 
also say that this is the halakha with regard to Yom Kippur, which 
does atone for intentional sins as it does for VOXJĨJOH�sins? Yom 
Kippur effects atonement even in cases where offerings do not. And 
since it is the case that the atonement of Yom Kippur is far-reaching 
in that it atones for intentional sins as it does for VOXJĨJOH�sins, it 
follows that it may atone both for those who repent and for those 
who do not repent. To dispel this notion, the verse states: “Yet on 
the tenth day of this month it is Yom Kippur” (Leviticus 23:27). By 
means of the word “yet,” the verse divided and limited the atone-
ment of Yom Kippur so that it atones only for those who repent. 
This concludes the baraita.

The Gemara analyzes this baraita. What is the meaning of: ĉPTF�
who repent and those who do not repent? Shall we say those who 
repent are those whose transgressions were VOXJĨJOH
�whereas 
those who do not repent are those whose transgressions were 
intentional? This cannot be the case, as the baraita teaches: No, if 
you said this is the halakha with regard to B�TJO�PĎFSJOH�BOE�B�HVJMU�
PĎFSJOH
�which do not atone for intentional sins as they do for 
unwitting sins. Since the baraita is referring to the concepts of inten-
tional and unwitting sins in this clause, the categories of those who 
repent and do not repent must have another meaning.

Rather, the category of those who do not repent is like that which 
6MMB�TBZT�that 3BCCJ�:P˜BOBO�says: If one unwittingly ate forbidden 
fat�BOE�TFQBSBUFE�BO�PĎFSJOH�for this sin, and became an apostateH 
and subsequently retracted his apostasy, nevertheless, since the 
offering was rejected from being sacrificed while he was an apostate, 
it shall remain rejected. Accordingly, the baraita is suggesting that 
the same applies to one who became an apostate and Yom Kippur 
passed: Even if he retracts his apostasy, the following Yom Kippur 
should not atone for his transgression.

The Gemara rejects this interpretation: Granted, the PĎFSJOH�JT�
rejected from the altar, and therefore it cannot be sacrificed at a later 
stage. But the man himself JT�ėU�GPS�BUPOFNFOU
�and he can bring 
another sin offering. The Gemara suggests another interpretation 
of the baraita: Rather, it must be that the category of those who 
repent is referring to one XIP�TBZT��.Z�TJO�PĎFSJOH�TIPVME�BUPOF�
for me, and the category of those who do not repent is referring 
to one XIP�TBZT��.Z�TJO�PĎFSJOH�TIPVME�OPU�BUPOF�GPS�NF��The 
Gemara comments: Conclude from the baraita that a sin offering 
does not atone for one who states beforehand: My sin offering 
should not atone for me, in contradiction of the earlier statement 
of Rava. Since Rava was aware of this baraita, he must have retracted 
his opinion.

 – ם  Āׁש Āא øו את  Āּט ÿח øּב  Āּת øר ÿמ Āא ם  üא לāא, 
ר  ÿאמāּג, ת ýוֹג יד שּׁ üז ýּמ ÿל ה ÿין ע üר øּ׳ ÿכ øין מ ýא þׁש
יד  üז ýּמ ÿל ה ÿר ע ýּ׳ ÿכ øּמ þׁים – ש ü׳ּוּר üּכ ÿיוֹם ה øּב
יד  üז ýּמ ÿה ל  ÿע ר  ýּ׳ ÿכ øוּמ יל  üהוֹא øו ג;  ýוֹג שּׁ ÿּכ
ין  ýא þׁש ל  ÿע øו ין  üב Āׁש ל  ÿע ר  ýּ׳ ÿכ øמ  – ג  ýוֹג שּׁ ÿּכ

קד ýּל ü״ – ח øך ÿר: ״א ÿמוּד לוֹמ øל ÿּין! ת üב Āׁש

א  Āימ ýל üין״? א üב Āׁין ש ýא þׁ״ש øין״ ו üב Āׁאי ״ש ÿמ
יד,  üז ýמ  – ין״  üב Āׁש ״לāא  ג,  ýשׁוֹג  – ין״  üב Āׁ״ש
את  Āּט ÿח øּב  Āּת øר ÿמ Āא ם  üא לāא,  י:  ýנ Āת Āק א  Āה

ם כופ! Āׁש Āא øו

ן:  Āנ Āי יוֹח üּב ÿר ר ÿמ Āא א Āּעוּל øּא ד Āי ה üּא כ Āּל þא
ד  ýּמ ÿּת øׁש üנ øו ן,  Āּב øר Āק ישׁ  üר ø׳ üה øו ב  þל ýח ל  ÿכ Āא

ה; þח Āּד üה י Āח øד üנ øיל ו üר בּוֹ – הוֹא ÿז Āח øו

ה  Āר Āּ׳ ÿּכ ר  ÿּב א  Āר øב ÿּג ן,  Āּב øר Āק י  ýח øּיד üא øּד י  üה øנ
ר  ýּ׳ ÿכ øי ר:  ÿמ Āא øּד  – ין״  üב Āׁ״ש א  Āּל þא הוּא! 
ר:  ÿמ Āא øּין״ – ד üב Āׁין ש ýא þׁי, ״ש üאת Āּט ÿי ח ÿל Āע

הּד Āּינ üע מ ÿמ øׁי, ש üאת Āּט ÿי ח ÿל Āר ע ýּ׳ ÿכ øּא תāל

Ate forbidden fat…and became an apostate, etc. – ל ÿכ Āא 
ד וכופ ýּמ ÿּת øׁש üנ øב…ו þל ýח: If one sinned unwittingly and set aside his 
TJO�PòFSJOH
�BOE�UIFO�CFDBNF�BO�BQPTUBUF�CFGPSF�SFQFOUJOH
�
UIF�TBNF�BOJNBM�DBO�CF�TBDSJöDFE�BT�IJT�TJO�PòFSJOH�XIFO�IF�
repents. The reason is that animals are not rejected from being 
TBDSJöDFE
�BOE�KVTU�BT�JO�B�DBTF�XIFSF�UIF�BOJNBM�EFWFMPQFE�B�
UFNQPSBSZ�CMFNJTI�BOE�PODF�IFBMFE�XBT�SFOEFSFE�öU�BHBJO
�

UIF�TBNF�BQQMJFT�JG�UIF�PXOFS�XBT�EJTRVBMJöFE�GSPN�CSJOHJOH�
BO�PòFSJOH�BOE�TVCTFRVFOUMZ�CFDBNF�öU�BHBJO��5IF�halakha 
JT�OPU�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:PǝBOBO�CVU�
JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BW
�XIP�NBJOUBJOT�UIBU�
MJWJOH�BOJNBMT�BSF�OPU�QFSNBOFOUMZ�SFKFDUFE�	3BNCBN Sefer 

Korbanot, Hilkhot Shegagot�ā�Ć
�BOE�TFF�-FǝFN�.JTIOF and Kesef 

Mishne there).

HALAKHA
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The Gemara continues its analysis of this baraita by comparing  
it to another baraita. And the Sages raise a contradiction: One  
might have thought that Yom Kippur shall atone only for one who 
fasted on it and did not perform labor on it and declared it a holy 
convocation.N With regard to one who did not fast on it, or per-
formed labor on it, or did not declare it a holy convocation, one 
might have thought that Yom Kippur shall not atone for him. To 
counter this the verse states: “Yet on the tenth day of this seventh 
month JU�JT�:PN�,JQQVSu�(Leviticus 23:27); the additional emphasis 
of “it is” serves to teach that the day atones in any case. The ruling of 
this baraita disputes the one cited earlier, which states that Yom Kip-
pur atones only for those who repent, and both are VOBĨSJCVUFE�
baraitot in the 4JěB.B They are�EJđDVMU
�as they contradict each other.

Abaye said: This is OPU�EJđDVMU��ĉJT�first baraita is the opinion of 
Rabbi Yehuda HaNasi in accordance with the opinion of Rabbi 
Yehuda, and that second baraita is the opinion of Rabbi Yehuda 
HaNasi in accordance with his own opinion. As it is taught in a 
baraita that Rabbi Yehuda HaNasi says: For all transgressions that 
are stated in the Torah, whether one repented or whether one did 
not repent, Yom Kippur atones. 

Rabbi Yehuda HaNasi continues: This is the halakha except for one 
who divests himself of the yoke of God, by denying His existence, 
and one who impudently reveals facets of the Torah in a manner 
that departs from their true meaning, BOE�POF�XIP�OVMMJėFT�UIF�
covenant of the ĚFTI
�i.e., circumcision. With regard to these, if one 
repented, Yom Kippur atones, and if not, Yom Kippur does not 
atone. This indicates that according to the opinion of Rabbi Yehuda 
HaNasi, Yom Kippur atones even if one did not repent.

Rava said: Both this baraita and that baraita are the opinion of Rabbi 
Yehuda HaNasi in accordance with his own opinion, that Yom Kip-
pur atones even for those who do not repent, but even Rabbi Yehuda 
HaNasi concedes that with regard to the transgressions of violating 
Yom Kippur itself, e.g., if one ate or performed labor on Yom Kippur, 
that Yom Kippur does not atone for those transgressions. He must 
necessarily concede this point, as if you do not say so, then according 
to Rabbi Yehuda HaNasi, with regard to the punishment of LBSFU  
for transgressing the prohibitions of Yom Kippur, since each and 
every hour of the day atones for one’s sins, how DBO�ZPV�ėOE�the 
application of karet in this case?

The Gemara questions this proof: "OE�XIBU�JT�UIF�EJđDVMUZ �1FS-
haps you find a case where he performed labor the entire night of 
Yom Kippur and died at dawn, as in such a case there was no day-
time of Yom Kippur, which is the part of Yom Kippur that effects 
atonement, to atone for him. The Gemara asks: That works out well 
with regard to the punishment of LBSFU for transgressing at night; but 
with regard to LBSFU for transgressing at daytime, how�DBO�ZPV�ėOE�
these circumstances, i.e., how can he be liable to receive karet for 
transgressing in the day?

The Gemara responds: "OE�XIBU�JT�UIF�EJđDVMUZ �1FSIBQT�XIJMF�
eating bread he choked on a chunk of meat he ate with it, and died, 
as there was not enough time in the day after his transgression to 
atone for him. Alternatively, it is referring to a case where he per-
formed labor close to sunset; alternatively, it is referring to a case 
where as he was performing labor, the hoe with which he was work-
ing cut his thigh and he died, as in these cases too there was no time 
in the day after his transgression to atone for him, either because it 
was no longer Yom Kippur or because he died immediately.

