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The
' Patach Khyahu
Cermond

with English translation
and commentary

- An Introduction

- The Patach Eliyahu

- The Kum Rebbi Shimon

- Selections from the Ohr HaZohar 1

- The R' David Abuchatzeira Conversation

"Every person who tries hard to read the Zohar HaKadash, ™"
even alone and mumbling his words,

, he is {K'hoga u'mfaresh et haShem} , ;

even without knowing it,
md*hewillbepmtectedbothmﬂ!swwldandmﬁlamﬂaba."
e (Rabbi Moshe Zaccuto 27, Hagahot HaRamaz, 178b) !
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- Rebbi Shimon Bar Yochai’s Promises -
(Zohar, Parashat Terumah, daf 128)

“R’ Shimon Bar Yochai says: I call out the heavens and earth to testify for me,
that any person who gives merit to the public by spreading the knowledge of the
Zohar HaKadosh will be compensated with three rewards which not everyone
merits to receive.” s
1. He will'help"conquevr.t'im‘le‘ powersof the Yetzer HaRa (the Malchut
HaResha) and strengtheii'the powers of the Yetzer Tov in the world.

2. He causes Hashem to become exalted and gratified even while in exile.
3. He supports the entire universe, protects it from calamities, and

increases peace in the world. (“If not for my Torah being studied day
and night, the laws of heaven and earth will cease to exist.”)

R’ Shimon promises that anyone who gives merit to others in the learning
of the Zohar HaKadosh will be rewarded with the following brachot:

1. He will merit to live and see grandchildren.

2. He will merit riches in this world.

3. He will merita portion in Olam HaBa,

4. No one will able to cause him harm or evil,

5. He has the privilege to enter all twelve gates of Gan Eden without exception.

% lfiaShem will shower success and blessing upon him and all of his descendants
orever.

7. Rebbi Shimon Bar Yochai himself will testify about his merits in front of
Hashem on his behalf,

8. Hashem will bless him with the same brachot as Avraham Avinu because he
also brought people closer to Hashem. (mida k'neged mida).

9. In Olam HaBa, Hashem will call out to the four camps of the ministering
angels to accompany him to seventy hidden worlds.

H.8492 3 email: thezoharinenglish@gmail-com
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The Importance 6f Reciting 'Patach Eliyahu'’
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In this sefer we will attempt to explain some of the meaning of the Patach Eliyahu
as well as some well-known teachings from Chazal regarding its importance.

As we know, many communities around the world, both Ashkenazim and
Sefaradim alike, have had the custom to read the Patach Eliyahu before every
tefilah. The Chida z"] in his sefer '"Moreh BaEtzba', and the Re'ach HaTov,
amongst many other tzadikim, write, "In the merit of learning the Zohar
HaKadosh, the tefilot will be accepted, and one will see amazing miracles".

Rav Moshe Zaccuto z"l writes: "Through the power of learning the Zohar
HaKadosh, one will able to transcend nature and reveal miracles. Rav Yaakov
Abuchatzeira z"] writes in his sefer '‘Bigdei HaSerad' that it is an obligation on
every single Jew to request'to know the secrets of the Torah, as without it, ones
tefilot can not go up.

The power of simply reading the Zohar HaKadosh is so great that even without
understanding a single word one is still able to achieve the same result as learning
it. (Eitz Ohr HaZohar) Without learning the Zohar HaKadosh before davening,
there is no guarantee that a person's tefilot will be accepted.

Even during the Holocaust r'l, many Jews were accustomed to say the Patach
Eliyahu by heart every day before davening and their lives were spared. (Sefer
Edus BeYaakov) In just a couple minutes, by saying these tefilot, one can change
all evil decrees for the good and merit to rewards that the verse testifies about,
"No eye has ever seen, except for you Hashem". And he can purify his neshama
and merit to very high levels, as the Arizal says.

Everyone should encourage his friends to read these precious tefilot to help give
them the same merits in the Olam Haba. As you read these tefilot, you will
sanctify your neshama and begin to understand the ways of Hashem.

One who reads this before davening also gets the reward of the mitzvah of Limud
HaTorah with the Zohar HaKadosh of which one hour of learning on a weekday
is equivalent to one hundred thousand years of regular learning, and equivalent
to one hundred million years of learning if read on Shabbat. (Sefer Kisei Melech,
Rei'ach Ha'Tov, Orchot Tzadikim, Avot De R'Natan)

These precious sefarim have been distributed for free 1'shem Shamayim, to do
Kiddush Hashem. They are intended for everyone to read and learn so that Klal
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Hashem has, is, and will always be the same. and 1 cannot change Hashem's
'mind'. Ok, so then what am I praying for?

You are actually praying that you should change. If I go through an unfortunate
situation, | ask Hashem to help me change. The Kabbalists explain that Hashem
loves us, wants to give us good, and everything that Hashem sends to us is for
the best. Therefore when I come to tefilah with the pre-suppositions that Hashem
does not change, I cannot change Him, and everything that He does stems from
love, I can then access the level of asking Hashem to please change ME so that
[ can see the situation for what it really is, an expression of Hashem's love. That
is what I want to be praying for.

Really, our goal is to reach a higher level of consciousness. to see everything from
the side of Hashem's Chesed (kindness), Ahava (love), and Malchut (Rulership).
Here is a story that illustrates this beautifully:

Once the Noam Elimelech, Rebbe Elimelech of Lizhensk, found himself in a
town that was suffering from a terrible plague. He fasted for three days to try to
stop the plague, to annul the decree from Shamayim. When he eventually passed
out from hunger, the Magid of Mezritch, his Rebbe, came to him in a vision.

The Noam Elimelech asked his Rebbe why there is such a bad situation, this
plague. The Magid answered that from his vantage point he could not see clearly,
so he had to go up higher in the worlds. So the Magid went up, then came back
down, and said that everything seems fine. The Noam Elimelech said, "I do not
understand. Things are not good here". The Magid stopped and thought for a
while and answered him, "In the World of Truth, we see the bigger picture, that
Hashem loves us and that this plague is really part of a much broader plan. But
from your point of view, in the middle of the situation, it does not look good at
all".

Then the Noam Elimelech woke from his sleep, now a changed person, realizing
that there was a bigger story going on, even though he did not understand it.
With that realization he began dancing, and within a few minutes, the whole
community started to dance and the Heavenly decree was broken. This all
happened because he changed himself.

It is important to know that we are a vessel, a kli, that receives the shefa (energies)
of Ohr Ain Sof that Hashem is always sending down to us through the sefirot.
The sefirot are like taps, so to speak, which Hashem opens corresponding to
whatever state we are in.
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From this, we can see what happened with the Noam Elimelech. A
his consciousness from katnut (smallness) to gadlut (greamess), the shefa that was
coming down upon him changed from a lower to a higher level, thus his simcha

overflowed to the extent that it affected others and changed the entire fate of that
town.

S he shifted

The lesson here is that though we may not know what is going on, or why,
just knowing that there is a bigger picture, and putting the effort into seeking
the positive, brings a new quality of shefa down to us which instantly changes
the situation. We can also say that when we are in mochin d'katnut (constricted
consciousness), wWe lose a grip on the true nature of a situation, but once we come
to a broader consciousness, we can have the ability to properly deal with that
same once-unclear situation. Certainly we have all experienced this in our lives.

