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713773 T'l‘_-?bﬁ PR DY 11_77_2?."’ (so that I shall place My signs in his midst;
Shemot 10:1).

Hashem could have brought one major plague on the Egyptians and kept it until
they allowed Benei Israel to leave even it was against their will. Instead, Hashem
brought a plague upon them and then He made the hearts of Pharaoh and his
servants more stubborn, which resulted in additional plagues. The reason this was
done is because the departure from Egypt was to be an example for the future
geulah (redemption), as we were told in Micah 7:15 yDIND XIND TNRY D7
"NINDO) PN (as in the days of your exodus from the land of Egypt, I shall
show him wonders). In other words, we shall witness all the miracles that Hashem
brought upon the Egyptians and that was the reason Hashem increased them. The
redemption from Egypt was from "1ny79” (Pharaoh) and his people, whereas the
future geulah will be from "YWy” (Esav) which is Edom.

The word “92722” (in his midst) is a remez to the letters which are used to write
the name "NY79” (Pharaoh) in full. The filler letters are underlined and their
numerical value is shown after them as follows: 1’9 (5) for the letter peh 9; and
¥’ (310) for the letter resh 9; and Yy (60) for the letter ayin ¥; and XN (1)
Kthe letter heh N for a total of 376, which is equal to the numerical value of
"ypy” (Esav; 70+300+6 = 376). Now, we can explain the above passuk 2t X2”
7929 NN SNT2AON 2N 0D ,MYID (come to Pharaoh, for I have hardened his heart)
and.this.: wa);, Hashem could bring additional plagues ”9292" (in his midst), to
mean on Esav, and the remez to this is from the letters which are the fillers of his

name when written in full as shown above. In other words, Hashem was saying
that whatever He was doing in Egypt, He will do in the future redemption from

the hands of Esav as stated in Micah.
"RY TOK ’th ﬂN'l '577¥79? ‘mr?ﬁl.”?n WVUK JX..” (how I made

Lite ry. of the Egyptians and [that you tell your sons] My signs that I placed in

a mocke
them; Shemot 10:2).
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The above passuk repeated itself because the plagues of Egypt had two types of
miracles; first was each plague, which was substantial and the likes of which they
have not seen and will never see, and the second miracle was related to the way
each plague affected only the Egyptians and not Israel. The latter type was
supernatural such as the plague of the blood; when Israel would drink water and
the Egyptians would drink blood even if they were using the same utensil.
Similarly, in the plague of the wild beasts, which affected only the homes of the
Egyptians and not Israel, as stated in Shemot 8:18 XX NX RIND D2 1297y
"IN 2702 /N O OD YN WHD 37y DY NPY M22D 700 TOY Y TUR 1Y)
(and on that day, I shall separate the land of Goshen, upon which My people
dwell, that there shall be no mixture of wild beasts; so that you will know that I
am Hashem in the midst of the land). This was supernatural in that the wild beasts
were all over the land and the homes of the Egyptians without any animal
approaching the homes of Israel. The same was also seen in the plague of hail as
we saw in Shemot 9:4 N> KDY, DX NIPN P XYW NMIPN P2 PLRI
"927 9879 329 921 (and Hashem shall distinguish between the livestock of
Israel and the livestock of Egypt; and nothing that belongs to Israel shall die) and
later on, in passuk 7 "IN Ty ONIYW MPRN NN N9 MM NY19 NoYN” (and
Pharaoh sent and behold, not even one of the livestock of Israel died).

Thus, we can explain the passuk D702 YNIYNN YN nX” to refer to the
actual plagues themselves, which were substantial and terrifying since there was
nothing like them before. The second part of the passuk MNY TN ONNNR nxy’
"3 (and My signs which I placed on them) and it means that they affected the
Egyptians and not Israel; which is supernatural since it should have affected
everyone.

Another explanation for "D3¥02 YNIIYNN YN NN” is that the first plague of
changing the water of the river Nile to blood was to mock the Egyptians because
they considered the river as their god and they worshipped it, and in the end, the
river stunk and had a foul smell. Moreover, Benei Israel mocked the Egyptians
since, even if they drank from the same utensil, Israel would drink water whereas
the Egyptian would get blood. This forced them to buy water from Israel, and we
were told in Midrash Shemot Rabbah 9:10, that this plague enriched Benei Israel.
Moreover, the word "D71¥0” has the same letters as 7% ©” (water of distress)

and this explains "DI¥02 YNYIYNN WX NN” as a remez to the plague of the
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blood which changed the water to ”9¥ ©»” for the Egyptians. Hence, this plague
made a mockery of their god (the river) which began to stink and developed a
foul smell and it disgraced the Egyptians and forced them to buy water from
Israel. The continuation of the passuk "D2 PNV WYX NN NNXY” is referring to

the rest of the plagues.