ר  ýּ׳ ÿכ øים מ ü׳ּוּר üּכ ÿא יוֹם ה ýה øי כוֹל לāא  Āי י:  üה øינ üמ øוּר
ה  Āאכ Āל øה בּוֹ מ Āׂש Āא עāל øה בּוֹ ו Āּנ ÿע øת üּנ þׁל ש ÿא ע Āּל þא
ה בּוֹ  Āׂש Āע øה בּוֹ ו Āּנ ÿע øת üא נāשׁ; ל þא קוֹד Āר øק üאוֹ מ Āר øוּק
כוֹל לāא  Āי שׁ,  þא קוֹד Āר øק üאוֹ מ Āר øא קāל øו ה,  Āאכ Āל øמ
ר: ״יוֹם  ÿמוּד לוֹמ øל ÿּר? ת ýּ׳ ÿכ øים מ üי׳ּוּר üּא יוֹם כ ýה øי
ם  Āת øיהוּ ס øי ÿו øר ÿת øקוֹםד ו Āל מ Āּכ üים הוּא״, מ ü׳ּוּר üּכ ÿה

י! ýד Āד úה ÿין א Āי øׁש ÿא הוּא, ק Āר øי׳ üס

י  üּב ÿר øּא ד Āּיב üּל ÿי א üּב ÿא ר Āא: ה Āי øׁש ÿא ק Āי, ל ýי ÿּב ÿר א ÿמ úא
י  üּב ÿר א,  Āי øנ ÿת øּד יהּד  ýיד üּד א  Āּיב üּל ÿי א üּב ÿר א  Āה, ה Āהוּד øי
ה  Āׂש Āע ין  ýּב ה,  Āתּוֹר ÿּב þׁש ירוֹת  ýב úע ל  Āּכ ר:  ýאוֹמ
ים  ü׳ּוּר üּכ ÿה – יוֹם ה Āשׁוּב øּה ת Āׂש Āא עāין ל ýה וּב Āשׁוּב øּת

ר,  ýּ׳ ÿכ øמ

ר  ý׳ ýה, וּמ Āתּוֹר ÿּים ב üנ Āּה ׳ ýּל ÿג øק עוֹל, וּמ ý׳ּוֹר üחוּץ מ
יוֹם   – ה  Āשׁוּב øּת ה  Āׂש Āע ם  üא þׁש ר,  Āׂש Āּב ית  üר øּב
ים  ü׳ּוּר üּכ ÿין יוֹם ה ýאו – א Āם ל üא øר, ו ýּ׳ ÿכ øים מ ü׳ּוּר üּכ ÿה

רד ýּ׳ ÿכ øמ

יהּ,  ýׁש ø׳ ÿנ øּד א  Āּיב üּל ÿא י  üּב ÿר א  Āה øו א  Āה ר:  ÿמ úא א  Āב Āר
יהּ,  ýגּוּ׳ ים  ü׳ּוּר üּכ ÿה יוֹם  øּד ירוֹת  ýב úע ÿּב י  üּב ÿר ה  þוּמוֹד
יוֹם  øּד ת  ýר Āּי, כ üכ Āא ה Āימ ýּא ת Āי ל üא øּרד ד ýּ׳ ÿכ øא מ Āל øּד
א  Āּת øע ÿׁש øא ו Āּת øע ÿׁל ש Āכ øב üּן ד Āיו ýּי, כ üּב ÿר øים, ל ü׳ּוּר üּכ ÿה

הּ? Āל øּת ÿח ÿּכ øׁש ÿי מ üיכ ýר, ה ýּ׳ ÿכ øמ

י  ýּא כּוּל Āת øיד üב úד ע ÿב úע ÿּא ד Āמ øיל üּא? ד Āי øׁאי קוּש ÿוּמ
ה  Āו úה א  Āל øּד ית,  üמ ר  ÿח ÿ שּׁ ÿה מּוּד  ÿע י  ýד úה ÿוּב א  Āי øיל ýל
ת  ýר Āּא, כ Āי øיל ýל øּת ד ýר Āּח כ ÿינ ýּיהּ! ת ýר ל ýּ׳ ÿכ øל üּא ד Āמ Āמ øי

הּ? Āל øּת ÿח ÿּכ øׁש ÿי מ üיכ ýא ה Āמ Āימ üּד

א  Āמ úה ÿל נ ÿכ Āא Āק øּי ד ýד úה ÿּא ב Āמ øיל üּא? ד Āי øׁאי קוּש ÿוּמ
הוּת  øׁש יהּ  ýל ה  Āו úה א  Āל øּד א,  Āצ øאוּמ יהּ  ýת øק ÿנ úח
יהּ  ýּת øיד üב úד ע ÿב úע ÿּי, ד üמ ÿי נ üיהּ; א ýר ל ýּ׳ ÿכ øל üּא ד Āמ Āימ üּב
יד  ýב Āע øּי ד ýד úה ÿּי, ב üמ ÿי נ üה; א Āּמ ÿח ÿת ה ÿיע üק øׁש üל øמוּך Āס
א  Āל øּד ית,  üוּמ יהּ  ýק Āׁש øל א  Āר Āמ יהּ  ýק øס ÿּ׳ יהּ  ýּת øיד üב úע

יהּד ýר ל ýּ׳ ÿכ øל üּא ד Āמ Āימ üּהוּת ב øׁיהּ ש ýה ל Āו úה

Declared it a holy convocation – א Āר øק üמ אוֹ  Āר øק 
שׁ þ�5:קוֹדIJT�NFBOT�IF� TBODUJöFE� UIF�EBZ� JO�IJT�
QSBZFST�CZ�SFDJUJOH�UIF�GPSNVMB��)F�8IP�TBODUJöFT�
UIF�+FXJTI�QFPQMF�BOE�:PN�,JQQVS�	3BTIJ
��0UIFST�
FYQMBJO�IF�TBODUJöFE�UIF�EBZ�CZ�XFBSJOH�DMFBO�
HBSNFOUT�	Tosafot, based on Shabbat�ÿÿćB
��"MUFS-
natively, he refrained from performing labor due 
to the sanctity of the day, whereas the reference 
to one who did not declare it a holy convocation 
means he refrained from performing labor merely 
EVF�UP�MB[JOFTT�	Tosafot on Shevuot ÿāB
�DJUJOH�3BC-
beinu Tam). Yet others explain that one who did 
not declare it a holy convocation means he dis-
puted the determination of the court with regard 
UP�UIF�EBUF�PG�:PN�,JQQVS�	Shita Mekubbetzet). 

NOTES

Sifra – א Āר øי׳ üס: The Sifra�JT�B�IBMBLIJD�NJESBTI�PO�UIF�CPPL�PG�-FWJUJ-
cus. Also called Torat Kohanim, it is a tannaitic interpretation whose 
BVUIPSTIJQ
�PS�NPSF�TQFDJöDBMMZ�FEJUPSTIJQ
�JT�VODFSUBJO��*U�IBT�USBEJ-
UJPOBMMZ�CFFO�BTDSJCFE�UP�3BW
�XIJDI�FYQMBJOT�BOPUIFS�UJUMF�GPS�UIJT�
XPSL��5IF�Sifra�PG�UIF�4DIPPM�PG�3BW��3BW�BMTP�UBVHIU�UIJT�IBMBLIJD�

midrash extensively, and its study became standard among the 
4BHFT�UP�UIF�FYUFOU�UIBU�JU�JT�UIF�NPTU�GSFRVFOUMZ�DJUFE�XPSL�PG�IBM-
akhic midrash in the Talmud. The material in the Sifra apparently 
SFøFDUT�UIF�SVMJOHT�PG�UIF�TDIPPM�PG�3BCCJ�"LJWB��"OPOZNPVT�PQJOJPOT�
JO�UIJT�XPSL�BSF�BUUSJCVUFE�UP�3BCCJ�:FIVEB�CBS�*MBJ�

BACKGROUND
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§ The mishna teaches: And the Rabbis say: The halakha is the same, 
i.e., there is no obligation to bring a sin offering, even with regard 
to the one who blasphemes, as it is stated with regard to the sin 
offering: “You shall have one law for him who performs the action 
unwittingly” (Numbers 15:29), excluding one who blasphemes, as 
he does not perform an action but sins with speech. The Gemara 
asks: What caused the Rabbis to specify: Even one who blas-
phemes, as he does not perform an action? Why do the Rabbis 
mention this explanation?

The Gemara explains: ĉF�3BCCJT�IFBSE�UIBU�3BCCJ�"LJWB�UFBDIFT�
in his list of those who must bring a sin offering a necromancer, and 
he does not teach a sorcerer in his list, and therefore they said to 
him: What�JT�EJĎFSFOU�about a sorcerer that he does not bring  
BO�PĎFSJOH �It must be due to the fact that his transgression does 
not involve an action. If so, with regard to the sin of one who 
blasphemes as well, it does not involve an action.

ĉF�4BHFT taught in a baraita (Tosefta 1:1): One who unwittingly 
CMBTQIFNFT�CSJOHT�BO�PĎFSJOH
�TJODF�LBSFU is stated with regard 
to it. This is the statement of Rabbi Akiva. And the verse states: 

“Whoever curses his God TIBMM�CFBS�IJT�TJOu�(Leviticus 24:15), as 
the Gemara will explain. The Gemara asks: And is it an established 
principle that XIFSFWFS�JU�JT�XSJĨFO�LBSFU with regard to a mitzva, 
one who violates it unwittingly CSJOHT�BO�PĎFSJOH �#VU�UIFSF�is the 
case of the mitzva of the 1BTDIBM�PĎFSJOH
�BOE�the mitzva of cir-
cumcision, as the punishment of LBSFU�JT�XSJĨFO�for failing to 
perform them, and yet POF�EPFT�OPU�CSJOH�BO�PĎFSJOH�for failing 
to perform these mitzvot unwittingly. 

The Gemara answers that this is what Rabbi Akiva is saying: One 
who unwittingly blasphemesH�CSJOHT�BO�PĎFSJOH
�TJODF�JUT�punish-
ment of LBSFU comes, i.e., is written, in a place where the Torah 
discusses BO�PĎFSJOH
�i.e., karet is mentioned in a passage that dis-
cusses a sin offering (see Numbers 15:27–31). This is the statement 
of Rabbi Akiva, as he maintains: Since the verse should have 
XSJĨFO�LBSFU in general, i.e., without connecting it to bringing  
an offering, and yet this LBSFU� JT�XSJĨFO� JO�B�QMBDF�where the  
Torah discusses BO�PĎFSJOH
�DPODMVEF�GSPN�JU�that the unwitting 
blasphemer CSJOHT�BO�PĎFSJOH for his transgression.

The Gemara analyzes the next clause of the baraita: And the verse 
states: “Whoever curses his God TIBMM�CFBS�IJT�TJOu�(Leviticus 
24:15). The Gemara explains: Here we arrive at the opinion of the 
Rabbis,N and this is what Rabbi Akiva is saying to the Rabbis: You 
say that the transgression of one who blasphemes does not involve 
an action, as what is the case of one who blasphemes? It is one who 
blesses, i.e., curses, the Name, i.e., God. But if so, then concerning 
the punishment of LBSFU�UIBU�JT�XSJĨFO��“That person blasphemes 
the Lord; and that soul shall be cut off [venikhreta] from among his 
people” (Numbers 15:30), for what purpose does it come, if not to 
render him liable to bring an offering?