This can also be understood from a simple perspective as well. How do we
explain that two brothers can both survive a Holocaust, one coming out of it
bitter while the other one comes out emotionally whole and strong?

The bitter brother might have prayed to change the situation, but when it seemed
his tefilot were not being answered, he went into a state of blamed either himself,
somebody else, the situation itself, or even Hashem. When a person blames, he
ends up very bitter and people do not want to be around him.

The other brother, in contrast, knew and lived with the proper beliefs that
"Hashem loves me, everything that He does is for the best, I may not know

the truth of what is going on, but I can learn at least one good thing out of the
situation”.

So, first he looks for one positive way of viewing the situation. Then he then
thinks about it and internalizes it so that it becomes wisdom. Now from that
wisdom he can make better choices, and from those better choices he can
have more definition and control over his direction in life. Of course, Hashem
may not want him to go in that direction that he thinks is correct, but he will
surely go through the process again if he needs to change.

And we say in two verses: "Chochmat adam tajr panav" — "A person's wisdom
illuminates his face" and "Chochmat tichieh" — "Wisdom will gives life".
When a person has this chochma, when he is davening that HE himself should
change, and he himself should open up his eyes to see what is going on, he in
fact, opening different taps from different levels upon himself. Hopefully we
now we have a better understand of the two forms of tefilah - the problematic
form, and the Kabbalistic form, and which one will truly help us grow.
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After all of this, how does the Patach Eliyahu fit into what we just discussed?

It is actually a description of how the shefa comes down to us through the

sefirot, and is thus trying to connect us to the Kabbalistic form of tefilah,
which is to change the self, to raise our consciousness.

This 1s the reason why the Sefaradim and Chassidim are careful to say it,
to remind themselves that when we pray, we are not praying to Hashem to
change His mind, to change the situation, or to hold back the situation. We are

saying, "I know Hashem does not change and T know that everything Hashem
does for us is from love, ahava".

Instead. I am asking myself to change, and I am learning from the Patach
Eliyahu which is telling me that if I know how to pray properly, the right
shefa will open up on me and that will change the situation. This is a way that

we can understand why the Patach Eliyahu is located before tefilah and why
1t iS so important.

7th Tishrer, 5772
Ramat Bet Shemesh, Israel
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About the Author
The Admor Me’Holmin Shli"ta Rav Shalom Yehuda Gross
Harav HalGaon Shalom Yehuda Gross was born in Hungary and migrated to Eretz

Yisrael in 1945. In 1961 he moved {o Brookhyn, New

York.
About forty years ago, he began to establish many important communal organizations and began to publish his own wrilings on many
Lopics in Halacha. 1

In 1964 he established the World Organization of “Kedushas Beis Hakeneses™ (Safeguarding the Sa
many seforim regarding this and spread out many *Kol Korchs™ (Bullctins and Posters).
In 1964 he waged a lange scale war against “tmvalid Mezuzahs™ — By openly

nelity of a Shul). He also published

publicizing the current day issues of “Sofrim” (Scribes) and

parchments which have made “Menuzahs™ mmp[t{dy imvalid. He published many xforim rogurding Mezuzahs wntil many of these
i issues were resobved. =
——— In 1964 he waged another important war against the fumous Baby Formula “Similac” and proved beyond any doubt thai in was Chalay
Aleum and actually madz from Pigs Milk. This resulted in the first time manufacturing of Chalav Yesracl Similac

In 1965 he established the world wide communal organization called “Hatzaloh™, He also published a sefer discussing it and publicized the wrgency for it
Tn 1963 he proved and went to war aboul the prohibition of ealing bugs. As well as proving that many salads and food producis with the best kosher symbols were siill
ndh&fm.Hzmﬂcs{wbnmlhisbﬁcndegﬁngwlulbnsblhcpmHms.

In 1966 he publicized the urgency Lo fix the problems of davening loo late and missing the time (o read keriyas shema in ils proper time Seforim and posters were
1n 1966 he established another | izalion and a pecialized Beis Din Tzedek for the Kashrus and Purity of Mikvaos. Seforim were published and distrib-

b5
uted to publicize many womens mikvaos which were completely imvalid causing many serious prohibitions until they were fixedd in accordance to the Shulchan Aruch.

n Wkﬂlﬂuﬁdﬁrlhfvﬂ lime “Chok Le"Yisrael which is divided per week. Fifly four parshiyos where published individually in a (otal of ten volumes.

In the years of 1970-1994 he began one of his big:dﬁghlsfm kosher slaugher (Shechila). Being a renowned Shochel himself and visiling many slaughter houses he
Jound many problems which rendered many meals and poullry complete treif:

In 1972 he established a 1 ganizalion which was i JQ{"W‘,V' TEZAL greg :;.,_jbrk‘;lshms» He published 39 scforim just on Kashrus and
Mhuwﬂnpdﬂ&izhgpndmmdﬂhrhsnbmlﬂummlkwsa!nws(mﬂmn

In 1972 he strengthened the idea of studying Gemara “Daf Yomi” (Learning one daf of Gemara everyday in order Lo finish the enfire Shas in Seven Years). This idea was
Mhhwmbyllmdﬁp&&swhwgﬂwhmk‘ﬂm\dn

In 1973 he increased his efforts to publish many seforim which deal with Hilchos Shabbos and safeguarding the sanclity of keeping Shabbos

During the years 9f1978-1994 he also went to war to publicize the many problems in ities about “Nikkur” — (Removing the forbidden sinews in animals)
From 1980 ~ 2003 he spent many years to talk about the problems of curying on Shabbos without an Eina. He devoted many years in particular to talk about certain
cilies in the United States. H:rmuiﬁdkfoﬁm about these issues as well.
In1985 1 Sefer comprised of 1,206 letters and endorsements from all the Gedolei HaRabbonim was published.

In 2002 he sent millions of seforim (o Eretz Yisrael as well as 320,000 discs cach comprising of 500 seforim for free which were all distributecl. Another 150,000 discs
whare given (o the Israeli Soldiers as well.

hm;hndmhaaspmodhumpﬁshg
In 2003 he established the World Organizatio
MMWMM’W%W&MWWl simanim or lopics for free.
112006 he made alish (o Eretz Yisraeland established the World Organizaion for leaming Zohar: Sinee thn he has devoted all of his energy and strength day and
night 1o merit all of klal yisracl o real the Zohar Ha'Kadosh every single dary Daf Yomi. He is praying and hoping that the promise of Rabbi Shimon Bar Yochai will
mbhﬂ‘h}-ﬂhhmﬂd’ﬁdﬁgﬂkbﬁvwwvﬂlmmqhmﬁaﬂd Moshiach will come.