Regarding the repetition in this passuk YDNNR NXY ,DI¥N2 SNOHYNN WNR MR
"D2 NNV IYX Rav Moshe Al Sheikh zt”l explained that Hashem spared some of
the livestock of the Egyptians from the wild beasts and the pestilence so that there
would be some left behind for the hail to destroy. Regarding the latter plague, we
have to wonder why Hashem had pity on them and told them in Shemot 9:19
"0 NN tyn NYY” (send forth and gather in your livestock) and did not have
the hail destroy all of them. Hashem also did the same with regards to the wheat;
and would it not have better if nothing was left for them after the hail? Rav Al
Sheikh zt”] explained that Hashem plays with wicked people and shows them as
if He is having pity on them only to add more punishments over them and, in His
infinite wisdom He saw fit to bring ten plagues upon them in Egypt. If the wild
beasts were to consume all their livestock, what would then be the role of the
pestilence or of the hail? If Hashem had not told them ”7)pn NX tyn N2Y” how
would the plague by the sea have been fulfilled when N7 12°0) N1 N23M”
”Dj:_l (the chariots of Pharaoh and his army, Hashem cast them in the sea; Shemot
15:4).

Our Rabbis of blessed memory told us in Mechilta (Shemot 14:7) that, when
Hashem was showing pity towards them and stopping a plague, it was not for
their good but was a way to harden their hearts so as to add more punishment.
Thus, ">N72yNN IYN” meant when He made fun of them by limiting the extent
of the initial plagues not out of weakness or pity, as they may have thought, but in
order that “D2 PNV IYNX IR NXY’ to put My signs within them. The
Egyptians did not understand "DPY9? PT N ©HNIN’ (that mercy is
sometimes a form of judgment) to mean, when they were given a reprieve, they
did not despair completely from the enormity of the calamity and they hardened
their hearts further only to receive additional punishments. This also applies tl?e
other way around, in that punishment and apparent bad things may contain
goodness within them. Therefore, the passuk continues ” ' Y >3 ony™” (that

you may know that I am G-d) to mean that, when things get bad, they should not
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despair because Hashem is merciful towards them and, when things are good and
plentiful, they should not kick, since both attributes of mercy and judgment are
the same.

Thus, the way Hashem dealt with them of bringing a plague upon them to be
followed by a rest period, caused two things; first their hearts became hgrdened
and they refused to send Israel and thus, deserved receiving more punishment
until they received ten plagues. The second thing was that it allowgd all the
plagues to occur, such as the wild beasts, the pestilence and the hail since each
one did not finish the whole job. The meforashim tell us that the ten plagues were
"N M N” (measure for measure) to pay back the Egyptians for what they
did to Benei Israel, and accordingly, all ten had to be brought upon them to
punish them in full measure.

It was explained in the book 9N »27y” that the Zohar told us, when Hashem
punishes a person, such a punishment is not destructive but rather const-mctive.
for it is done as a warning so that he can make teshuva and change his ways
before his lot becomes full of sins, G-d forbid. Once that happens, a person would
not be able to make teshuva and save himself. However, if a person sinned like
Doeg, the Edomite and Ahitofel who would harm a person by saying nice things
about him (Shmuel A22:9), their punishment would come in kind, destruction
cloaked within apparent goodness. This was mentioned by King David 1"’y in
Tehilim 109:5 "N20 NNR ,NY7 2y MY’ (and they have rewarded evil for
good). (&4 Doeg, tﬁef'Ez{omxlf told King Shaul ™'Y that Ahimelech helped David and gave him bread and a

sword. Shaul then ruled that Ahimelech should be Killed but, when the guard refused to do it, Doeg Killed fum and 85
other Kohanim. Ahitofel was an advisor to King David and then switched sides and joined the revolt of his son,

Abshalom). Thus, the main part of the action was good but the end result was bad
and, since Hashem pays back measure for measure, the punishment would come
to the person first as a good thing but later would lead to bad consequences, with
no chance of repentance.

We gather from the combined teachings of Rav Moshe Al Sheikh zt”l mentioned
above and the book ”9N) »27y” that it was good that Hashem had fun with the
Egyptians and gave them rest periods, which made them feel good, only to bring
later additional plagues upon them. Every relief that Hashem gave them caused
severe consequences and, was a form of measure for measure, since that was how
the Egyptians started to enslave Israel "7792 SN7% %2 X ©I¥N Y122 (the
Egyptians enslaved Benei Israel through soft speech; Shemot 1:13). Our Rabbis
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of blessed memory told us in Masekhet Sotah 11B that, in the beginning they
started with a ”77 192" (speaking softly) and later on, it became "7792"
(crushing labor). We were told in the Midrash that on the first day Pharaoh told
them “come let us make bricks™ and as they worked very hard alongside Pharaoh,
the Egyptians kept a record of how much they made and later, they decreed that
they should deliver the same amount each day. Thus, they used soft language at
the beginning to get them to work as hard as possible, and later they required the
same amount each day and, in a similar manner, Hashem showed them some
mercy only to add to their suffering.