אי  ÿב״ כופד מ ýּד ÿג øמ ÿב ה ÿים: א üר øים אוֹמ üמ Āכ úח ÿ״ו
ה? þׂש úע ÿין בּוֹ מ ýא þׁב ש ýּד ÿג øמ ÿב ה ÿא

ל אוֹב  ÿע ÿּי ב ýנ Āת øּא ד Āיב üק úי ע üּב ÿר øעוּ ל ÿמ øׁן ש ÿנ Āּב ÿר
א  Āל øּא ד Āנ øׁאי ש ÿיהּ: מ ýרוּ ל ÿמ úי, א üעוֹנ øּד üי י ýנ Āּא ת Āל øו
ה,  þׂש úע ÿמ יהּ  ýּב ית  ýל øּד וּם  שּׁ üמ  – ן  Āּב øר Āק י  ýית øי ÿמ

ה! þׂש úע ÿיהּ מ ýּית ב ýי ל üמ ÿב נ ýּד ÿג øמ

ר  ÿמ ùא þנ øיל ו üן, הוֹא Āּב øר Āיא ק üב ýב מ ýּד ÿג øן: מ ÿנ Āּב ÿנוּ ר Āּת
א  Āׂש Āנ øר: ״ו ýאוֹמ øא, ו Āיב üק úי ע üּב ÿי ר ýר øב üּת, ד ýר Āּבּוֹ כ
יב  üת øכ üּד א  Āיכ ýה ל  Āּכ הוּא,  א  Āל Āל øוּכ אוֹ״ד  øט þח
ה  Āיל üח וּמ ÿס þּ׳ א  Āה øן? ו Āּב øר Āי ק ýית øי ÿת מ ýר Āּכ יהּ  ýּב

ן! Āּב øר Āי ק ýית øי ÿא מ Āל øת ו ýר Āּהוּ כ øּיב ב üת øכ üּד

NOTES
Since the priest has already profaned the oil – ּיה ýל øּל ÿח øּד ן  Āיו ýּ�3:כBTIJ�
FYQMBJOT��4JODF�UIF�QSJFTU�IBT�BMSFBEZ�VTFE�UIF�PJM
�JU�JT�DPOTJEFSFE�OVMMJ-
öFE�BOE�JT�OP�MPOHFS�BO�JUFN�GSPN�XIJDI�EFSJWJOH�CFOFöU�JT�QSPIJCJUFE
�
TJNJMBS�UP�BO�PòFSJOH�XIPTF�NJU[WB�IBT�CFFO�QFSGPSNFE�	TFF�BMTP�
.JOǝBU�ƜJOOVLI�ÿþĆ
��0UIFST�FYQMBJO�UIBU�UIF�(FNBSB�JT�SFGFSSJOH�UP�B�
priest who applied teruma oil on his daughter’s Israelite son, which is 
prohibited, and it is only for that reason that the son may rub himself 
against it. By contrast, the oil was not placed on the High Priest in a 
prohibited manner, and therefore if the High Priest applies it to his 
TUPNBDI�IF�JT�MJBCMF�	3BCCFJOV�(FSTIPN�.FPS�)B(PMB
��

Some claim that an Israelite may rub against the teruma oil in this 
case because the prohibition against applying teruma oil is by rabbinic 
MBX�	Tosafot on Yoma�ąąB
�DJUJOH�3BCCFJOV�5BN
��0UIFST�DPOUFOE�UIBU�
the reason the Israelite may rub against the teruma oil is because the 
PJM�IBT�CFFO�SFOEFSFE�SFQVMTJWF�BOE�VOöU�GPS�VTF�	Tosafot Yeshanim on 
Yoma�ĆÿB��TFF�3BCCFJOV�ƜBZZJN�)B,PIFO�UIFSF
�

Declared it a holy convocation – ׁש þא קוֹד Āר øק üאוֹ מ Āר øק: This means he 
TBODUJöFE�UIF�EBZ�JO�IJT�QSBZFST�CZ�SFDJUJOH�UIF�GPSNVMB��)F�XIP�TBOD-
UJöFT�UIF�+FXJTI�QFPQMF�BOE�:PN�,JQQVS�	3BTIJ
��0UIFST�FYQMBJO�IF�
TBODUJöFE�UIF�EBZ�CZ�XFBSJOH�DMFBO�HBSNFOUT�	Tosafot, based on Shab-

bat�ÿÿćB
��"MUFSOBUJWFMZ
�IF�SFGSBJOFE�GSPN�QFSGPSNJOH�MBCPS�EVF�UP�UIF�
sanctity of the day, whereas the reference to one who did not declare 
it a holy convocation means he refrained from performing labor merely 
EVF�UP�MB[JOFTT�	Tosafot on Shevuot ÿāB
�DJUJOH�3BCCFJOV�5BN
��:FU�PUIFST�
explain that one who did not declare it a holy convocation means he 
disputed the determination of the court with regard to the date of Yom 
,JQQVS�	Shita Mekubbetzet). 

HALAKHA
The daughter of a priest who married an Israelite – את ýּׂיש üּנ þׁן ש ýהāּת כ ÿּב 
ל ýא Āר øׂש üי øל: If the daughter of a priest is married to an Israelite, or is dis-
RVBMJöFE�GSPN�QBSUBLJOH�PG�teruma due to forbidden sexual intercourse, 
and she partook of teruma, she is liable to pay the principal but not 
UIF�BEEJUJPOBM�POF�öGUI�QBZNFOU�� *G�TIF�DPNNJUUFE�BEVMUFSZ�TIF�JT�
liable to be put to death by burning, whether her husband was an 
Israelite or a priest, or even a mamzer, a Gibeonite, or a man to whom 
she is forbidden by a prohibition. The halakha is in accordance with 
UIF�PQJOJPO�PG�UIF�3BCCJT�	3BNCBN Sefer Zera’im, Hilkhot Terumot�ÿþ�ÿĀ�
and Sefer Kedusha, Hilkhot Issurei Bia ā�ā
��

"�)JHI�1SJFTU�XIP�UPPL�GSPN�UIF�BOPJOUJOH�PJM
�FUD��oל� ÿט Āּנ þׁדוֹל ש Āּן ג ýהāּכ 
ה וכופ Āח øׁש üּמ ÿן ה þמ þ שּׁ üמ: If a High Priest took an olive-bulk from the anointing 
oil that was placed upon his head for the purpose of anointing him and 
placed it on his stomach, he is liable to receive karet��5IF�3B�BWBE�NBJO-
UBJOT�IF�JT�MJBCMF�SFHBSEMFTT�PG�UIF�BNPVOU�VTFE�	3BNCBN�Sefer Avoda, 
Hilkhot Kelei HaMikdash�ÿ�ÿþ
�BOE�TFF�Kesef Mishne�BOE�3BECB[�UIFSF
��

May rub against, etc. – ל בּוֹ וכופ ýּג ÿע øת üמ: If a priest applied teruma oil to 
himself, the Israelite son of his daughter or any other Israelite may then 
SVC�IJNTFMG�VQPO�UIF�PJM�	3BNCBN Sefer Zera’im, Hilkhot Terumot�ÿÿ�Ć�
and Kesef Mishne there). 

&YDFQU�GPS�POF�XIP�EFöMFT�UIF�5FNQMF�PS�SFOEFST�JUT�DPOTFDSBUFE�
items ritually impure, etc. – יו וכופ Āׁש Āד Āק øשׁ ו Āּד øק üא מ ýּמ ÿט øּמ üחוּץ מ: One who 
unwittingly renders the Temple or its consecrated items ritually impure 
NVTU�CSJOH�B�TMJEJOH�TDBMF�PòFSJOH��$POTFRVFOUMZ
� JG�IF�JT�VODFSUBJO�
whether he entered the Temple or ate consecrated food in a state 
PG�SJUVBM�JNQVSJUZ�IF�EPFT�OPU�CSJOH�B�QSPWJTJPOBM�HVJMU�PòFSJOH��5IJT�
GPMMPXT�UIF�QSJODJQMF�UIBU�POF�EPFT�OPU�CSJOH�B�öYFE�TJO�PòFSJOH�GPS�B�
USBOTHSFTTJPO�GPS�XIJDI�POF�EPFT�OPU�CSJOH�B�QSPWJTJPOBM�HVJMU�PòFSJOH�
VQPO�JUT�VODFSUBJO�WJPMBUJPO�	3BNCBN Sefer Korbanot, Hilkhot Shegagot 
ÿ�ā
�

0OF�XIP�TJOOFE�BOE�:PN�,JQQVS�QBTTFE�oים� üי׳ּוּר üּכ ÿיו יוֹם ה Āל Āר ע ÿב Āע þׁי ש üמ: 
*G�POF�XBT�PCMJHBUFE�UP�CSJOH�B�QSPWJTJPOBM�HVJMU�PòFSJOH�GPS�BO�VODFS-
UBJO�TJO�BOE�:PN�,JQQVS�QBTTFE�CFGPSF�IF�TBDSJöDFE�UIF�PòFSJOH
�IF�
is exempt from bringing it, as Yom Kippur atones for his sins. See the 
NJTIOB�PO�ĀăB�	3BNCBN Sefer Korbanot, Hilkhot Shegagot�ā�ć
�

0OF�XIP�SFKFDUT�UIF�BUPOFNFOU�PG�:PN�,JQQVS�oט� ýע ÿב øמ: With regard 
to one who rejects Yom Kippur, i.e., he believes it does not atone for his 
sins, Yom Kippur does not atone for him. Therefore, if he was obligated 
UP�CSJOH�B�QSPWJTJPOBM�HVJMU�PòFSJOH�BOE�:PN�,JQQVS�QBTTFE�XIJMF�IF�
was in this state of rejection, the day does not atone for him, and 
XIFO�IF�SFQFOUT�BGUFS�:PN�,JQQVS�IF�NVTU�TBDSJöDF�UIF�QSPWJTJPOBM�
HVJMU�PòFSJOH��5IF�halakha�JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�
:PǝBOBO�	3BNCBN Sefer Korbanot, Hilkhot Shegagot�ā�ÿþ
�BOE�TFF�Sefer 

HaMadda, Hilkhot Teshuva�ÿ�ā��4IVMǝBO�"SVLI,�0SBǝ�ƜBZZJN�Ąþą�Ą
�BOE�
JO�UIF�DPNNFOU�PG�3FNB
�

0OF�XIP�TBZT
�NZ�TJO�PòFSJOH�TIPVME�OPU�BUPOF�GPS�NF�oא�āר ל ýאוֹמ Āה 
י üאת Āּט ÿי ח üר ל ýּ׳ ÿּכ øת üי:�"�TJO�PòFSJOH�BOE�HVJMU�PòFSJOH�BUPOF�POMZ�GPS�UIPTF�
who repent and believe in their atonement. They do not atone for one 
XIP�SFKFDUT�JU��)PX�TP �*G�POF�CSJOHT�B�TJO�PòFSJOH�PS�HVJMU�PòFSJOH�BOE�
TBZT�PS�UIJOLT�JU�EPFT�OPU�BUPOF
�FWFO�JG�JU�XBT�QSPQFSMZ�TBDSJöDFE�IF�IBT�
not achieved atonement. When he repents from this rejection he must 
CSJOH�IJT�TJO�PòFSJOH�PS�HVJMU�PòFSJOH�BHBJO�	3BNCBN Sefer Korbanot, 
Hilkhot Shegagot�ā�ÿþ
��

)F�TBJE
�*�EP�OPU�XBOU�JU�UP�CF�TBDSJöDFE�oב� ÿר øיק üּא תāר ל ÿמ úא: In a case 
XIFSF�POF�TBZT��*�BN�SFTQPOTJCMF�GPS�UIF�TJO�PòFSJOH�PS�HVJMU�PòFSJOH�
PG�TP�BOE�TP
�JG�UIF�MBUUFS�BHSFFT�UIFO�UIF�öSTU�JOEJWJEVBM�TBDSJöDFT�UIF�
PòFSJOHT�BOE�UIF�POF�XIP�XBT�PCMJHBUFE�UIFSFCZ�BDIJFWFT�BUPOFNFOU��
*G�IF�EPFT�OPU�BHSFF�UIFO�UIF�PòFSJOH�EPFT�OPU�BUPOF�GPS�IJN��5IJT�JT�
based on the Gemara in Arakhin�ĀÿC�	3BNCBN Sefer Avoda, Hilkhot 

Ma’aseh HaKorbanot�ÿĂ�ÿþ
��

Only for those who repent – ין üב Ā שּׁ ÿל ה ÿא ע Āּל þא: With regard to those 
XIP�CSJOH�B�TJO�PòFSJOH�PS�B�HVJMU�PòFSJOH�GPS�UIFJS� JOUFOUJPOBM�PS�
unwitting transgression, they achieve atonement only if they repent 
BOE�DPOGFTT��-JLFXJTF
�:PN�,JQQVS�BUPOFT�POMZ�GPS�UIPTF�XIP�SFQFOU�
and confess. The halakha is not in accordance with the opinion of 
3BCCJ�:FIVEB�)B/BTJ�	3BNCBN Sefer HaMadda, Hilkhot Teshuva�ÿ�ÿ
�
and see Kesef Mishne�UIFSF��4IVMǝBO�"SVLI,�0SBǝ�ƜBZZJN�Ąþą�Ą
�BOE�JO�
UIF�DPNNFOU�PG�3FNB
��

Ate forbidden fat…and became an apostate, etc. – …ב þל ýל ח ÿכ Āא
ד וכופ ýּמ ÿּת øׁש üנ øו:�*G�POF�TJOOFE�VOXJUUJOHMZ�BOE�TFU�BTJEF�IJT�TJO�PòFSJOH
�BOE�
then became an apostate before repenting, the same animal can be 
TBDSJöDFE�BT�IJT�TJO�PòFSJOH�XIFO�IF�SFQFOUT��5IF�SFBTPO�JT�UIBU�BOJNBMT�

BSF�OPU�SFKFDUFE�GSPN�CFJOH�TBDSJöDFE
�BOE�KVTU�BT�JO�B�DBTF�XIFSF�UIF�
animal developed a temporary blemish and once healed was rendered 
öU�BHBJO
�UIF�TBNF�BQQMJFT�JG�UIF�PXOFS�XBT�EJTRVBMJöFE�GSPN�CSJOHJOH�
BO�PòFSJOH�BOE�TVCTFRVFOUMZ�CFDBNF�öU�BHBJO��5IF�halakha is not 
JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:PǝBOBO�CVU�JO�BDDPSEBODF�
XJUI�UIF�PQJOJPO�PG�3BW
�XIP�NBJOUBJOT�UIBU�MJWJOH�BOJNBMT�BSF�OPU�
QFSNBOFOUMZ�SFKFDUFE�	3BNCBN Sefer Korbanot, Hilkhot Shegagot�ā�Ć
�
and see -FǝFN�.JTIOF and Kesef Mishne there).

BACKGROUND
1BSUPPL�PG�teruma – ה Āרוּמ øת üּה ב Āל øכ Āא: Teruma may be consumed only by 
a priest and the members of his household. These include his wife, his 
TPOT
�IJT�VONBSSJFE�EBVHIUFST
�IJT�OPO�+FXJTI�TMBWFT
�BOE�IJT�BOJNBMT��
8IFO�UIF�EBVHIUFS�PG�B�QSJFTU�NBSSJFT�BO�*TSBFMJUF�PS�B�-FWJUF�TIF�NBZ�
no longer partake of teruma. In the event that she becomes widowed 
or divorced from him, she returns to her father’s house and she may 
continue to partake of teruma in certain circumstances. If the one 
she married is forbidden to her, she falls into the halakhic category 
of a zona and will never be permitted to partake of teruma�BHBJO�	TFF�
3BNCBN�Sefer Zera’im, Hilkhot Terumot Ą�ą
�

1SPWJTJPOBM�HVJMU�PòFSJOH�oלוּי� Āּם ת Āׁש Ā�5:אIF�QSPWJTJPOBM�HVJMU�PòFSJOH�
JT�NFOUJPOFE�JO�UIF�5PSBI�	-FWJUJDVT�ă�ÿąoÿć
��5IF�5PSBI�JUTFMG�EPFT�OPU�
TQFDJGZ�UIF�USBOTHSFTTJPO�GPS�XIJDI�POF�JT�MJBCMF�UP�CSJOH�UIJT�PòFSJOH��
*U�JT�B�USBEJUJPO�PG�UIF�4BHFT�UIBU�B�QSPWJTJPOBM�HVJMU�PòFSJOH�JT�CSPVHIU�
GPS�BO�VODFSUBJO�TJO�XIPTF�EFöOJUF�QFSGPSNBODF�SFOEFST�UIF�VOXJUUJOH�
TJOOFS�MJBCMF�UP�CSJOH�B�öYFE�TJO�PòFSJOH��"T�MPOH�BT�JU�SFNBJOT�VOLOPXO�
whether or not one committed the transgression, he must bring a 
QSPWJTJPOBM�HVJMU�PòFSJOH��*G�JU�TVCTFRVFOUMZ�CFDBNF�LOPXO�UP�IJN�UIBU�
IF�EFöOJUFMZ�TJOOFE
�BU�UIJT�TUBHF�IF�CSJOHT�B�TJO�PòFSJOH��5IF�EFUBJMT�PG�
UIJT�PòFSJOH�BSF�EJTDVTTFE�MBUFS�JO�UIJT�USBDUBUF�

Sifra – א Āר øי׳ üס: The Sifra�JT�B�IBMBLIJD�NJESBTI�PO�UIF�CPPL�PG�-FWJUJDVT��
Also called Torat Kohanim, it is a tannaitic interpretation whose author-
TIJQ
�PS�NPSF�TQFDJöDBMMZ�FEJUPSTIJQ
� JT�VODFSUBJO�� *U�IBT�USBEJUJPOBMMZ�
CFFO�BTDSJCFE�UP�3BW
�XIJDI�FYQMBJOT�BOPUIFS�UJUMF�GPS�UIJT�XPSL��5IF�
Sifra�PG�UIF�4DIPPM�PG�3BW��3BW�BMTP�UBVHIU�UIJT�IBMBLIJD�NJESBTI�FYUFO-
sively, and its study became standard among the Sages to the extent 
UIBU�JU� JT�UIF�NPTU�GSFRVFOUMZ�DJUFE�XPSL�PG�IBMBLIJD�NJESBTI�JO�UIF�
Talmud. The material in the Sifra�BQQBSFOUMZ�SFøFDUT�UIF�SVMJOHT�PG�UIF�
TDIPPM�PG�3BCCJ�"LJWB��"OPOZNPVT�PQJOJPOT�JO�UIJT�XPSL�BSF�BUUSJCVUFE�
UP�3BCCJ�:FIVEB�CBS�*MBJ�

LANGUAGE
Rub against [mitaggel] – ל ýּג ÿע øת üמ: The term mitaggel is used by the 
Sages in reference to applying a substance not by means of one’s hands 
but by transfer from one body to another, typically through rounded 
[ma’agaliyot] movements. When one wished to apply a substance to 
his back, he would pour oil on some sort of surface, generally marble 
or a leather mattress, and rub against it. Alternatively, he would pour 
UIF�PJM�PO�IJT�CPEZ�BOE�UIFO�SVC�IJNTFMG�BHBJOTU�UIF�TVSGBDF�	TFF�Tosefta, 
Terumot�ÿþ�ÿþ�BOE�Tosefta, Shevi’it�Ă�ć
�

ז:ז:
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א  Āיל וּב üן, הוֹא Āּב øר Āיא ק üב ýב מ ýּד ÿג øר: מ ÿמ Āא Āי ק üכ Āה
א;  Āיב üק úי ע üּב ÿי ר ýר øב üּן, ד Āּב øר Āקוֹם ק øמ üּת ב ýר Āּבּוֹ כ
א,  Āמ øל Āע øּב ת  ýר Āּכ ב  ÿּת øכ üמ י  ýע Āב øּד יגּוֹ  üמ ר:  ÿב Āס Āק
הּ  Āּינ üמ ע  ÿמ øׁש  – ן  Āּב øר Āק קוֹם  øמ üּב ת  ýר Āּכ יב  üת øוּכ

ןד Āּב øר Āי ק ýית øי ÿמ

י  üכ Āה øן, ו ÿנ Āּב ÿר øא ל Āת úא״ – א Āּׂש üאוֹ י øט þר: ״ח ýאוֹמ øו
ב  ýּד ÿג øיתוּ מ üר øמ Āן: א ÿנ Āּב ÿר øא ל Āיב üק úי ע üּב ÿר ר ÿמ Āא Āק
ת  þא øך ýר Āב øב – מ ýּד ÿג øהוּ מ ÿה, מ þׂש úע ÿיהּ מ ýּית ב ýל

א? Āת úאי א ÿמ øיב ל üת øכ üּת ד ýר Āּא כ Āּל þם, א ý שּׁ ÿה

One who blasphemes [megaddef ] – ב ýּד ÿג øמ: One who 
curses God while pronouncing one of His names that 
may not be erased is called a megaddef and is liable 
to receive karet 	TFF�3BNCBN�Sefer HaMadda, Hilkhot 

Avoda Zara�Ā�ą
�� *G�IF�EJE�TP�VOXJUUJOHMZ
�IF�EPFT�OPU�
CSJOH�B�TJO�PòFSJOH�CFDBVTF�IF�EJE�OPU�QFSGPSN�BO�
action. The halakha is in accordance with the opinion 
PG�UIF�3BCCJT��'VSUIFSNPSF
�POF�XIP�TBZT�UIBU�BO�PCKFDU�
of idol worship is a god is considered a megaddef even 
if he did not worship it. Both a megaddef and an idol 
worshipper are liable to stoning and are then hanged, 
JG�UIFSF�BSF�XJUOFTTFT�BOE�UIFZ�XFSF�GPSFXBSOFE�	3BN-
bam Sefer HaMadda, Hilkhot Avoda Zara�Ā�Ąoą�BOE Sefer 