avaricty of 7,000 holy seforim to Erctz Visracl for frec to be “mezakeh the rabim” in lcarming.
n for learning Halacha Daf Yomi (Mechaber & Rama). He began (o adwriize the idlea in local newspapers as well as

|+ "Bin Licke Phun Toroh" - 857 volimes : *  “Divrel Toruh l Hatorah* - 7 volumes + “Tikunel HaZokar" - 2 volumes
*  “Kovetz Sifrei Stam” - 22 volumnes * “Tikunei HaZohar" - divided into 29 volumes
. hwmww-nm *  “Zohar laYomi™ - 6 volumes
*  “Mikdash Mro;” *  "Zohar HaYomi™ - divided into 12 volumes
* WimruAmen” * “Zohar Hakodash HaYomi with Perush Ho'Sulom = 70
¢ “Aniyes Amen Kellilchasa™
+ “Yuchak La'micach” *  Zobar Torah” - 54 volumes
*  “Sechar Ve'onesh” - 6 volumey e “Tikunel Zohar, Idra Raba, Idra Zuta, with Stfra Demash-
*  “OhrHoZokar" - 5 volumes kena and Sifro De Trinusa
= “Zohar Shabbos” - S volumes *  “Alonel Hazohar® - 39 volumes3
*  “Zohar Chok LeVisroel” - § volumes *  As well as over 1000 seforim and publications on the Zo-
*  "Me'Oros liaZohar* - 15 volumes har Ha'Kodosh’

.ddmmwmmwm%uu, blications were printed and published as well as advertisement

mbumwmumugpmummmuhmmwwm
: -deb&nﬂmu-wubkaahkhdbnhhmmwﬁmmh@mm organizations like
WMﬂNme&&hhmbﬁﬂuMhW

. Mifal Ha'Zohar Ha’Olami 24/8 Nachal Lakish Bet Shemesh Tel 054.843.6784
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The Patach Eliyahu is an excerpt from the Tikunei Zohar, Second Introduction,
17a (3377 *1pn’ nnR anTRa X TnY 7 97 907 mpn) and is commonly found

in the siddurim of Nusach Sefard (vefore Shachari and Nusach Eidut HaMizrach

B0

It is a very good practice to read "Patach Eliyahu Hanavi z"l" before every

(before Mincha and Maariv)

tefila (Shacharit, Mincha, and Maariv). Chazal, (our holy Sages) have a tradition that
one who recites this prayer before davening is assured that his tefilot will be

accepted. (Morei Ba'Etzba)

B0

Before reading Patach Eliyabu, it is customary to read the following verse wo times:

TWPRY TP 331D NT) TP A0TY 1IN N By
(D"YB N JT3312 13T
"And may the pleasantness of Ado-nai Elokeinu be upon us, and let the
work of our hands be established upon us, and the work of our hands He will
establish".

eSS
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Eliyahu Hanavi, may he be remembered for good, opened the

discussion and said: " Master of the Universe, You are One, but
not in the counting of numbers.
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You are the most supernal of all the supernals, most hidden of
all the hidden, no thought can grasp you at all.

ATED WY 117 137R) 1IPN My DPENT NI AN

You are the one who brought out and revealed ten tikunim
(attributes), and they are called the ten Sefirot, '

1. Hashem (through His Shechina, Divine Presence) resides in the ten spiritual powers
which He brought forth from Himself, like a neshama resides within a body (Leshem
Shevo Ve'Achlamay).

With the Scfirot, Hashem directs existence. Just like the neshama needs a physical hand
in order to write, so too Hashem chose to do His ‘'work' through these ten powers,
the Ten Sefirot. What Eliyahu Hanavi is essentially saying to Hashem is, "You are the
one who created these Ten Tikunim, the Ten Sefirot, to direct the upper worlds and
this physical world. Through these powers, you ‘hide' yourself from humans because
you influence only through these Ten Sefirot". He adds further, "You are the One who
unifies the powers of the Sefirot, for example, by connecting Chesed (Kindness) and Din
(Judgment) in order to sweeten Din with Chesed, which then becomes the powers of
Rachamim (Mercy). And since You, Hashem, are the neshama within these powers, like
a soul in a body, whoever separates the powers of Din from the powers of Chesed sins
before Hashem and awakens the powers of Din, and therefore, it is, so to speak, as if he
caused Hashem to be separated from Himself, who resides within these Ten Sefirot like
a soul resides in a body (Be'er Lechai Ro'ie).

O 7 Sefer Patach Eliyahu Hanavi & 5]
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in order to direct, with them - the concealed worlds which are not

revealed and the worlds which are revealed.
315 3y 3i% e N PIRT, RT3 32D ANDINN I

And with them, the Ten Sefirot, you hide yourself from people,

and You are the One who ties them together and unites them.
Y PN TN T LIDNT INID 52 1N N3N 1
1178D]

And because You, the Or Ein Sof(]zﬁnirc Light), are within them,

anyone who separates one from another from these Ten Sefirot,

T2 UDN 1983 17 SWINN

it is considered as {'fhe made a separation within You.’
T IR T TS TT,17I0D PO P3N 17O Y oS
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And these Ten Sefirot,’ they go in their order: One is long, and

one is short and one is in the middle.

2. Through sins, the shefa (the influence through which Hashem nourishes the world) from
above is cut off. Hashem's will is to give His good to his creations, and sins, so to speak,
prevent His will to give from being expressed. Therefore, the illumination of the worlds
is the responsibility of the Jewish people, since the world depends on us to bring this
shefa down and to use it properly.

3. Behold, the midot (midahs) of Chochma, Chesed, and Netzach, from the right side,
only bring forth good into the world. The midot of Bina, Gevura, and Hod, from the
left side, bring forth Din and punish the wicked. The midot of Keter, Tiferet, Yesod, and
Malchut, always bring forth Rachamim. For if Hashem only transmits Chesed alone,
the sinners will flourish. If Hashem only transmits Din, then people will stop serving
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AndYou are the One who directs them, and there is no one who
directs You, not above in the upper realms and not below in the

lower realm and notfrom any side.

N3 2% PRI PRN2 3T 195 nspn P

You made them garments* from which neshamot ﬂ)’ out to
humans.

RD2IT 227 9225 PO NPT 1% napn 1o Fe
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And how many bodies have you made, which are called 'bodies"

in relation to the garments which cover them. And they are
called in this arran gement:

Hashem because of the difficulty. Therefore, Hashem most often only uses Rachamim
in His running of the world (Vilna Ga'on).

4. That is to say, the inner aspect of the Ten Sefirot (Vilng Gaon).

The Garments (neshamor) are spiritual clothing for the ten forces through which
Hashem directs the world. On this, Chazal (our Sages) said that the Forefathers were
the Merkava (Chariot), that their neshama embodied a particular sefira. Avraham was
Chesed, therefore he was always hosting guests. Yitzchak was Gevurah, thus he went to
give up his life al kiddush Hashem (ar the Akeida). Yaakov was Tiferet, thus he was fully
dedicated to Torah learning. In the upper world, where the main part of the neshama
exists (Nefesh HaChaim in the name of the Gra), there are ten types of neshamot along
with their spiritual 'bodies' enclothed in the corresponding the Ten Sefirot.