Now, we can explain what King David 1"’y said in Tehilim 28:3 — 5 ©i¥ 127"
”D;;?g NYMN ,0PY DY (those who speak peace with their neighbors though evil
is in their hearts) to mean, just like the Egyptians, who initially spoke softly, but
had "©2252 NYN” because they wanted to find out the maximum production
capability of each person so they could require him to do it every day. The next
passuk from Tehilim stated Y1) DY NWYRD :DYOYHN YOI BHYSD TN N’
"ON? O 2YN , 0N (give them according to their deeds and the wickedness of
their actions; give them according to the work of their hands and render to them
their due) to mean that Hashem should pay them back a measure for measure. In
other words, just like their actions at first appeared to be benign but were done in
order to draw evil things, so should be the actions of Hashem. Dy92 ©N? 1"
"DNY22YN YII to be a measure for measure; to give them a slight relief in order
that they can harden their hearts so He can bring additional punishments upon
them. This is how they ended up getting ten plagues and that was how 2¥W7"
"OnY ©7M) Hashem (gave them their due). The Meforshim told us that each
plague was for a specific reason, such as the plague of the blood was for niddah,
the frogs were for "M’ MI9” (reproduction) and so on with rest of the ten
plagues. This should be "D9%y1n Y72” (according to the wickedness of their
actions) to have it first appear as a good thing only to add punishment to them.

The next passuk from Tehilim stated ,» T NYYN XY : 'N 19Y DN 1P N9 »D”
"Dy2> NXD) DO (because they do not understand the deeds of Hashem, nor the

work of His hands; [therefore] He shall destroy them and not build them up). This
means that they assumed the slight relief after a punishment was for their own
good and ” 1 119Y9 Y 12 N9 2" to mean that Hashem dispenses punishment

and mercy. When their hearts became hardened after the temporary relief, they
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would then be fit for an additional plague. As a result, "D)2> N2) DD
beCc1Llse N noys DN A N 22" and, as Rav Moshe Al Sheikh zt”] stated, an

impOtaNt apd pasic part of emunah is that a person has to realize that Hashem is
the One Who dispenses judgment and mercy.

e Now MRS WO Ay oA IR W OR TP TIIY IR

87D IR 2 YyIn oen ,D't‘?5t< M nK T3P ONUIKT (and
Pharaoh’s servants said to him: “How long shall this be an obstacle for us7 Let

the men gq 5o that they may serve Hashem, their G-d. Do you not yet know that
Egypt is lost? Shemot 10:7).

The kavanah of the servants of Pharaoh was to tell him that Moshe Rabbenu 7’y
has the ability to bring one harsh plague on Pharaoh that would make him release
them against his will. Moshe wants to take vengeance on him because, whenever
he is asked to remove a plague he complies, and even though Pharaoh has not
kept his word. he still does what he is being asked to do. His kavanah is not for
the good of Pharaoh, but rather because he wants him to have breathing room so
that additional plagues could be brought upon him until a final and severe
punishment is delivered that will force him to release Israel. They continued that
Moshe wants to put his stamp on the rest of the world so that, when they approach
another kingdom, he would not have to fight and would say to them “see what |
did to Pharaoh and Egypt”. Thus, Pharaoh’s stubbornness and the hardening of
his heart are hurting from two sides; first they are getting hit with more plagues

and second he is becoming an example and an object of mockery before other
kings.

Thus, the servants said 7¥p9 MY Mt M 100 TY” (how long will this be a
snare for us?) and the word ”@pﬁ)’.)'?” is from lashon "¥pN” (analogy) to mean
"YP0NT Y¥n” (example and similarity). In other words, the kavanah of Moshe
Rabbenu 7’y was to make an example of Pharaoh to other kings in the world,
and they added "DWIND NN noY” (let the men go) meaning now so they can
"OPPON N NN %1::1)22)’} (serve Hashem, their G-d).

Another explanation is that the word ”32” (for us) appears to be redundant but
the kavanah of the servants of Pharaoh was to say that the suffering was more —
among the ordinary people than for Pharaoh, since he had many servants and
many homes and did not have to go out while the rest of the people had to go to
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various places looking for food or drink. For example, in the plague of lice, even |
though all of them had it, it was not as bad with Pharaoh since he had many E
garments and could change frequently, and had many helpers who could clean |
him. Also his homes were built within towers without any proximity of dirt from |
the ground, unlike the homes of his servants which were built on dirt, and which \
changed to lice. The same was with the plague of the frogs because Pharaoh had |
many helpers to chase them away but the average person, who had a small home
and, once it got filled with frogs, there was not much that he could do. The same
was with the plague of wild beasts since the home of Pharaoh was elevated aqd
had many doors that could keep the beasts away and, if one was to enter his
home, he had many soldiers who could chase it away. The same was with the
plague of hail since his home was well built and, if it turned to be too cold, hﬁ'f
could warm his body with various means at his disposal. Thus, the word "3y7"

meant that they suffered more than Pharaoh from each plague.