Korbanot, Hilkhot Shegagot�ÿ�Ā
��

HALAKHA

Here we arrive at the opinion of the Rabbis, etc. – ן ÿנ Āּב ÿר øא ל Āת úא 
��5IF�DPNNFOUBSZ�PO�UIF�UFYU�GPMMPXT�UIF�PQJOJPO�PG�3BCCFJOV:וכופ
(FSTIPN�.FPS�)B(PMB��3BTIJ�BDDFQUT�B�EJòFSFOU�WFSTJPO�PG�UIF�
Gemara, according to which the megaddef mentioned in the 
WFSTF�JT�OPU�B�CMBTQIFNFS
�BT�NBJOUBJOFE�CZ�3BCCJ�"LJWB
�CVU�BO�

JEPM�XPSTIJQQFS
�XIJDI�BDDPSET�XJUI�UIF�MBUFS�PQJOJPO�PG�3BCCJ�
&MB[BS�CFO�"[BSZB��"DDPSEJOH�UP�3BTIJ�T�JOUFSQSFUBUJPO
�XIFO�UIF�
3BCCJT� JO�UIF�NJTIOB�SFGFS�UP�megaddef�UIFZ�BSF�VTJOH�3BCCJ�
Akiva’s terminology, despite the fact that they do not agree with 
IJT�EFöOJUJPO�

NOTES
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The Rabbis say to him: It comes to give the punishment of LBSFU to 
one who curses God, in order to teach that the phrase: “Shall bear 
his sin,” written in the verse: “Whoever curses his God shall bear 
his sin” (Leviticus 24:15), is referring to karet, so that one can derive 
by verbal analogy that an individual who was obligated to bring a 
Paschal offering for the second Pesaĥ and did not do so is likewise 
liable to receive karet. "T�JU�JT�XSJĨFO�XJUI�SFHBSE�UP�POF�XIP�
curses God: “Whoever curses his God TIBMM�CFBS�IJT�TJO
u�BOE�JU�JT�
XSJĨFO�XJUI�SFHBSE�UP�one who was obligated to bring a Paschal 
offering for the second 1FTB̤H and did not do so: “That man shall 
CFBS�IJT�TJOu�(Numbers 9:13). Just as there, with regard to one who 
curses God it is referring to the punishment of LBSFU, so too here, 
with regard to the Paschal offering it is referring to the punishment 
of LBSFU.

With regard to one who blasphemes, the Sages taught in a baraita: 
The verse states: “That person blasphemes [NFHBEEFG ]L�UIF�-PSEu�
(Numbers 15:30). Isi ben Yehuda says: This is like a person who 
says to another: You cleaned [HFJSBĜB] the bowl and rendered it 
lacking,N i.e., the transgression of blasphemy is so severe that it is 
compared to one who does actual damage to God. Isi ben Yehuda 
maintains that the case of the blasphemer is identical to that of one 
who blesses, i.e., curses, the Name, i.e., God, which is a particularly 
severe transgression. 

Rabbi Elazar ben Azarya says that this is like a person who says 
to another: You cleaned the bowl and removed its contents, but 
did not render it lacking, i.e., the transgression of blasphemy is not 
compared to one who does actual damage to God. Rabbi Elazar ben 
Azarya maintains that the case of the blasphemer is the same as 
that of an idol worshipper, which is a less severe transgression.

This dispute as to the nature of the transgression of the blasphemer 
is taught in another baraita: “That person blasphemes UIF�-PSEu�
(Numbers 15:30), and 3BCCJ�&MB[BS�CFO�"[BSZB�TBZT��ĉF�WFSTF�JT�
TQFBLJOH�PG�BO�JEPM�XPSTIJQQFS��"OE�UIF�3BCCJT�TBZ��ĉF�WFSTF�
comes only to give the punishment of LBSFU to one who blesses, 
i.e., curses, the Name, i.e., God.

mishna ĉFSF�BSF� some women who bring a sin 
PĎFSJOH�of a woman after childbirthN and 

the offering is eaten by the priests.H And there are some women 
who bring a sin PĎFSJOH�CVU�JU�JT�OPU�eaten.N And there are some 
women who do not bring a sin offering at all.

The mishna elaborates: The following women bring a sin PĎFSJOH�
and it is eaten by the priests: One who miscarries a fetus with a 
form similar to a domesticated animal, one who miscarries a fetus 
with a form similar to an undomesticated animal, or one who 
miscarries a fetus with a form similar to a bird; this is the statement 
of Rabbi Meir. And the Rabbis say: She does not bring a sin 
offering unless the fetus has the form of a person.

יב  üת øכ üּל, ד ýּל ÿק øמ ÿת ל ýר Āּן כ ýּית üיהּ: ל ýי ל üר øמ Āא
הוּא״(,  ÿישׁ ה üא Āא ה Āּׂש üאוֹ י øט þל: )״ח ýּל ÿק øמ ÿּב
י:  üנ ýׁש ח  ÿס þ׳ øּב יב  üת øוּכ אוֹ״[,  øט þח א  Āׂש Āנ ø״ו[
ב  ÿא  – ת  ýר Āּכ ן  Āּל ÿה øּל ה  ÿמ א״,  Āּׂש üי אוֹ  øט þ״ח

תד ýר Āּאן כ Āּכ

ן  þּב י  üיס üא  – ב״  ýּד ÿג øמ הפ  ת  þ״א ן:  ÿנ Āּב ÿר נוּ  Āּת
ירוֹ:  ýב úח ÿר ל ýאוֹמ Āם ה Āד Āא øּר, כ ýה אוֹמ Āהוּד øי
ר:  ÿב Āס Āק הּ;  Āּת øר ÿּיס üח øו ה  Āר Āע øּק ÿה ה  Āּת ø׳ ÿיר ýּג

ם הוּאד  ý שּׁ ÿת ה þא øך ýר Āב øב מ ýּד ÿג øמ

ם  Āד Āא øּכ ר,  ýאוֹמ ה  Āי øר ÿז úע ן  þּב ר  Āז Āע øל þא י  üּב ÿר
לāא  øה ו Āר Āע øּק ÿה ה Āּת ø׳ ÿיר ýּירוֹ: ג ýב úח ÿר ל ýאוֹמ Āה
ד  ýעוֹב ינוּ  øי ÿה ב  ýּד ÿג øמ ר:  ÿב Āס Āק הּ;  Āּת øר ÿּיס üח

הד Āר Āה ז Āבוֹד úע

ר  Āז Āע øל þא י  üּב ÿר  – הפ״  ת  þ״א  : øך Āיד üא א  Āי øנ ÿּת
ה  Āר Āז ה  Āבוֹד úע ד  ýעוֹב øּב ר:  ýאוֹמ ה  Āי øר ÿז úע ן  þּב
ים: לāא  üר øים אוֹמ üמ Āכ úח ÿו ר,  ýּב ÿד øתוּב מ Āּכ ÿה
 øך ýר Āב øמ üל ת  ýר Āּכ ן  ýּית üל א  Āּל þא תוּב  Āּכ ÿה א  Āּב

םד ý שּׁ ÿה

ל,  Āכ ùא þנ øו ן  Āּב øר Āק יאוֹת  üב øמ שׁ  ýי מתניפ 
שׁ  ýי øו ל,  Āכ ùא þנ ינוֹ  ýא øו ן  Āּב øר Āק יאוֹת  üב øמ שׁ  ýי øו

יאוֹתד üב øם מ Āינ ýא þׁש

ין  üמ øּכ ת  þל þּ׳ ÿּמ ÿה ל:  Āכ ùא þנ øו ן  Āּב øר Āק יאוֹת  üב øמ
יר;  üא ýמ י  üּב ÿר י  ýר øב üּד עוֹב,  øו ה  Āּי ÿח ה  Āמ ýה øּב
ת  ÿצּוּר üא בּוֹ מ ýה øּי þׁד ש ÿים: ע üר øים אוֹמ üמ Āכ úח ÿו

םד Āד Āא

Karet…with regard to the second 1FTBǝ – י üנ ýׁש ח  ÿס þ׳ øּת…ב ýר Āּכ: 
With regard to one who unwittingly or due to circumstances 
CFZPOE�IJT�DPOUSPM�EJE�OPU�TBDSJöDF�UIF�1BTDIBM�PòFSJOH�PO�
1BTTPWFS
� JG�IF�JOUFOUJPOBMMZ�OFHMFDUFE�UP�TBDSJöDF�UIF�1BTDIBM�
PòFSJOH�PO�UIF�TFDPOE�1FTBǝ he is liable to receive karet�	3BN-
bam Sefer Korbanot,�)JMLIPU�,PSCBO�1FTBǝ�ă�Ā
�BOE�TFF�3B�BWBE�
and Kesef Mishne there). 

#SJOH�B�TJO�PòFSJOH�PG�B�XPNBO�BGUFS�DIJMECJSUI�BOE�UIF�
PòFSJOH� JT�FBUFO�CZ� UIF�QSJFTUT�oל� Āכ ùא þנ øו ן  Āּב øר Āק יאוֹת  üב øמ: If a 
XPNBO�CFBST�B�DIJME�PS�TVòFST�B�NJTDBSSJBHF�BOE�CFDPNFT�
ritually impure with the impurity of childbirth, she must bring 

UIF�PòFSJOH�PG�B�XPNBO�BGUFS�DIJMECJSUI�BOE�IFS�TJO�PòFSJOH�JT�
eaten. If she does not become ritually impure she is exempt 
GSPN�CSJOHJOH�UIF�PòFSJOH��8JUI�SFHBSE�UP�POF�XIP�NJTDBSSJFT�B�
fetus that looks like a type of domesticated animal, an undomes-
ticated animal, or a bird, if its face is like that of a person then it 
is considered a child and the woman is rendered ritually impure 
with the impurity of childbirth. If it does not have a human face 
it is not like a child and she is not rendered impure. The halakha 
JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�UIF�3BCCJT�	3BNCBN Sefer 

Korbanot,�)JMLIPU�.FǝVTSFJ�,BQQBSB�ÿ�Ą�BOE�Sefer Kedusha, Hilkhot 

Issurei Bia�ÿþ�Ćoć��4IVMǝBO�"SVLI, Yoreh De’a�ÿćĂ�ā
��

HALAKHA

Blasphemes [megaddef ] – ב ýּד ÿג øמ: Megaddef means to curse 
or blaspheme. Apparently, it can also refer to the act of 
cleaning a bowl with wide, sweeping hand motions. This 
term eventually became associated with one who pas-
TJPOBUFMZ�RVFTUJPOT�B�QFSTQFDUJWF
�BT�UIPVHI�IF�VTFT�BO�
exaggerated sweeping motion to indicate his incredulity 
BU�UIF�PQQPTJOH�PQJOJPO�	Ge’onim). The Arabic root جدف, 
jdf, conveys both meanings of the word.