S. They are 'bodies' referring to the outer aspect of the Ten Sefirot (Vilna Gaon).

[ #=_Sefer Patach Eliyahu Hanavi & 11_]
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Chesed (Kindness) is the right arm, Gevurah (Restraint) is the left
arm.Tiferet (Bcauz/v) is the Torso. Netzach and Hod (Etcrnit)' and
Splendor) are the two thighs.Yesod (Foundation) is the end of the
body, the sign of the holy brit milah. Malchut (Kingship) is the
mouth, which is called the Oral Torah.*

270 M1 835 D N owmn TN Nmin meen
-
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Chochma (Wisdom) is the brain, which is inner thought. Bina
(Unc]crstanding) is the heart through which the heart can

6. Through Chesed, Hashem brings giving into the world, embodied by the right hand
which a person uses to give to his friend. Through Gevurah, Hashem brings punishment
to the wicked, and gives a person the power to overcome his Yetzer Hara. Therefore,
we wear tefillin on the left arm to curb the power of the Yetzer Hara. Through Tiferet,
Hashem directs and beautifies the world. This is embodied by the torso of the body
which holds the vital organs, and by one who glorifies Hashem through Torah learning.
Through Netzach and Hod, Hashem sends his malachim to be His messengers, and
gave prophesy to the prophets. The are embodied by a person's two legs, teaching that
suffering will not come to one who walks in the right path (of Torah). Through Yesod,
Hashem unites with His nation Yisrael with the holy brit, the seal of Hashem, through
which all shefa and bracha come. Through Malchut, Hashem shows his Kingship in
this world. This is embodied by the mouth, through which one praises Hashem and
learns both the Written and Oral Torah. In so doing, one unites Yesod and Malchut
which is the Tikun of the Brit. Hashem created man in this world opposite the Ten
Sefirot in the upper world. Hashem created man corresponding to the upper Sefirot, and
through his actions he can fix the upper worlds (Ba'al Shem Tov).

. — Rt




understand.” In reference to these two Sefirot, it is written: " The
hidden things are for Hashem Elokeinu" (Devarim 29:28).+

PN TR NN AP D552 0D N 115 0D
D07 NODRTR TN N

The supernal Keter (Crown) — it is the crown of kingship.’ And
about it, the verse states: "Hashem speaks the end from the
beginning" (Yeshaya 46:10). And this is also a reference to the
skull on which the tefilin rest.
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From the inner neshama® shines the name which is comprised of the
letter Yud and the letter Heh and the letter Vav | and the letter
Heh," tbefour-letter name of Hashem, which is the way of the world
of Atzilut.

; 7. The midah of Chochma corresponds to the brain, and it is the second sefira. Through
it, 'general understanding', Hashem laid the foundation for the creation of the world.
The midah of Bina corresponds to the heart (Flashem wants the heartf and is the third

- sefira. Through it, 'detailed understanding’, Hashem created the world. Chazal define

- Bina as 'understanding something from within something' (Ramchal).

8. This is explained through the Biur HaGra.

midah of Keter is the very first of the sefirot and is Hashem's will. (Ramchal)

ed 'Keter Malchut' because the end of every action is present in the original

:d it. Thus, Malchut, the final sefira, is included in the first, because Hashem's
: world was only reveal His Kingship (Zohar HaKadosh).
*ih har HaKaodsh was talking about the outer clothing. From now on
S the concept of the inner neshama.

d Vav and Heh, known as 'Mah' when spelled this way,
t.he same numerical valuoo&,’wAdam' (Man).
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And this name waters the tree with its arms and branches, like

a tree which grows and dcvc/ops through that watering.
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Master of the Universe! You are the most supernal of the

supernals and the reason of all reasons, who waters the tree,

the Ten Sefirot which are called a 'tree', from that flowing spring.*
g Spring
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And that spiritual ]ightﬁom the spring is like a neshama to the
body, which is the life force of the body. And inYou, there is no
likeness and no image from all cjthe sgﬁrot and all qfthe creations,

whether inner, hidden, or outer, revealed.
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AndYou created Heaven and Earth,andYou brought forth from
them"” the sun and the moon and the stars and the constellations,

12. This is a reference to the inner light which comes down from the Ain Sof, Blessed
Is He, and nourishes the Sefirot.

13. These are the creations that were created after Hashem created the Heavens and
Earth. They were all created so that we would realize His Infinite greatness, and we
would learn from them the correct path on which to go. For example we learn not to
be lazy from the ant, which is an unbelievable insect as the Gemara relates in tractate

Chulin.
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and with the earth you created trees and herbage , and the
Garden quden, and grasses", and wild animals, and birds,
and fish, and domestic animals, and humans.
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This is to make the supernal worlds recognizable and known

through them, and also how the upper and lower worlds are
directed through them,

DI DY IR T

and to show how the supernal worlds and lower worlds are
recognized and known,

559 93y 0

and there is no one who can know and grasp You, the Ain Sof,
Blessed Is He, at all.
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And without You, there is no unity in the upper, spiritual realms,
or the lower, physical realms.

5 5y 1178 prinnEs DN

erecognized and known asthe Master over everything.

e the grasses whose roots are in the Garden of Eden and
[ eal humankind (Badei Aravot).
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And regarding all of the Sefirot, each one has a known name
RSN INIPON 113
and with these names of the Sefirot, the malachim” are called.
NPT B 77 R i
And You Hashem, do not have a known name
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because You fill and enliven all* of the Sefirot which are called
by names, and You complete and fill everything.

13 Ponon NN 1)
And whenYou withdraw your shefa (spiritual influence) from them,
NI NP2 RO 1Y 15D 1IN

all of their names are left like a body without a neshama.
NPT ARO03 R 200 NI AN

You are wise, but not with the Chochma known in the Seﬁrot.

15. Malachim are spiritual messengers who are in charge of bringing the powers of the
Sefirot from potential into action.

16. Because the Ain Sof, Blessed Is He, is the neshama which gives everything life, and
therefore, nothing in existence has any power on its own.
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You are the one who understands, but not with the Bina known
in the Sefirot.”

27 720 79PN RpTIRENY N8 NP ny Th b

Ny

You do not have aﬁxed or known place”, rather,Your purpose in

revealing YOUI’SC{]FI.S to make your power and strength known to

human bein gs"”
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and to show them how the world is directed with the attribute of
Din (Judgment), and with the attribute quachamim, (Mercy),

17. Because all of the creations have Chochma which comes from the upper known
Chochma, and the same is true with Bina. But Hashem Himself is the source of all
Chochma and Bina. He is the source of everything and there is nothing besides Him,
and he is the cause and reason of all existence. All of existence needs Hashem, whereas
Hashem does not require anything. There was nothing that preceded Hashem for Hashem
to need anything from. And it is impossible for the mouth to speak of or for the ears to
hear about Hashem's four types of creater. And there is no power in the heart of man to
grasp or recognize His creating. Therefore we must praise and sanctify His great name
(Kesei Eliyahu Le'Rabbi Mani zI).
18. As is mentioned in the Midrash Rabbah ( Vayeitzei 68:9): Why do we refer to Hashem's
name as ‘Makom' (Place)? Because He is the place of the world and the world is not His
place (Be'er Lechai Ro'ie).
19. Everything we know about Hashem is only via the Sefirot, because through them
- Hashem has let humanity known His power, strength, and method of directing creation.
The whole concept of Hashem creating the Sefirot is for His own honor, to know and
make known that He, so to speak, directs according to the Sefirot, whether through Din
imim. Hashem relates to us according to our behavior, because there is a known
rything, er to punish those who transgress His will, or to pay out
0 do His (Be'er Lechai Ro'ie).