Another explanation for the phrase "D N7IN 9D YN oV is to note that
the passuk did not state Y15 N91” but specifically used the word "D70N" which
means before. This can be understood as outlined in Midrash Yalkut Shimoni
(parashat Shemot A164) that, in the 130" year of the exile of Israel in Egypt,
Pharaoh had a dream and saw that he was sitting on the throne when an old man
approached him holding a scale. He took all the elders and nobles and ministers
of Egypt and put them on one side of the scale and placed a lamb on the othc?r
side, and the lamb tipped the scales. Pharaoh was surprised to see this and told 11.15
servants about the dream the next day and they got scared. Then one eunuch said
that it meant, in the end of days, there will be a great tragedy for Egypt because a
- redeemer of Israel would be borne and he would destroy all Egypt, and he advised
- the king to kill all newborn Jewish males and the king followed his advice.

~’haraoh realized that Egypt was going to be destroyed because he saw that the
- umb tipped the scale against all the ministers, elders and his servants. Using the
- “eam as an argument, the servants wanted to save Egypt by forcing him to let
- -ael go and not to follow his own desire of holding them. If he was to senf}
- -m, there would be no further damage to Egypt and they said Nt ™0 Y2 T

"= WIND NN NDY ,YPIND 1Y, If Pharaoh was to question how he could release
s- -nany slaves, they said to him "TV7” (before) to mean, several years ago
yi-- - dream revealed that ” DN NT7AN %D YT1R” (you should know that Egypt 1S
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lost). This means that Egypt has already been lost and, if Pharaoh was to let them
go, he might be rewarded that it would not be totally destroyed.

"2°2977 "1 "1 ,02°7OK 11 NK 313Y 395..” (go and serve Hashem, your
G-d; which ones are going?; Shemot 10:8).

We saw in the book ”?)21N" VP (Ed: by Rav Avraham Reuben Ha Cohen zt’[ from Prague and
published'in 1712) who was quoting from the book 797 0y that the letters "NoNR”
from the name of Hashem "©- NYN" are related to the neshamot of Benei Israel
and the "D are related to their bodies. Among the other nations of the world, the
name "D” is engraved on their bodies and souls but in the opposite direction as
" (Ed: since they read from left to right).

Now, we can explain what Pharaoh said to Moshe and Aharon "N NX 172y 137”
"DPON but you have to let me know "©2510 M) M” as a remez to the letters
"9” mentioned above. He said it twice as " 1"; one for the body and one for

the neshama. He was afraid when Benei Israel leave Egypt, they would draw from
him and his people the letters ”»2"” and leave them as dead carcasses because the

Egyptians obtain their sustenance (#d: in a spiritual manner) from these letters of the
name of Hashem. In other words, his question, which was asked in a surprised
manner, was if these letters would leave their bodies and souls or not.

Regarding the letters "NYN”, which are related to the neshamot of the Jews, we
can now, understand the remez in Tehilim 107:43 "N%X ¥ 02N " (who is

wise and will note these things) to mean that a person should guard the letters
"M9N” and never lose them, G-d forbid.

Now, we can also understand when Esav asked Yaakov Avinu 7Y’y in Bereshit
33:5 "9% NN M” (who are these with you?) it was a remez for what was
mentioned above that we find the letters ”>0” and "N5N” with Jews and only
"1 with other nations like Esav. Hence, he asked Yaakov in the manner shown
above and, in a way, he prophesized and did not realize what he did.

Another remez is found in Bereshit 3:8 "2 72000 DPON” (G-d walking in the
garden) and here the word ”})” represents the first letters of ” MY 9" (body
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and soul) and the ”NONR” of "- NOX” is related to the neshama while the "D is
related to the body.

"BRIYINI MK 7 ORTYY 33 5293..7 (but for all Benei Israel there was
llght in their homes; Shemot 10: 28).

The light that shines over the whole world is that of the sun but, when they had
the plague of darkness in Egypt, it was to the point of ”7¥n W1 (darkness that
could be felt). Thus, the darkness was as if it was the result of thick clouds
separating the sunlight from the earth, and the question here, is how was light
provided for Israel? It was bound that a new light came into being for them and
hence, the passuk stated "DN2AYNA NN 7277 OXIW )2 53" to mean a new
light came into being for them.

== o3 "D M5 NiKT AER 9K 79 mwn SSun 19 e 1S TN

“PIND 32 KT (and Pharaoh said to him [Moshe] “Go away from me,
-~ beware, do not see my face any more, for on the day that you see my face you
-~ shall die; Shemot 10:28).

A It is known that every person has an external source of life and an internal one
—- similar to "9pn IN" (surrounding light) and "9 MW" (internal light). We

saw the great Hachamim were able to kill a person by looking at him, as we were
- told in Masekhet Berakhot 58A that “he looked at him and converted him into a

plle of bones”. By looking at the student, the Rav was able to draw from him all
the holy powers that were keeping him alive, and we know that nobody can

- survive without a source of kedusha to sustain him, as we saw in Nehemiah 9:6
"D?Q NN NN NNXRY’ (and You keep them all alive) (€d: asa remez to the kedusha).