LANGUAGE

-JLF�B�QFSTPO�XIP�TBZT�UP�BOPUIFS
�ZPV�DMFBOFE�UIF�
CPXM� BOE� SFOEFSFE� JU� MBDLJOH� o� ירוֹ ýב úח ÿל ר  ýאוֹמ Āה ם  Āד Āא øּכ 
הּ Āּת øר ÿּיס üח øו ה  Āר Āע øּק ÿה ה Āּת ø׳ ÿיר ýּג: The commentary on the text fol-
MPXT�UIF�PQJOJPO�PG�3BTIJ
�XIP�TBZT�UIBU�UIF�FYQSFTTJPO��
3FOEFSFE�JU� MBDLJOH
�SFGFST�UP�UIF�CPXM�JUTFMG
� J�F�
� JU� JT�BT�
though the blasphemer harms the bowl itself, which is not 
the case with regard to an idol worshipper, who does not 
say anything about the name of God. Others explain to the 
DPOUSBSZ
�UIBU�UIF�FYQSFTTJPO��3FOEFSFE�JU� MBDLJOH
�NFBOT�
the blasphemer did not remove all the food, but left a little 
remaining. According to this opinion, the sin of blasphemy 
is less severe than idol worship, which leaves nothing on 
the plate, i.e., one denies God entirely. 

5IFSF�BSF�TPNF�XPNFO�XIP�CSJOH�UIF�PòFSJOH�PG�B�
woman after childbirth – ן Āּב øר Āיאוֹת ק üב øשׁ מ ýי: A woman who 
gives birth to a son is ritually impure for seven days. If she 
gives birth to a daughter she is impure for fourteen days. 
This is followed by thirty-three days in the case of a male 
and sixty-six days for a female, during which she remains 
SJUVBMMZ�QVSF�FWFO�JG�UIFSF�JT�B�øPX�PG�CMPPE��5IF�5PSBI�PCMJ-
HBUFT�B�XPNBO�UP�CSJOH�IFS�PòFSJOHT�PO�UIF�GPSUZ�öSTU�PS�
FJHIUZ�öSTU�EBZ
�TQFDJöDBMMZ�B�CVSOU�PòFSJOH�BOE�B�TJO�PòFS-
JOH��"�XFBMUIZ�XPNBO�CSJOHT�B�MBNC�GPS�B�CVSOU�PòFSJOH�
BOE�B�ZPVOH�QJHFPO�PS�UVSUMFEPWF�GPS�B�TJO�PòFSJOH
�XIJMF�B�
poor woman brings two turtledoves or two young pigeons, 
POF�GPS�B�CVSOU�PòFSJOH�BOE�POF�GPS�B�TJO�PòFSJOH��0OMZ�
BGUFS�TIF�TBDSJöDFT�IFS�PòFSJOH�JT�IFS�QVSJöDBUJPO�QSPDFTT�
DPNQMFUF�BOE�JT�TIF�QFSNJUUFE�UP�QBSUBLF�PG�TBDSJöDJBM�GPPE�
	TFF�-FWJUJDVT�ÿĀ�ÿoĄ
�

5IFSF�BSF�TPNF�XPNFO�XIP�CSJOH�B�TJO�PòFSJOH�CVU�JU�JT�
not eaten – ל Āכ ùא þינוֹ נ ýא øן ו Āּב øר Āיאוֹת ק üב øשׁ מ ýי: This is referring to 
cases of uncertainty, as the mishna proceeds to explain. It 
JT�OPU�NFSFMZ�BO�PQUJPOBM�PòFSJOH�UIBU�TFSWFT�UP�SFOEFS�IFS�
QFSNJUUFE�UP�QBSUBLF�PG�TBDSJöDJBM�GPPE�JG�TIF�TP�DIPPTFT��
3BUIFS
�TIF�JT�PCMJHBUFE�UP�CSJOH�BO�PòFSJOH�JO�TVDI�DBTFT�
of uncertainty. This is derived from a verse which com-
QBSFT�UIJT�PòFSJOH�UP�UIF�QSPWJTJPOBM�HVJMU�PòFSJOH
�XIJDI�
CZ�EFöOJUJPO�JT�CSPVHIU�JO�DBTFT�PG�VODFSUBJOUZ�	3BTIJ��TFF�
Nazir�ĀćB
��

NOTES
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With regard to a woman who miscarries a sandal fetus, i.e., one that 
has the form of a flat fish; or if she miscarries the placenta;NH or an 
amniotic sac in which tissue developed; or a fetus that emerged 
cut, i.e., in pieces; and likewise a Canaanite maidservant, owned 
by a Jew, who miscarried;H in all these cases she brings a sin 
PĎFSJOH and it is eaten by the priests.

And these women bring sin offerings but their sin offerings are not 
eaten: One who miscarries and does not know the nature of what 
she miscarried; and two women who miscarried,H in a case where 
one miscarried a fetus of a type for which a woman is exempt from 
bringing an offering and the other one miscarried a fetus of a type 
for which a woman is liable to bring an offering, and they do not 
know which miscarried which type. Rabbi Yosei said: When is their 
sin offering not eaten? It is when both women went to different 
places within the Temple to bring their offerings, e.g., this woman 
went to the east and that woman went to the west. But if both of 
them were standing together, both of them together bring one sin 
PĎFSJOH
�BOE�JU�JT�FBUFO�

ĉFTF�women do not bring a sin offering: A woman who miscarries 
an amniotic sac full of water,H or one full of blood, or one full of 
different colors; and likewise a woman who miscarries a fetus with 
a form TJNJMBS�UP�ėTI
�PS�HSBTTIPQQFST
�PS�SFQVHOBOU�DSFBUVSFT
�PS�
creeping animals; and a woman who miscarries on the fortieth 
day of her pregnancy; and a woman who gives birth by caesarean 
section.BH Rabbi Shimon deems a woman liable to bring a sin 
offering in the case where she gives birth by caesarean section.

gemara From where do we derive that in the case 
of a Canaanite maidservant, owned by a 

Jew, who miscarried, she brings a sin offering and it is eaten? As the 
Sages taught in a baraita: The passage discussing the halakhot of a 
woman following childbirth begins with the verse: “Speak to the 
children of Israel, saying: If a woman conceives and gives birth to 
a male” (Leviticus 12:2). From this verse I have derived only that 
the full-fledged children of Israel are included in these halakhot; 
from where do I derive that a convert and a Canaanite maidser-
vant are also included in these halakhot? ĉF�WFSTF�TUBUFT�iB�XPNBO
u�
which includes other women.

יר  ü׳ Āׁש אוֹ  א  Āי øיל üׁש אוֹ  ל  Āּד øנ ÿס ת  þל þּ׳ ÿּמ ÿה
ה  Āח ø׳ üׁש ן  ýכ øו  , øך Āּחוּת øמ א  ýיּוֹצ ÿה øו ם,  Āּרוּק øמ

לד Āכ ùא þנ øן ו Āּב øר Āה ק Āיא üב øה, מ Āיל üּ׳ üה þׁש

ת  þל þּ׳ ÿּמ ÿלוֹת: ה Āכ ùא þן נ Āינ ýא øיאוֹת ו üב øלּוּ מ ýא øו
ים  üׁש Āנ י  ýּת øׁוּש ה,  Āיל üּ׳ üה ה  ÿמ עַ  ýיוֹד ין  ýא øו
ין  üּמ üת מ ÿח ÿא øטוּר ו øּין ׳ üּמ üת מ ÿח ÿילוּ א üּ׳ üה þׁש
ן  ÿמ øז üּב י?  ÿת Āימ ýא י  ýיוֹס י  üּב ÿר ר  ÿמ Āא הד  Āחוֹב
ל  Āב úב, א Āר úע ÿּמ ÿה ל þז øו ח  Āר øז üּמ ÿה ל þכוּ ז øל Āה þׁש
ן  þיה ýּת øׁש  – דוֹת  øעוֹמ ן  þיה ýּת øׁש יוּ  Āה ם  üא

לד Āכ ùא þנ øן ו Āּב øר Āיאוֹת ק üב øמ

יר  ü׳ Āׁש ת  þל þּ׳ ÿּמ ÿה יאוֹת:  üב øמ ין  ýא þׁש לּוּ  ýא
ים,  üינ üנ øּג א  ýל Āמ ם,  Āּד א  ýל Āמ ם,  üי ÿמ א  ýל Āמ
ים  üצ Āק øׁים וּש üב Āג úח ÿים ו üג Āּין ד üמ øּת כ þל þּ׳ ÿּמ ÿה
א  ýיוֹצ øים, ו üע Āּב øר ÿת יוֹם א þל þּ׳ ÿּמ ÿים, ה üׂש Āמ øוּר

ןד þא דּוֹ׳ ýיוֹצ øּיב ב ýּי ÿח øעוֹן מ øמ üׁי ש üּב ÿןד ר þדּוֹ׳

י  ýנ øּ״ב ן:  ÿנ Āּב ÿר נוּ  Āת øּד ן?  ÿל Āנ øמ ה  Āח ø׳ üׁש גמפ 
ל,  ýא Āר øׂש üי י  ýנ øּב א  Āּל þי א üל ין  ýל״ – א ýא Āר øׂש üי
ר:  ÿלוֹמ מוּד  øל ÿּת ן?  üי ÿּנ üמ ה  Āח ø׳ üׁש øו ת  þיּוֹר üּג

ה״ד Ā שּׁ ü״א

Placenta – א Āי øיל üׁש: A placenta itself is not a fetus, but there 
JT�B�QSJODJQMF�UIBU�FWFSZ�QMBDFOUB�IBT�B�DIJME�	Nidda�ĀĄB
��
&WFO�JG�UIF�QMBDFOUB�XBT�DVU�PQFO�BOE�OP�GFUVT�JT�GPVOE
�JU�
JT�BTTVNFE�UIBU�UIF�GFUVT�XIJDI�XBT�QSFTFOU�IBT�MJRVFöFE�
	3BTICB�JO�Torat HaBayit�ą�Ą
��

NOTES

A woman who miscarries a sandal fetus or the placenta, etc. – 
א וכופ Āי øיל üׁל אוֹ ש Āּד øנ ÿת ס þל þּ׳ ÿּמ ÿה: If a woman miscarried a fetus in the 
GPSN�PG�B�øBU�öTI�XIJDI�IBT�B�GBDF
�PS� JG�TIF�NJTDBSSJFT�UIF�
placenta, or an amniotic sac in which tissue developed, i.e., the 
form of a person was very thin and not clearly discernable, and 
likewise if her fetus emerged cut, i.e., in pieces, she is impure by 
the ritual impurity of a woman after childbirth, and she brings 
BO�PòFSJOH�BOE�UIBU�PòFSJOH�JT�FBUFO�	3BNCBN�Sefer Kedusha, 
Hilkhot Issurei Bia�ÿþ�Ā
�Ą
�ÿĀ
�ÿĂ
��

A Canaanite maidservant owned by a Jew who miscarried – 
ה Āיל üּ׳ üה þׁה ש Āח ø׳ üׁש: Gentile slaves are susceptible to the ritual impu-
rity of a gonorrhea-like discharge [ziva], a menstruating woman, 
BOE�B�XPNBO�BGUFS�DIJMECJSUI
�MJLF�GVMM�øFEHFE�+FXT�	3BNCBN 