SR
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which are the attributes of Tzedek (Righteousness) and Mishpat

(Justice), according to the actions of humans.”
N YRENT NTIRY-DOUR .177123 N T
Din? is the sefira of Gevura. Mishpat is the middle pillar, Tiferet,
DIWP W00 1IN P NG NP RIS P

Tzedek is the Holy Malchut, and the scales of Tzedek - Netzach
and Hod, are the two supports of Truth, Tjerct.

ROV PIINN TN IRIING 89D 513 DiN - P

The Hin (measurement) of Tzedek is the sign of the brit at the
place gfcircumcision. All of this, describing these attributes, is to
show how the world is directed by Hashem and how Hashem brings
forth His influences depending on the actions of the Jewish people,

20. In order for Hashem to show His Kingship over them.

21. From here and on the Zohar HaKadosh will explain how Hashem directs His world
with the seven lower Sefirot of Chesed, Gevurah, Tiferet, Netzach, Hod, Yesod, and
Malchut, either with Chesed or with Din (Be'er Lechai Ro'ie).

If a person sins, Hashem will

punish him through the midah of Gevurah. If a person is
a ‘beinoni' (ave

. rage) he will be judged with Rachamim (Tiferet), not by only Chesed or
Din. If a person judges others favorably, then Hashem will judge with Tzedek, derived
from the word 'Tzedaka', through the Shechina who is the Mother of Klal Yisrael and
who is called 'Knesset Yisrael', who requests Hashem to forgive Klal Yisrael.

The "Scales of Tzedek" are the midot of Netzach and Hod to which the malachim can

reach. They see the deeds of Klal Yisrael and then weigh them on this scale before
Hashem (Zohar HaKadosh).

Tht? 'Hin Tzedek' is the midah of Yesod, which is, so to speak, the supernal Brit Mila,
which is where the malachim of Rachimim are. The malachim of Chesed come from

Netzach while the malachim of Din come from Hod (Ramchal). These three groups are
like the three judges who comprise a Beit Din.
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but* not to say that You have the known Tzedek which is Din,

and not the known Mishpat which is Rachamim, and rot from
any of these attributes at all.?

s "Kum Rebbi Shimon" b

When Eliyahu HaNavi finished his praises to Hashem, he hastened to :
Rebbi Shimon Bar Yochai to reveal the secrets of the Torah, since only
Rebbi Shimon was permitted to reveal them. Only he was given the task ’
to redeem the Shechina and Klal Yisrael from exile. Therefore, Eliyahu
Hanavi proclaimed "Arise Rebbi Shimon Bar Yochai! Do not wait. Begin ;
to reveal the secrets of the Torah so that Hashem will redeem His children j
- from exile". (Ziv HaZohar) )

T 7 1o P Tipne 130 oy

Eliyahu said, " Arise Rebbi Shimon, and through you, reveal new
teachings,

22. As the verse says, "From the mouth of the exalted no evil will come with good".
(Eicha 3:38). Rather when people sin, the good for them is to receive punishment and
to atone for their debts, and then after, they will be able to receive their proper reward.

23. The description of the Sefirot in general, and about Din and Rachamim in particular,
is not in any way a description of the Ein Sof, Blessed Is He, not, and He cannot be
called by any midah or sefira at all. Even though we speak using names of midot and
how they work, we are not speaking about Hashem's essence at all. They are just tools
and vessels which Hashem uses to direct the lower world (Be'er Lechai Ro ‘ie).

This is what is meant that "Hashem has none of these midot at all" (Ziv HaZohar).

The Ramak, in Sefer HaPardes (Sha'ar Atzmus Ve'Keilim Perek 5) writes that even though

there is,g'picce missing from this last paragraph of the Patach Eliyahu, the enormous

t that we need has come out to us in this gate.
itis written, "Words from an exalted place will speak".

L r———
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that behold, you have permission to reveal hidden superna

secrets of the Torah through you,
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1sS1 - any other human
a permission to reveal that was not gran ted to 1)

until now".
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Rebbi Shimon arose”, opened the discourse, and said the verse:
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"ToYou Hashem® is Gedulah (Greatness - Chesed), and Gevurah
(Restraint), and Tiferet (Beauty), and Netzach (Eternity), and Hod
(Splendor), because Kol (All -Yesod) is in the Heavens and Earth.?

To You Hashem is Mamlacha (Kingship - Malchut). And you are
lifted above all to the head",

25. It seems that the cust
ideas), which is why Eliy

26. The seven lower mid

Om was to stand when saying chidushei haTorah (new Torah
ahu asked Rebbi Shimon to stand (Benayahu Le'Reiach HaTov).
ot/Sefirot through which Hashem directs the world (Vilna Gaon).
27. Yesod is called 'Kol' because it includes in itself all of the good divine influx
(Hashpaoy), for those who guard the holy Brit. 'In the Heavens and the Earth' means
that it recejves from Tiferet (Shamayim) in order to give to Malchut (Aretz). Yesod

also connects the Written Torah (Tiferet) and Oral Torah (Malchut), which is the Tikun
HaBrit, as is known,
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Listen supernal ones, those who are sIeeping in the holy city of
Chevron in the Cave of Machpelah and the Trustworthy Shepherd
of the Jewish People, Moshe Rabbeinu, wake up from your sleep! *
."'1@3; ’JDW/’ 133“ 13
" Wake up and sing, those who are resting in the earth".
712 DANT RITTT RIWO 11387 807 113N P
They, 'those who are resting in the earth', are the tzadikim who are
from the portion of that, the Shechina, about which is said-
P 029 Mg N

"I am sIeeping but my heart is awake".

28. The Avot and Moshe Rabbeinu are hinted to in the verse: Avraham - Chesed,
Yitzchak - Gevurah, Yaakov - Tiferet, Moshe - Netzach (Benayahu Ke'Reiach HaTov).
Rebbi Shimon is calling upon Moshe Rabeinu together with the Avoth Hakedoshim as if
they were all in the same place. Interestingly enough there are several
out that Moshe Rabeinu is with the Avoth Hakedoshim. The Talmud (Gemara Sotah
13B) discuses the burial place of Moshe Rabeuni : "Samalion says, So Moses, servant of
Hashem, died there (Devarim 34:5-6) Safra Raba of Israel".