-“Even though Pharaoh was an evil person, yet as a king and as someone who
- _represented the other seventy nations of the world, he was entitled to a large
- ~number of sparks of kedusha as was outlined by Rav Shimshon zt”l in his book
—"OIW VP, Pharaoh knew that Moshe Rabbenu 1’y was drawing from him

v-f some of the sparks of kedusha, which were keeping him alive, and he asked him
=0 limit the drawing to the external forces and not to touch the internal forces

'%?Nithin him, otherwise he would then die.

;\Iow, we can explain the above passuk ”>21 72 :7¥19 5 9N’ and the word
—"9y1” means from his surroundings (external forces) and added "7 YN
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(beware) to mean that he should protect them for himself and not give them to
Israel. The passuk added ”?39 NI 9ON 5N and means not to draw from his
239" (internal powers) and Pharaoh specifically said "9 MY’ because he
knew that the withdrawal of these forces is through seeing (Zd: as described above in
Masekfiet Berakfior s81). This was 7239 TNNT DP2 »3” and means if you were to draw
away the internal sources of power, then "M meaning the soul of Pharaoh
would die because its external as well as internal sources have been taken out.
This, Pharaoh argued, could not happen since Hashem had already said in Shemot
9:15 NN Y2 TNIM ;7272 TOY NN TN TN O NN N2V NNy 3" (for
now if I had stretched My hand and stricken you and your people with pestilence,
you would have been wiped out of the earth) and the next passuk added ,D2WNY”
"PRTRYN NNT MY (on account of this, I have left you standing) and added
"N 503 MY D WH ,OND NN TNNRIN ,M2y2” (in order to show you My
power and so that My name may be declared throughout the world). Thus, we see
that Hashem did not really want Pharaoh to die, but to witness His power and
might and He told Moshe "9 7mW¥n” (watch out not to do this) meaning not to

draw his internal sources of power that were keeping Pharaoh alive.

Another explanation is we should try to understand what prompted Pharaoh to
make such a foolish statement to Moshe Rabbenu 7'y? Did he think that this
would protect him from future plagues and if so, why did he not do this earlier,
when he was angry with him, and this way, he could have spared himself nine
plagues? Since he knew that he had no control on the plagues that came on them,
why did he say the above things to Moshe Rabbenu 1"’y rather than flatter him
because, in the past, whenever a plague became too hard to bear, he would cry out
to him and ask him to lift it and Moshe would do that. Thus, by saying the above,
Pharaoh had a lot to lose because we can assume that, if a future plague was too
hard to bear, Moshe Rabbenu 1’y would not agree to pray and stop it.

After the plague of the locusts, Pharaoh told Moshe Rabbenu 7Y’y in Shemot
10:17 7m0 nyan N P79 DY’ (He should remove from me only this death)
and the word """ (only) is difficult to understand. From this, it sounds like
Pharaoh knew that there was to be another plague and we saw that in the passuk
before he said "D DPON 'NY SNNRVN” (I have sinned to Hashem, your G-d
and.to you). After he acknowledged that he sinned, we could deduce that he was
getting ready to send them and the question is, when he said ”»7”, how he knew
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that there was going to be another form of death brought upon them? The
Meforshim had difficulty understanding how Pharaoh received ten plagues since
that number cannot be "WONWNY” (divided by three), and we were told in
Masekhet Makot 22A that we decide the number of flogging with numbers that
could be divided by three. The Torah prescribed 39 lashes and this number is not
divisible by 2 or 4; only by three and each part would be 13 lashes. Hence, when
we decide the number of lashes to be given to a person, we take a number that is
divisible by three, as we were told in Devarim 25:2 "99002 inyy 12"
(according to his wickedness, by numbers); to mean one third to his front side and
two thirds to his back. Hence, the question is how Pharaoh got ten plagues since it
is a number that cannot be divided by three? The Meforshim explained that
Moshe and Aharon delivered nine strikes against him, and the tenth was brought
about by Hashem Yitbarakh and was thus not included in the final count. The
nine plagues brought by Moshe and Aharon could be divided by three.

It is possible that Pharaoh was told, either by his astrologers or through his
guardian angel, that he will not receive more than ten strikes, since that number
could be explained in one of many ways such as the ten trials (&4 Avrafiam Avinu '’y
underwent ten triafs) Or as a tikun for the yud » (10) of the name ”yP” (Cain). Pharaoh
might have assumed, since the number ten could not be divided by three, he
would only get nine, because the number next to it is considered as ten, as we
were told in Devarim 25:3 "0 X5 132 ©y2 " (he shall receive forty strikes
and not more) to mean 39 which is the number next it.