Sefer Tahara, Hilkhot Metamei Mishkav UMoshav�Ā�ÿþ
��

"�XPNBO�XIP�NJTDBSSJFT�BOE�POF�EPFT�OPU�LOPXyBOE�UXP�
women who miscarried, etc. – ַע ýין יוֹד ýא øו ת  þל þּ׳ ÿּמ ÿים… ה üׁש Āנ י  ýּת øׁוּש 
ילוּ וכופ üּ׳ üה þׁש: If a woman experiences a miscarriage but does not 
know what she miscarried, she observes the ritual impurity 
status of a woman who gave birth to a female, even if she was 
OPU�QSFTVNFE�UP�CF�QSFHOBOU��4IF�CSJOHT�UIF�PòFSJOHT�PG�B�
XPNBO�XIP�NJTDBSSJFT
�CVU�IFS�TJO�PòFSJOH�JT�OPU�FBUFO��5IF�
SFBTPO�JT�UIBU�B�TJO�PòFSJOH�PG�B�CJSE�XIJDI�JT�CSPVHIU�EVF�UP�
uncertainty is burned, as she might not be liable, which would 
mean that this bird slaughtered in the Temple courtyard was 
OPO�TBDSFE�BOE�JU�JT�QSPIJCJUFE�UP�EFSJWF�CFOFöU�GSPN�JUT�DBSDBTT��
Similarly, with regard to two women who had miscarriages, one 

PG�XIPN�JT�FYFNQU�GSPN�CSJOHJOH�UIF�PòFSJOH�XIJMF�UIF�PUIFS�
is liable, and it is unknown which woman experienced which 
NJTDBSSJBHF
�FBDI�PG�UIFN�CSJOHT�UIF�PòFSJOHT�PG�B�XPNBO�XIP�
NJTDBSSJFT
�EVF�UP�UIF�VODFSUBJOUZ
�BOE�OFJUIFS�PG�UIFJS�TJO�PòFS-
ings is eaten. The halakha is in accordance with the opinion of 
UIF�öSTU�tanna
�BDDPSEJOH�UP�UIF�FYQMBOBUJPO�JO�3BNCBN�T�$PN-
mentary on the Mishna that this tanna�EJTBHSFFT�XJUI�3BCCJ�
:PTFJ�	3BNCBN Sefer Korbanot,�)JMLIPU�.FǝVTSFJ�,BQQBSB�ÿ�ą
�

A woman who miscarries an amniotic sac full of water, etc. – 
ם וכופ üי ÿא מ ýל Āיר מ ü׳ Āׁת ש þל þּ׳ ÿּמ ÿה: With regard to a woman who miscar-
SJFT�BO�BNOJPUJD�TBD�GVMM�PG�XBUFS
�PS�GVMM�PG�CMPPE
�PS�GVMM�PG�EJòFS-
FOU�DPMPST��BOE�MJLFXJTF�B�XPNBO�XIP�NJTDBSSJFT�B�GFUVT�XJUI�
B�GPSN�TJNJMBS�UP�öTI
�PS�HSBTTIPQQFST
�PS�SFQVHOBOU�DSFBUVSFT
�
PS�DSFFQJOH�BOJNBMT��BOE�TJNJMBSMZ�B�XPNBO�XIP�NJTDBSSJFT�PO�
the fortieth day of her pregnancy, there is no concern that any 
of these might be a fetus, and therefore she is pure from the 
ritual impurity of a woman after childbirth and is exempt from 
CSJOHJOH�BO�PòFSJOH�	3BNCBN�Sefer Kedusha, Hilkhot Issurei 

Bia�ÿþ�Ā
�Ă
�ă�ÿă
��

A woman who gives birth by caesarean section – ן þא דּוֹ׳ ýיוֹצ: 
A woman who gives birth by caesarean section does not have 
the ritual impurity of a woman after childbirth. She observes 
neither the days of impurity nor the days of purity. The halakha 
JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�UIF�öSTU�tanna�	3BNCBN�
Sefer Kedusha, Hilkhot Issurei Bia�ÿþ�ă
��

HALAKHA

Woman who gives birth by caesarean section – א ýיוֹצ 
ן þדּוֹ׳: In ancient times these operations were not commonly 
performed on humans, but were occasionally performed 
to save a baby whose mother was about to die in child-
birth. The Sages during the mishnaic period indicate that 
operations of this kind were performed on living women, 
who survived and even became pregnant again and bore 
additional children.

BACKGROUND
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The Gemara asks: What is the meaning of the special emphasis in 
the mishna: And likewise a Canaanite maidservant? Why does  
the mishna deem it necessary to write this halakha? The Gemara 
answers: It might enter your mind to say that when we say: With 
regard to any mitzva in which a woman is obligated a Canaanite 
slave is also obligated in that mitzva, this statement applies with 
SFHBSE�UP�B�NBĨFS�UIBU�JT�UIF�TBNF�GPS�B�NBO�BOE�GPS�B�XPNBO��#VU�
with regard to the offerings of B�XPNBO�BěFS�DIJMECJSUI
�XIJDI�JT�
a category that applies to women but does not apply to men, one 
might say a Canaanite maidservant is not obligated to bring these 
offerings. It is for this reason the mishna taught the case of a 
Canaanite maidservant.

§ The mishna teaches: ĉFTF�women bring a sin PĎFSJOH but their 
sin offerings are not eaten. It then teaches that in a case where one 
miscarried a fetus of a type for which a woman is exempt from 
bringing an offering and the other one miscarried a fetus of a type 
for which a woman is obligated to bring an offering, Rabbi Yosei 
maintains that if both are standing together they bring one offering 
together. The Gemara asks: What exactly EP�UIFZ�EP �ĉF�UXP�PG�
UIFN�CSJOH�POF�EFėOJUF�burnt PĎFSJOH
�BOE�B�TJO�PĎFSJOH�PG�B�CJSE�
due to uncertainty, and they each stipulate that if she is obligated 
to bring the sin offering the animal is hers, and if not then it belongs 
to the other woman.

The Gemara asks: And is Rabbi Yosei of the opinion that a stipula-
tion is effective in the case of a sin offering? But didn’t we learn in 
a mishna (23a): With regard to a situation where one of two women 
unwittingly ate a piece of forbidden fat and is obligated to bring a 
sin offering, but it is unknown which woman, Rabbi Shimon says: 
ĉFZ�CPUI�CSJOH�POF�TJO�PĎFSJOH�together, and Rabbi Yosei says: 
ĉFZ�EP�OPU�CPUI�CSJOH�POF�TJO�PĎFSJOH�together. Evidently, Rabbi 
Yosei is not of the opinion that a stipulation is effective with regard 
to a sin offering.

Rava said: Rabbi Yosei concedes that a stipulation is effective with 
regard to one who has not yet brought an atonement offering to 
complete the purification process, as is the case concerning a woman 
after childbirth. And likewise, when Ravin came from Eretz Yisrael 
to Babylonia he said that 3BCCJ�:P˜BOBO�TBZT��3BCCJ�:PTFJ�DPO-
cedes with regard to one who has not yet brought an atonement 
offering that a stipulation is effective.

The Gemara asks: What is the reason for this difference between 
the sin offering of one who has not yet brought an atonement offer-
ing and standard sin offerings? The Gemara answers: ĉFSF
�with 
regard to a sin offering brought for a transgression, the man requires 
definite awareness of his transgression for him to be obligated to 
bring a sin offering, BT�JU�JT�XSJĨFO��i*G�IJT�TJO
�which he has sinned, 
CF�LOPXO�UP�IJNu�(Leviticus 4:28). ĉFSFGPSF
�in the case where 
one of two women ate forbidden fat, they do not bring a sin offering 
together and stipulate that it should be for whichever of them ate 
the forbidden fat. But here, with regard to a woman after a miscar-
riage, when these women bring their sin offering they do so only in 
order UP�CFDPNF�QFSNJĨFE�JO�UIF�DPOTVNQUJPO�PG�TBDSJėDJBM�food, 
and therefore the stipulation is effective.

The Gemara cites a proof that this distinction is in fact the opinion 
of Rabbi Yosei: "T�JU�JT�UBVHIU�JO�UIF�MBĨFS�DMBVTF�PG�UIBU�mishna 
that Rabbi Yosei says: With regard to BOZ�TJO�PĎFSJOH�UIBU�DPNFT�
as atonement for a sin,H two people do not bring it together. This 
indicates that if a sin offering does not atone for a sin, two people 
can bring it together.

א:  Āינ üמ Āא øך Āּת øע ÿא ד Āק øל Āה״? ס Āח ø׳ üׁן ש ýכ øאי ״ו ÿמ
הּ  Āּת ב þיב þּי ÿה ח Ā שּׁ üא Āה þׁת שāו øצ üל מ Āּן כ ÿינ üר øמ Āי א üּכ
ה  þו Ā שּׁ þׁש ר  Āב Āד øּב י  ýּיל üי מ ýנ Āהּ – ה Āּב יב  Āּי ÿד ח þב þע
ים  üׁש Āנ øב üּת, ד þד þל יוֹל Āב úהד א Ā שּׁ üין א ýישׁ וּב üין א ýּב
יב  ÿּי ÿח üּא ת Āא ל Āימ ýא – א Āית ýים ל üׁש Āנ úא ÿּא ב Āית üא

הד Āח ø׳ üׁא ש Āנ øּי ת üכ Āה ÿה, א Āח ø׳ üׁש

ין?  üד øב Āע אי  ÿמ כופד  ן״  Āּב øר Āק ין  üיא üב øמ לּוּ  ý״א
את  ÿּט ÿח øו אי,  ÿּד ÿו ן  Āּב øר Āק ד  ÿח יהוּ  øי ÿו øר ÿּת ין  üית øי ÿמ

יד ýנ øת ÿק, וּמ ý׳ Āעוֹב ס

ן,  ÿנ øת Āה øו ה?  Āא Āנ øּת י  ýיוֹס י  üּב ÿר øל יהּ  ýל ית  üא י  üוּמ
את  Āּט ÿן ח þיה ýנ øׁיאוֹת ש üב øר: מ ýעוֹן אוֹמ øמ üׁי ש üּב ÿר
יאוֹת  üב øן מ þיה ýנ øׁין ש ýר: א ýי אוֹמ ýי יוֹס üּב ÿת, ר ÿח ÿא
יהּ  ýית ל ýי ל ýי יוֹס üּב ÿר øא ל Āמ øל ÿת; א ÿח ÿאת א Āּט ÿח

ה! Āא Āנ øּת

הד  Āר Āּ׳ ÿּר כ ÿּחוּס øמ üּי ב ýי יוֹס üּב ÿה ר þא: מוֹד Āב Āר ר ÿמ úא
ה  þן: מוֹד Āנ Āיוֹח י  üּב ÿר ר  ÿמ Āין א üב Āר א  Āת úי א üּכ ן  ýכ øו