Tosafos there adds that there is a machlokes wether Samalion was a Chacham or an
Angel. This would fitting what is written in both Yalkut Reuveni (parashat beracha)
and in sefer Emek Hamelech (introduction) describing that both Moshe Rabeinu and his
wife Tsipora were buried in the Machpela Cave. And what of the Torah's description
- of Moshe Rabeinu being buried in the land of Moab? The Midrash explains that since
Torah adds that "no one knows his burial place to this day"(Devarim 34:5-6) refers
Humans (Zsh) but the Angels do know. In that after his death Moshe Rabeinu was
ranferred by Angels into the Machpela Cave, Amazingly the gematria of "Safra of
Machpela Cave".

sources that point

1
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And they are not called dead, rather sleeping.
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And because of this, it is said about them, the Avot and Moshe

Rabbeinu, " Wake up and sing...".
EECIRRE LRl AN
Trustworthy Shepherd, you and the Forefathers
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wake up and sing” to awaken the Shechina, who is sleeping in

exile,*
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Jor until now, all of the tzadikim were slumbering with sleep
on their eyes.’!

2. Rabbi Shimon Bar Yochai wanted to make a tikun for the Shechina lhmuﬁ”h rivseaahgﬁ
and learning the secrets of the Torah. This is what is meant by S"}Ig’ as C - 2 d?,rcct
the verse, "Stand and sing to me at night at the beginning of dusk". Smimghih Paba
reference to Torah learning, specifically the learning of the s.ecrels of Torah whi =
simcha to the supernal worlds and brings the final redemption closer.' support
30. Being that the Shechina is in exile with no spiritual nourishment, w?thofu ';' ;?;;1 \Sl;:ich
or help, it is Torah learning which supports and assists her. The secre'té t(:r' ” ht)’ 207,
are called 'Raz' (secrez) has the same gematria (nulﬂe"i€a/ yalue/ies bo gs the final
Which causes the unification of Hashem and the Shechina, and which bring
redemption, speedily in our days. Amen. (Ziv HaZohar) that the breath,
31. One explanation of the word "bechoreyhon'is nostrils, for we kno‘ythe breath of the
Which is the life force of the body, is in the nostrils, as the verses Sl}?le;' life"

ruach of life in his nose" and "and He placed in his nose the breath 0 :

! i the eyes, because the
Another explanation is that Bechoreyhon'is the white part of y

i hu Le'Reiach
eyelids rest on the white part of the eye that surrounds the pupil. (Benayah
HaToy),
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Suddenly, the Shechina sounded three vojces’
Trustworthy Shepherd, Moshe Rabbeinu, and saijd t

towards the

o him:
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Stand up Trustworthy Shepherd!

Behold it is written about
You: "The voice of my beloved is kn

ocking " towards me with its

four letters of Hashem's unspeakable name,

112 N

And it will Proclaim in them, with their power, the verse:

RN N3P YN N 5 s

"Open for me my sister, my friend, my dove, my innocent".
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That behold, the verse says: " Your sins have ceased, daughter of
Tzion, and you will no longer be taken into exile" >

32. The three voices correspond the Three Avot. (Kesei Melech)

The Arizal says that the three voices correspond to the three letters of Moshe's name:

Mem - Chesed, Shin - Gevurah, Heh - Tiferet. (Sha'ar Ha'Pesukim, Shmot)

Another explanation is that the Shechina is referred to as ‘Zot' (this), which has the
gematria of 413, triple the value of the word Kol' (voice) with the kollelim included in
the value. (Benayahu Le'Reiach HaTov)

The four letters of the name Y-H-V-H awaken the four letters of the name A-D-N-Y.

34, This verse (Eicha 4:22) is using the word ‘tam’, Juxtaposed with the previous verse's
‘tamati' showing that ‘innocent' is synonymous with having stopped sinning.
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"For my head is filled with dew".What is meant by "filled with
dew"? |
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Rather, The Holy One Blessed Be He said: You, the Shechina,
thought

NI 3 SN NBIT
that from the day that the Beit Hamikdash was destroyed,
2RI NIORYY 9T RD22 NINDT

I ascended to the Beit Hamikdash in the upper realms and I

ascended to my dwelling in the upper Yerushalayim?
NID 27 N2 MR NI 92 NI NPT, NS

That is not the case at all, for Hashem said: "To show .that; hav;
not ascended to my dwel]ing as long as you are still in exile, an

: : re is a sign
that | am accompanying you into exile to gUGTd)’OU’ he g

that | wi]] give you:
,nsm s%u: ’wsﬁwﬂ

"For my head is filled with dew".*
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. tters Yud, Heh, and
35. The word dew is 'tal', shares the gematria of 39, W‘thl:h;g:_c:]::f, Vav- Alef-Vav.
Vavin the ity i alfin spelling: Yud- Yud-Vav-Dalet, Heh-
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Supemnal union of the four letters of the Name,

T

ND233 NDY N
The fourth letter of the Four-Letter Name, Heh, spelled Heh-A lef (with

milui alfin) is an allusion to the Shechina in exile, and is not c

in the gematria of 'Tal',

ounted
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her completion and her life is in the secret of 'Tal'.
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This is the secret of the  first three letters: the letter 'Yud', the letter

'Heh', and the Jetter "Vav', rg‘érn'ng to HaKadosh Baruch Huy (The
Holy One Blessed Is He), and when in milu; alfin equaling 39 — 'Ta]

as was mentioned above,

7B 13 857 NOsE s N DiNY

and the final letter 'Heh'

,1s the Shechina, and is not part of the
calculation of 'Tal',*

36. This is a hidden meaning of the verse, "And river w

Garden". The first three letters Yud, Heh, and Vay in their miluj alfin, with the same
gematria of 'tal', are the shefa (divine influx) that descends from Z'eir Anpin (the upper
six sefirot from Chesed to Yesod) to water the fourth letter, the lower Heh, also known as
the Shechina. This is what is meant that the Shechina is i exile,
The last letter, Heh, has become dist

Yud, Hey, and Vav, Therefore these

the Shechina, until in the future when Mashiach comes. Then, thj
herself to the first three letters and

ent out from Eden to water the

the name of Hashem will become complete once
~ again. Amen.

This is the secret of, "That my head is filled with dew". In other words there is no
only of three.
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: ' ; tter 'Vav'
he letter 'Yud', the letter 'Heh', and the Icl e
ther the . e
3 the letters which add up to the calculation of
are
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That this nameﬁIIs the Shechina from theﬂowing springs of
a

all the supernal sources.
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Hol
Immediately, the Trustworthy Shepherd stood up, and the ot);
Forefathers with him in order to awaken the Shechina, and to uni

both names OJ’Y—H- V-H and A-D-N-Y.
INTIMT NI N2 Y
Until here is the Secret of the Um'ﬁcation.
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"Baruch Hashem Forever, Amen v'Amen".
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Selections from Oy W