In Shemot 10:7, after the plague of hail (& tfe seventfi plague), the servants of Pharaoh
told him "©73 N7 72,77 TIVN” (do you not yet know that Egypt is lost?)
and it meant, now that they were afflicted with another plague and the number
seven is not divisible by three, they were bound to get two more plagues in order
to bring the total to nine as it is divisible by three. They told Pharaoh that Egypt is
lost because it would not be able to absorb two more plagues, and they advised
him to let them go right away so they could be saved. Then, after the next plague
of the locusts, Pharaoh said in Shemot 10:17 97 °9y% D). oNRVN R) XY ,NYY’
"M NN NN (But now, forgive my sin ... He should only remove from me this
death) to mean that he knew that there will be one more plague to make it nine
(Ed: and divisible 6y three). But after the ninth plague of darkness, Pharaoh thought he
was saved from all the plagues and had no reason to fear Moshe Rabbenu 0"’y

anymore because they could not bring more than ten plagues. Thus, he started
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talking in a grandiose way, such as 3,29 NI 90N ON 79 MWD YN 7Y
"Mnn 29 TNNRI D12 (Go away from me, beware, do not see my face any more,
for on the day that you see my face you shall die). But Pharaoh proved to be a
great fool, who did not realize he was to receive ten plagues, and the last one was
to be carried out by Hashem Yitbarakh and would not get added to the number
already brought by Moshe and Aharon, and which had to be divisible by three.
And as Moshe Rabbenu 1"’y was standing before Pharaoh, Hashem told him in
Shemot 11:1 "D HY) NYID DY NoaR NN ¥2) T (I shall bring one more
plague upon Pharaoh and upon Egypt) and the word "N2NR” meant that Hashem
was to bring it and not Moshe.

" IPIB O KUK K YAy Y D OK 1 BRY” (Hashem said to
Moshe: “I shall bring one more plague upon Pharaoh™) ,8Y71 "2IX3 K3 737"
7 Y7 DRN O 15&’0‘1 (please, speak into the ears of the people, and let
them borrow, each man from his neighbor) $87¥72 "2°P3 QY1 1N bal SR b
"DYT PP MYID TP W3 ATWR TIRI TR 5T nYR UKy ol
(Hashem gave the people favor in the eyes of the Egyptians. In addition, the man

Moshe was highly esteemed in the land of Egypt and in the eyes of the servants of
Pharaoh and in the eyes of the people; Shemot 11:1, 2 and 3).

We want to explain how the above three pessukim are related to each other. In the
book ”5n) Iy (Ed: by Rav Shlomo David zt"[ published in 1783) W€ were told in Masekhet
Sanhedrin 32A, that, if everybody on the Sanhedrin voted to convict a person, he
is allowed to go free. This applies only to an earthly court and not to the heavenly
tribunal. He also quoted from the book D277 NWY” regarding Tehilim 19:10
VI DY TR ‘N Ovown” (the judgments of Hashem are true, they are
righteous in unison) to mean, there are times where the heavenly court is more
lenient than human courts and vice versa. But, when Hashem judges, He assumes
the leniency of both courts as was stated in the above passuk from Tehilim 73"
"y,

Thg nine plagues that were brought upon the Egyptians were primarily directed

against their assets and might have included the death of some of them, but that

would have been a side issue and not the main objective. Some of the plagues,

like the lice, were directed against their bodies in order to make them suffer but

not to kill them. The last plague, to kill all the firstborn of Egypt, was the only
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one that was a death sentence and the Meforshim had difficulty explaining how
they received a death sentence as well as monetary loss because we were told in
Masekhet Makot 13B, when a person receives both decrees, the monetary one (&4
since it is the lesser one) 1S deleted. This question is outside the scope of the present
drasha, and will be set aside.

Since the Egyptians had no mitzvot that could testify on their behalf, we want to
investigate how a death sentence could have been passed against them, since they
were destined to receive a unanimous verdict of conviction in court and, as stated
in Masekhet Sanhedrin, they should have been set free. We were told in the Zohar
Ha Kadosh (Bereshit page 117A) regarding Shemot 11:4 XYY Y3 ,N290 NX¥N”
"D7¥1 7T¥N2 (around midnight I shall go out in the midst of Egypt) it meant that
it was Hashem Yitbarakh who carried it out and it was not an angel or an
emissary because they were afraid to enter Egypt since it was full of tumah
(deﬁlement) (Ed: they were scared to get pulled behind them and become defiled). ACCOl'diI]gly,
Pharaoh should not have been concerned about this because the judgment was to
have been made by Hashem Yitbarakh and, in this case, He assumes the leniency
of the human court of setting him free in the event of a unanimous verdict.

-~ Hence, Hashem told Benei Israel to ask the Egyptians for silver and gold. Even
- though they were suffering from the plagues and should have hated them, yet

Hashem caused Israel to have favor in their eyes in order to give the Egyptians a
- mitzvah that would testify on their behalf. This way, the verdict against them
, would not be unanimous (£d4: and fience they cannot go free). In addition, even though
-~ Moshe Rabbenu 7’y was bringing down plagues almost every day against them,
-~ yet the servants of Pharaoh respected him, and the rest of the people did not hate
him, thus adding to the above mitzvah.