הד Āר Āּ׳ ÿּר כ ÿּחוּס øמ üּי ב ýי יוֹס üּב ÿר

ה,  Āיע üד øי א  Āר øב ÿּג י  ýע Āּב ם  Āת Āה א?  Āמ øע ÿט אי  ÿמ
 øך Āּכ øיל üאתוֹ״, ה Āּט ÿיו ח Āל ýע א ÿיב: ״אוֹ הוֹד üת øכ üּד
ין  Āי øת ÿמ י  üּכ א,  Āכ Āה ל  Āב úא י;  ýנ øת ÿוּמ ין  Āי øת ÿמ א  Āל
ת  ÿיל üכ úא ÿּב י  ýרוּי ÿּת øׁיש üא øל  – ן  Āּב øר Āק ים  üׁש Āנ

ים, üׁש Āד Āק

ל  Āּר: כ ýי אוֹמ ýי יוֹס üּב ÿיא, ר üה ÿה øּא ד Āי׳ ýי ס ýנ Āת øד üּכ
ם  üי ÿּת øׁין ש ýא – א øט ýל ח ÿה ע Āא Āּיא ב üה þׁאת ש Āּט ÿח

הּד Āיאוֹת אוֹת üב øמ

"OZ�TJO�PòFSJOH�UIBU�DPNFT�BT�BUPOFNFOU�GPS�B�TJO�oאת� Āּט ÿל ח Āּכ 
א øט ýל ח ÿה ע Āא Āּיא ב üה þׁש:�*G�UXP�JOEJWJEVBMT�CSPVHIU�B�TJOHMF�TJO�PòFSJOH�
UPHFUIFS�GPS�UIFJS�TJOT
�JU�JT�OPU�TBDSJöDFE�GPS�UIF�TBLF�PG�CPUI�PG�
UIFN��3BUIFS
�POF�XBJUT�VOUJM� JU�EFWFMPQT�B�QFSNBOFOU�CMFNJTI
�

at which point it is sold, and the proceeds are divided between 
UIFN�GPS�UIF�QVSDIBTF�PG�B�TJO�PòFSJOH�GPS�FBDI��5IF�halakha is 
JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�3BCCJ�:PTFJ�	3BNCBN�Sefer 

Korbanot, Hilkhot Shegagot�ā�Ă
��
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§ The mishna teaches: And these women do not bring a sin offer-
ing, and among them are a woman who gives birth by caesarean 
section. Rabbi Shimon deems a woman liable to bring an offering 
in a case where she gives birth by caesarean section. The Gemara 
asks: 8IBU�JT�UIF�SFBTPO�PG�3BCCJ�4IJNPO �3FJTI�-BLJTI�TBJE�that 
UIF�WFSTF�TUBUFT��i#VU�JG�TIF�CFBST�B�HJSMu�(Leviticus 12:5). The term 

“she bears” is superfluous in the context of the passage, and it serves 
to include another type of birth, and what is it? This is a birth by 
caesarean section.

The Gemara asks: And as for the Rabbis, what is their reasoning? 
3BCCJ�.BOJ�CBS�1BĨJTI�TBJE�that their ruling is derived from the 
verse: “If a woman conceives [UB[SJB>�BOE�HJWFT�CJSUI�UP�B�NBMFu�
(Leviticus 12:2). The word tazria literally means to receive seed, 
indicating that all the halakhot mentioned in that passage do not 
apply unless she gives birth through the place where she receives 
seed, not through any other place, such as in the case of a caesarean 
section.

mishna A woman who gives birth to a daughter 
counts fourteen days during which she is 

ritually impure. That is followed by sixty-six days during which she 
remains ritually pure even if she experiences a flow of blood. The 
Torah obligates a woman to bring her offering on the eighty-first 
day (see Leviticus 12:1–6). If the woman miscarries another fetus 
before that day, she is not required to bring an additional offering. 
In the case of a woman who miscarries a fetus on the night of, i.e., 
preceding, UIF�FJHIUZ�ėSTU�day,H Beit Shammai deem her exempt 
from bringing a second PĎFSJOH�BOE�#FJU�)JMMFM�EFFN�her liable 
to bring a second offering.

#FJU�)JMMFM�TBJE�UP�#FJU�4IBNNBJ��8IBU�JT�EJĎFSFOU�between the 
OJHIU�PG�UIF�FJHIUZ�ėSTU�BOE�the EBZ�PG�UIF�FJHIUZ�ėSTU �*G�UIFZ�BSF�
equal with regard to the halakhot of ritual impurity, i.e., the blood 
flow of this woman on the eighty-first night renders her ritually 
impure and all the standard strictures of ritual impurity apply to her, 
will the two time periods not be equal with regard to liability to 
bring an additional PĎFSJOH�as well?

Beit Shammai said to Beit Hillel: No, there is a difference between 
that night and the following day. If you said with regard to a woman 
who miscarries on the FJHIUZ�ėSTU�EBZ�that she is obligated to bring 
an additional offering, this is logical, as she emerged into a period 
UIBU�JT�ėU�for her to bring her PĎFSJOH��Would you say the same 
with regard to a woman who miscarries on the night of the eighty-
ėSTU�day, XIFSF�TIF�EJE�OPU�FNFSHF�JOUP�B�QFSJPE�UIBU�JT�ėU�for her 
to bring her PĎFSJOH
�as offerings are not sacrificed at night?

Beit Hillel said to Beit Shammai: But let the case of a woman who 
miscarries on the FJHIUZ�ėSTU�EBZ�UIBU�PDDVST�PO�4IBCCBU�QSPWF�
that this distinction is incorrect, as she did not emerge into a 
QFSJPE�UIBU�JT�ėU�for her to bring her PĎFSJOH�because individual 
offerings are not sacrificed on Shabbat, and nevertheless she is 
obligated to bring an additional PĎFSJOH�

יב  ýּי ÿח øעוֹן מ øמ üׁי ש üּב ÿיאוֹת כופ ר üב øין מ ýא þׁלּוּ ש ý״א
עוֹן?  øמ üׁש י  üּב ÿר øּד א  Āמ øע ÿט אי  ÿן״ד מ þדּוֹ׳ א  ýיוֹצ øּב
ה  Āב ýק øם נ üא øא: ״ו Āר øר ק ÿמ Āישׁ, א üק Āישׁ ל ýר ר ÿמ úא
יא –  üאי ה ÿת, מ þר þח ÿה א Āיד ýבּוֹת ל ÿר øד״ – ל ýל ýת

ןד þא דּוֹ׳ ýיוֹצ

ר  ÿּב י  üנ Āמ י  üּב ÿר ר  ÿמ úא א?  Āמ øע ÿט אי  ÿמ ן,  ÿנ Āּב ÿר øו
ד  ÿע  – ה״  Āד øל Āי øו יעַ  üר øז ÿת י  üּכ ה  Ā שּׁ ü״א ישׁ:  üּט ÿּ׳

תד ÿע ÿר øז ÿּמ þׁקוֹם ש Āּמ üד מ ýל ýּת þׁש

 – ד  Āח þא øו ים  üמוֹנ øׁש אוֹר  øל ת  þל þּ׳ ÿּמ ÿה מתניפ 
ל  ýּל üית ה ýן, וּב Āּב øר Āּק ÿן ה üין מ üר øאי ׳ּוֹט ÿּמ ÿׁית ש ýּב

יןד üיב øּי ÿח øמ

א  Āנ øׁש אי  ÿאי: מ ÿּמ ÿׁש ית  ýב øל ל  ýּל üה ית  ýּב רוּ  øמ Āא
ד,  Āח þא øו ים  üמוֹנ øׁיּוֹם ש üד מ Āח þא øו ים  üמוֹנ øׁאוֹר ש
לוֹ  ה  þו øׁש üי לāא  ה  Āא øטוּמ øל לוֹ  ה  Āיו üׁש ם  üא

ן? Āּב øר Āק øל

ם  þּת øר ÿמ úם א üא, אāאי: ל ÿּמ ÿׁית ש ýּם ב þה Āרוּ ל øמ Āא
ה  Āא øצ Āי ן  ýּכ þׁש ד,  Āח þא øו ים  üמוֹנ øׁש יוֹם  ת  þל þּ׳ ÿּמ ÿּב
ן,  Āּב øר Āק הּ  Āּב יא  üב Āה øל ה  Āאוּי øר יא  üה þׁש ה  Āע Āׁש øל
לāּא  þׁד, ש Āח þא øים ו üמוֹנ øׁאוֹר ש øת ל þל þּ׳ ÿּמ ÿּר ב ÿאמāּת
הּ  Āּב יא  üב Āה øל ה  Āאוּי øר יא  üה þׁש ה  Āע Āׁש øל ה  Āא øצ Āי

ן? Āּב øר Āק

יוֹם  ת  þל þּ׳ ÿּמ ÿה לāא  úה ÿו ל:  ýּל üה ית  ýּב ן  þה Āל רוּ  øמ Āא
יחַ,  üת תּוֹכ Āּב ÿׁש øּיוֹת ב øה üל ל Āח þׁד ש Āח þא øים ו üמוֹנ øׁש
יא  üב Āה øה ל Āאוּי øיא ר üה þׁה ש Āע Āׁש øה ל Āא øצ Āא יāּל þׁש

ן! Āּב øר Āת ק þיב þּי ÿח øן ו Āּב øר Āהּ ק Āּב

"�XPNBO�XIP�NJTDBSSJFT�PO�UIF�OJHIU�PG�UIF�FJHIUZ�öSTU�EBZ�o�
ד Āח þא øים ו üמוֹנ øׁאוֹר ש øת ל þל þּ׳ ÿּמ ÿה: If a woman gives birth to or miscarries 
POF�PS�NBOZ�DIJMESFO
�TIF�CSJOHT�POF�TFU�PG�PòFSJOHT�GPS�BMM�PG�
them, provided she gave birth to them all before completion 
PG�IFS�UFSN�PG�JNQVSJUZ��)PX�TP �*G�TIF�HBWF�CJSUI�UP�B�EBVHIUFS
�
any miscarriages she has from the day of the birth until the end 

PG�UIF�FJHIUJFUI�EBZ�BSF�JODMVEFE�JO�UIF�öSTU�CJSUI
�BOE�TIF�CSJOHT�
POMZ�POF�PòFSJOH��*G�TIF�HJWFT�CJSUI
�CFDPNFT�QSFHOBOU�BHBJO
�BOE�
NJTDBSSJFT�PO�UIF�OJHIU�PG�UIF�FJHIUZ�öSTU�EBZ�BGUFS�IFS�QSFWJPVT�
CJSUI
�TIF�NVTU�CSJOH�B�TFQBSBUF�PòFSJOH�GPS�UIBU�NJTDBSSJBHF��5IF�
halakha�JT�JO�BDDPSEBODF�XJUI�UIF�PQJOJPO�PG�#FJU�)JMMFM�	3BNCBN�
Sefer Korbanot, Hilkhot .FǝVTSFJ Kappara�ÿ�Ć
�
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