er that I gave to one person who asked mew

"And one should c nAnd this is the answ .
i (ljl conduct himself in the followine about what the students of lh.e Ari HaKudosh wrote, that the
m s ording to the parshiot of the Torah] WIng manner study of the Zohar HaKadosh is a great tikkun to illuminate and
T ikl(zmplete the Zohar HaKadosh and l(he Zgo]th‘f‘lﬁhc will sanctify the soul. And the Ari HaKadosh gave this tikkun for the
order of the unim every year. But if one learns a Saal s 1adash Ba'al Teshuvah, to say five pages of the Zohar or the Tikkunim
i weekparStht-’ sometimes he will find that ; tccqrdm;; to the every day even if he does not know what he is saying, for this
to fix the lSdtO finish some long parshiot. Theref: Wlu take three J read'}ng is effective in illuminating and refining the soul, for
o aSrU y of the Zohar and the Tiki(unim LS DROPEE precisely this study has a segulah more so than any other study,
complete al;)und three pages every day, so that hesol.lthﬂl he will more than the study of the Mishna, Talmud and Mikra. And this
After compl of the Zohar and the Tikkunim in Will be able to person said that it was incredible that this study has more power
the Mekubp 1t?tmg the three daily pages he will leOnf: year’s time. than any other area of the Torah, whether Mikra or Mishna. And
of the s'f? 1m so that he will also be able to ¢ gunthebooks of I answered and said: You must know that without a doubt all
A 1 }::1 haMekubalim. However he v .Oﬁnplete the study study in the Holy Torah is very elevated and awesome, and
everg y: art e study of _the Zohar Ha.K:CldOSh ‘;Ind b§ ca.reful to especiqlly if the study is done lishma (without ulterior motives
ond hin?s 1V\f/e mentioned before, and in this mt = lekumm and W1th. the proper.intemion). in truth, it is for sure that this
o self all the days of his life." anner he will study builds worlds in the heavens and effects tikkunim above.
oresh haAvoda, Shaarei haShishi - Sh : Nevertheless, the greatness of the study of the Zohar HaKadosh
aar HaNitzotz lies in the fact that when we study Mikra or Mishna or Talmud,
"Question: Is a Baal Teshu : they are_greatly enclothed in physical terms, and the secrets are
the study of the Sefer HaZv}alh gerrmtted to occupy himself with not readily discernible. Not so with the Zohar HaKadosh, which
with the study of nigla i ohar? Can he not repair his neshama speaks of the secrets of the Torah in an open way, and even the
Answer: A Baal Teshuy a}? revealed part of the Torah]? simplest reader recognizes the fact that it is talking about deep
with the revealed e needs to occupy himself very much secrets. And because these secrets of the Torah are exposed and
halachot in order to know ihOf the Torah and mainly with the revealed without any vestments, they illuminate and shine upon
he i required to perform e way he has to travel and the actions the soul, and even though the secrets are very deep and the words
of the Torah, in particul: until he will be proficient in the law are somehow esoteric, so that it will be hard to know and
conduct, specifically the ar the sections dealing with ever dv - understand these secrets and only a great Chacham is capable of
Aruch, as the Chafetz C lief:uon Orach Chaim of the ShUl}c’l o understanding them fully, even so the secrets are exposed and
Mishna Berura. The Baalal'? writes in his introduction to :En they make their effect in their root above."
\T‘Vnt;nk Tn the B eBSIa::l\: ’}Ilasha great level as it 1(; “The Chida. Shem HaGedolim, Ma'arechet Sefarim Beit
zaddikim can : eshuvah
Sefer HaZohar,n ::‘;tggetc}::ﬁ' It is fitting for S:?r? cti(,) (s:[?,?plete "Among the works of the Gra and his students in the area _of the
appear in the Chok L'Yisray ]ﬁ.’e selections of the Zoharytlt]he _Ingathering of the Exiles was the establishment of a Belt"Mldrash
how good and comely it will ge’ In order to purify his soy] at , inYerushalayim where the Kabbalah was to be studied.
to the level of bringing meri if this Baal Teshuvah wi]] | And - Magid Doresh Tzion, p. 65
‘Baalei Teshuvah g merit to other Jews and wil] aWakl e
en other "The internal aspect of the Torah is life to the internal part of the

to occupy th Z
Halacha and th by themselves with the :
e Sefer HaZohar, and in this wa Study of the body,which is the soul...and those who occupy themselves with

 these Jews will y. the t
o Sefor Tkt o:ambe accepted by the Holy One Blessede‘s)guvah of the levels ofremez (hint) and sod (secret), the yetzer hara cannot
s He." dominate them."
L - Even Sheleima Perek 8, Letter 26
ey
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( "From i 1
the time when the light of the two great luminaries, the

t%:():hgl(')rI:'aKad(.)sh and the Tikkunim, shined and rose, the Jews
D Zg}r]egatlon of Israel, accepted and practiced the yhol st ds-‘
€ ar HaKadosh and the Tikkunim, alone or in mul{il\u(ll]ex"y

- Rav Y i
osef Chayim of Baghdad, The Ben Ish Chai, Hakdamat Tikkunim Benayahu

"Thus it is Pnimiut HaTorah which i i
B o m o G-d[inesr:, \:& hich is the Tree of Life, which is

.hic.h leads to 'a perfect heart.' W

Pnimiut HaTorah was reveale

d i :
the Tanya, Iggeres HaKode In these later generations. Thus in

: sh, Letter 26 quot i
lggerc ; : es the Ariz
stating that it is in these later generations that it is pe?gi‘t?édas

and indeed, it is a mitzvah - to rey is wi i
e_arlier generations, this was not n;aésg;w%;iom‘.vlror e
righteous men [whose souls] stemmed from h)i(oh e[re .tc?tally
rungs. Because. of the tremendous power of t.heﬁ- Smslgnntual]
gossessed genuine love and fear [of G-d] and studied th s:rthey
llshmap. [To attain these levels] they did not re ue: o
re:velatlon of Ppimiut HaTorah. [Therefore these teach?n l;e o
hidden, for] '.It is the glory of G-d to conceal a matter' Ing[thwere
lqter generations, by contrast, the souls do not stem'from sisell
h!gh_ rungs, and [the spiritual potential of our] hearts hzs
diminished. Therefore, it is a mitzvah to reveal [this wisdom]."

- Rabbi Shalom Dov Ber of Lubavitch ztk'l, Kuntres Eitz Chaim

VTR ;
"The holy Ramak (Rabbi Moshe Cordovero) already gave

— & Sefer Patach Eliyahu Hanavi 6 29

j

rebuke. and this is what he said in [his work called| Pardes, [in]
Sha’ar ‘Ten, And Not Nine,” in the ninth chapter: Now that the
wisdom of the ‘Truth’ (L.e., Kabbalah) has become revealed and
made known amongst the wise of Yisrael, which is an inheritance
for the Assembly of Ya’akov from Moshe Rabbeinu, from
Hashem, anyone who denies it or argues with it is called a ‘kofer’
(apostate), for he denies a portion of Torah Sh’b’al Peh (Oral
Law), and he removes himself from the ‘Faithful of Israel’. For,
from the time that it became well-known amongst the Jewish
people, that is, from the time of the Ramban (1194-1270 CE)
onward, there has not been a single Chacham (Torah scholar)
from the wise of Israel or from the wise investigators [who has
denied its validity]. However, previous to this time it was hidden
and revealed only to a few fitting people in each generation, as
it is known in the ‘Teshuvas HaGaonim’ (Responsa from
589-1038 CE). However, from the time of the Ramban it became
known amongst the Jewish people and not a single chacham from
all the wise of Israel, from whose waters we drink when learning
their commentaries on Talmud, and Poskim, argued with it at
all... This is the main rectification of learning Kabbalah more
than any other area of Torah learning. For the rest of the areas
of Torah learning are enclothed in matters of this world, which
is not the case with Kabbalah, and particularly the words of the
Arizal* (1534-1572 CE), who built upon the Idras and Safra
d’Tzniuta and the other secret sections of the Holy Zohar. All of
its matters deal only on the level of Atzilut and the worlds of the
light of Ain Sof. That is why the wisdom of Kabbalah is called
‘Nistar’ (Hidden)..."
-Rabbi Shlomo Eliashiv ztk'l, Sha’arei Leshem, p. 525