- Now, we can explain the above pessukim from this parasha. :N¥» 5 'N MmN’
7.0Y79 DY NN NN Y33 TW and the passuk stated ”x02” (I shall bring) to

- mean it was to be by Hashem and not by an angel or an emissary. Had this been

- carried out through an angel this would not be a matter of concern. But since it
= was to be carried out by Hashem, He had to follow the rules established by
: :Sanhedrm that if everyone found a person guilty, he should be set free. Since
“Pharaoh and his people had no merits at all, this would have applied to them and
--they would have had to be set free.

232



Aderet Eliyahu S R 0 (S Bo

So, Hashem said ”.a0y7) NNND ¥R DNV ,TYN IAN X) 927" to ask them to
lend Israel gold and silver and this way, they will get an advocate to speak on
behalf of the Egyptians (& since every mitzvah creates an angel who speaks on behalf of the person or
group). Since they did not do it from the kindness of their hearts, ) N Ny’
"D7¥n Oyya oyn (Hashem gave favor for the people in the eyes of the
Egyptians) and means it was not going to give them enough merit to be set free.
They also had one more merit, which was , D8 X IN2 TND 91m) NN YRN B
"Tyn Yy ,nyId >7ay Py and means Moshe Rabbenu 7y, who was
bringing down plagues upon them, and yet they harbored no hostility toward him
and had great respect for him. The word "D)” (also) did not apply to Moshe
Rabbenu 7’y but to the merit they had, and meant there was another side to it (&4

the merit of giving assets to Israel) Which was that the man Moshe was esteemed in their
eyes.

"OKIPY TI1 OMIYD T3 M 9D WK PV ,TP1%..” (so that you will
know that Hashem will differentiate between Egypt and Israel; Shemot 11:7).

It is known that the reason Pharaoh said in Shemot 5:2 192 YNUX WYX "N o’
"IN N MY ND 5N NN nY¥Y (who is Hashem that I should heed His voice
to send out Israel? I do not know Hashem) was because, during the exile of
Egypt, the name of Hashem 7> was concealed and the name of N- N was

apparent. It was pointed out in the previous parasha that the numerical difference
between 798" (10+300+200+1+30 = 541) and "D7¥0" (40+90+200+10+40
= 380) is 161, which is equal to the numerical value of N- NN, when written in
full with yud » filling, as follows: §’9& (111); >N (15); 7'y (20); and SUNIILS)?

In the above passuk 770 WNRY” (so that you will know) means retrospectively
that ”‘723'1\?’. P2 D’_'\_S)Q']’:;_l i 'n?gz YN” and the word "129Y” is from lashon
"N NoONI” (hidden) to mean, what the Egyptians thought that the
disappearance of the name 7/’ was related to the loss of Hashem, G-d forbid, is
not true but was its concealment within the name N-’>NX and the remez is the
numerical difference between "987¥” and "DI¥N".
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"DY¥R DK OYIY DIORYN LENYR IP3 0PN | N8 N3 MY (and
Hashem gave the people favor in the eyes of the Egyptians and they let them have
what they wanted; and they emptied Egypt; Shemot 12:36).

We have to question how is it that the passuk stated ”D?'l;): N 1'73;’:]” (they
emptied Egypt) if the looting, which took place later at the sea was greater than
that in Egypt? Our Rabbis of blessed memory told us that “what was in their
homes, they took in Egypt; and what was in their gift storage they took at the
sea’. Had it not been that Hashem gave them favor in the eyes of the Egyptians
and let them take whatever they asked for that was in their homes, then when the
Egyptians came to the sea, they would not have removed all their riches from
their gift storage and brought them along. When they drowned at the sea, Benei
Israel took all those riches and in any case, they emptied Egypt completely
leaving it bare. In other words, had it not been that Hashem gave them this favor,
the Egyptians would not have brought what was in their gift stores as well.
Hence, because "DONY , D30 d»Ya DYN N NX MY 'NY” they were able to
"DI¥0 NN DX (empty Egypt) and the kavanah was that this did not happen

~— when they asked them (&4 when they were still in Egypt) but through the favor that they
-~ had, Benei Israel were finally able to empty Egypt completely.

7. TB3 T AR MOA WeD TP T2 AT 5 NG 37 mv

(and it shall be to you as a sign upon your hand, and for a remembrance between

: your eyes, so that the Torah of Hashem shall be in your mouth; Shemot 13:9).