'The hidden things are to Hashem our G-d and the reveal'ed thmgsI
are ours and our sons for ever to do all the things of this Torah.
(Devarim 29:28, Parashat Nitzavim). : 42
"It is necessary to analyze this verse: If what it says hidden

things' refers to the secrets of the Torah, and it says ol

our G-d', this is confusing because indeed Hashem has gwer:l'll:lst
e

the secrets of the Torah, and Rabbi Shimon bar Yoqhai wrot
whoever does not know the secrets of the Torah 1t would have
been better for Him if he had not been created."

L - Rabbi Yaakov Abuchatzeira ztk"l, Nitzavim Machshof HaLavan
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- W-ho:::it tat:e;‘ :u:lm lfimself to learn the Zohar HaKadosh
2 wxu_ eéssings of Rabbi Shimon Bar Yochai

r - iand

will be joyous until one-hundred and twenty years of a:e.

Rav Gross, shlita, walks in to speak with the tzaddik, R’ David, shlita
b & - R’DAVID: Welcomel Welcomel How is the Rav feeling?

RAV GROSS: Baruch Hashem! Ha.

N sh
bring the kedusha of the Zohar H o should help us even more 5o that we can

aKadosh into every Jewish house in Klal Yisrael.
R’ DAVID: Hashem should brin
should have success.

g positive news in general, and in particular you
p _ [R" David pauses, then continues]

3 1 should tell you that | see people with these B
& . RN o am) Py s
L~ pamphlets like “The Value of An Hour”. These arp! sugﬁhlie:p;hgnzo:ofyl s‘:’r:il:iute, 4
" ng .

and will play a key role in bringi i ;
Sty Play a key role in bringing forth the redemption. To bring forth the

[Rav Gross then explains to R’ David about th

. e reason for hi ichi 1
£ Zohar HaKadosh in 960 small pamphlets) bl p"b'ﬁsh"% ofthe =4

" . R’ DAVID: Rabbi Shi o3 T AR
B ar Shlmfm Bar Yochaj has let thgse writings ‘sh,,',e forth for the .4

e

" [R’ David pauses, then continues]

[ Sefer Patach Eliyahu Hanavi &

. [R’ David was so impressed and amazed

- May Hashem grant you the merit to continue
*may Hashem give you much happiness in Ilfe..
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Kavod HaRav, | see many people coming forth with these pamphlets. | have noticed
that you have published many publications and | see that these publications are
becoming bigger, newer, and more beautiful, “ascending in holiness”.

In the merit of learning the Zohar HaKadosh, we will come out of this exile. Right
now, we are seeing this in action.

[R’ David then opens up a sefer Zohar, exactly to the page where Rebbi Shimon Bar
Yochai says, “...to bring merit to Yisrael from one end of the world to the other...”,
about the greatness of those who “mezakeh harabim”, who give merit to the
masses. Upon seeing this, he becomes completely filled with joy and says:]

You are an example of one who fulfills the verse: “How much are your treasures,
Hashem, which you have hid for those who await your redemption.” Hashem has
given you the honor to bring the merits, to bring forth the redemption.

RAV GROSS: Perhaps the tzadik could sign on my ‘call to action’? (To encourage
people to learn the Zohar HaKadosh.)

R’ DAVID: Chazak u’varuch (strength and blessing). You do not need more than
this— the Rashbi himself is our endorsement. Your honor does not need any
endorsements or acknowledgements for the Rashbi’s writings. | read from tf)e
Zohar HaKadosh every day and | connect myself with all of those who take partin
this great mitzvah. | support and rely on this avodat Hashem, so that there should
be much success and blessing in this great Kiddush Hashem. | see that all of the
community is coming in with these (the Zohar pamphlets).

[Then, with extra emphasis, R’ David says:]

What your honor is doing with these, nobody else in the world is dgins- HaShem
is very happy with the work you are doing. He will help you continue and \A:
shower you with much blessing and success for all of Klal Yisrael, and specifically

on the Rav to sanctify and glorify Hashem’s name.

{R” David pauses, then repeats what he had said earlier:]

I see people coming in with these pamphlets. It is wondrous, this is wondrous,

wondrous! This gives nachat ruach to Hashem and to the Creation.

of audio Zohar classes. He then said:]

sanctifying Hashem’s name, and
Especially in our generation, so

at all of Rav Gross's publications and discs -

=/




s - —

[ Y 73 YT W S R TR T —

. _many people are learning these publications to bring forth the final redemption. = ‘ i
* ~ The verse says, “Just as you came out of Egypt, in the future | will show you = iln

+ - wonders.” May Hashem lengthen your days, and may Hashem add extra yearsto .-
£ - yourlife. Chazak Chazak V"Nitchazeik! P pYs BT

= R David concluded, saying:]

= . If my holy grandfather (Baba Sali zt’l) was alive to see you, he would dance from B
£= < * happiness, he would dance until the heavens. He was able to appreciate the value 3
£ of the Zohar HaKadosh. We are not fit to appreciate the Zohar HaKadosh. My

> - _ holy grandfather (Baba Sali, zt'l) would not let the Zohar HaKadosh move from his

- hands. Praiseworthy is he who Hashem allows the Redemption to come through.
g« May Hashem allow you to rejoice with Avraham Avinu.

i~ May Hashem grant you energy and strength to continue publishing these

=~ publications all over the world, not only in Eretz Yisrael, so that everyone can

o~ participate together in bringing forth the geula shleima. Let every single Jew have
. aportion in this great zechut.

KR R,

-[R" David kissed the hands of Rav Gross and walked him out.]

R’ Yisrael (R’ David's gabbai) said, soon after, that he never saw R’ David so happy -
and e:gcited as when he was speaking with Rav Gross. Earlier, Rav Gross had given ¢
R’ David a large package with many publications. R’ David asked to pay for them. '.'

Rav Gross replied, “| distribute to the whole world for free, but for the tzadik, | am
" going to take money?”

d in memory of Sarzh bat Haviva
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the Book of the Zohar, [the Jews] will be

is work,
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"We will see its building and we will rejoice in its establishment.”

A DIV )

\

"Rebbi Shimon Bar Ychai, may his merit
us when we learn his} Torah (the Zohar)—Even today, after
he- has passed away from among us, the whalg time we are
invelved in the words of the Idra, Rebbi ShimonY
- it, like a king with his cSown on his head, and he
" | .nabbi J\vcaham szulai and!tabbi Avraham Galanti (Or |1aChefhg. 123h)
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