-~ The Hidda (®ev Hayim Yosef David Azoulai z¢’l) wrote in his book M7 920” that the
~ tefilin of the arm saves a person from murder and the tefilin of the head saves him
- from pride or being conceited. In Masekhet Pessahim 66B, our Rabbis of blessed
- memory told us that conceited individuals lose their wisdom. Now, we can
-~ understand why the tefilin of the head, which is”PYY P2 H112»” was placed
-~ next to 92 'N NN MM WNY”. This meant, when a person wears the tefilin
= of the head, it will save him from becoming conceited, and he will not lose his
wisdom and the Torah will always remain in his mouth. In addition, it stated
7N 17D’ as a remez, that a person should merit reaching the proper conclusions
~ for halachot and the true interpretations of the Torah, since a modest person
- merits receiving the truth. Hence, the passuk stated specifically N9 705 W0RY"
=7 /1 to mean the true Torah that Hashem gave, should be ”792” (in your mouth).

i RLALEL]
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O gt ATIYING NNIT TRNT N TRV (you shall observe this
statute at its appointed time from day to day; Shemot 13:10).

This can be explained as explained in the book "7 Y” that the Shabbat is the
seventh day of the six days of creation. The day consists of 24 hours and, if we
were to take out the three "NYY2Y” (seventh hours) in it (£d: these are the 7%, the 14% and
the 21* hours), we would be left with 3 regular hours (&d these are the 22+, 23 and 24+).
Every hour consists of 1,080 "D’P?D" (parts) (Ed: each hour is divided into 60 minutes and each
minute into 18 pYN) and hence, these 3 hours will have (1,080 x 3 =) 3,240 "opbn”
and, when we divide them by seven, we will get 462 ©PYN which are kadosh
(holy).

We were told in the book ”17270 MMYD MW (£d: by Rav Yeshaya Ha Levi Horowitz zt"[ also
known as 'OV after the first letters of the title of his book, He was born in Prague 1558 and died in Zefat in 1630)
that every day has four hours that are kadosh or holy (&d: the three full hours and the
additional 462 WPIN since part of an hour is considered as a full fiour) and for the six regular days of
the week, we have 24 hours as kadosh, which correspond to the hours of the
Shabbat. Thus, we see that the hours of Shabbat come "NWYRN M’ NYY TP
(from within the six work days of the week). Furthermore, we were told in the
book "N X»9)” since four hours of each day of the week have the kedusha of
the Shabbat, and in order to prevent the klipot (evil forces) from prosecuting
Israel that they are keeping the Shabbat at the expense of the regular days of the
week, Hashem commanded us to wear the tefilin. The parashiot of the tefilin
contain the mention of Hashem Yitbarakh 21 times, which is the gematria value
of the name of Hashem "1~ X” and hence, (21 x 21) is 441 or "nON” (truth) to

protect Benei Israel, who are also called ”"N”. (&4 the word"TWN" has the first letter of
the alphabet N, the middle letter D and the last letter 1) as a remez to the Torah and it is also one of the names of

Hashem). Therefore, we were told in the book "7 PY” the essence of wearing
tefilin is to stop those who are prosecuting Israel from envying them.

Accordingly, we can explain the passuk NN PPN NN NIYY’ (you shall
observe this statute) meaning the mitzvah of tefilin 70> DM ,ATYINY” (at
its appointed time, from day to day) because Israel designates and adorns these
hours of the regular days of the week. The passuk used the word ” n‘pgjn?" which

can be from the lashon of ”vVYWP) >1y” (ornament and decoration). Since Israel
removed hours of kedusha from the regular days of the week as decoration for
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~hose times, and also that it is an ornament for Israel, who adorn themselves with

:: -he kedusha of Shabbat (E from the four- hour period of each of the six regular days of the week), they
- ~herefore, need the protection of the tefilin from the prosecution of the klipot.

“Another explanation for "PTYMY” is from the use of the expression 7Yy N2”
~which is lashon "1 NOON” (meeting and gathering) and the passuk stated
: ;"1)9’).92 DM ,ATYMY” to mean, since a person is gathering hours from the

- regular days of the week for the Shabbat, and in order to prevent those who are
- —prosecuting from envying him, hence he should observe this statute, which is

- ~wearing the tefilin.

==~ We were told in N9 w12”, that "1N2Y1a NIN P90 P PR” (we do not
-~ wear tefilin except on Shabbat) which is perplexing, since we do not wear tefilin
on Shabbat. We can understand this through what is explained above, that the
~—essence of wearing tefilin is for protection from the evil forces prosecuting
- Israel’s observance of the Shabbat. The Gaon Rav Akiva Eger zt”l explained the
above Midrash that "1n2¥2” represents the first letter of "MaN 7¥2 Tyw DPHI”

: - since the halacha for the t(,f'llm of the head is to be placed ”'1)_)\{) DW)’,);I” where
: the hair grows, and the place for the arm tefilin is "Man Iv2” (bulging flesh)
-~ meaning over the biceps muscle bulge in the arm.

" The Haphtarah for this parasha is from Isaiah chapter 19. L 84 I tm = o i
’ff 7YIRT 27P2 72713 UKD 07vnH mUOY 9K (on that day, Israel
:’Z shall be the third w1th Egypt and Assyua a blessmgD n the midst of the earth;
- Isaiah 19:24).

= The Meforshim told us that, when Israel are upholding the mitzvot of Hashem,
_ they become like the nikud segol (£d: shown here under the letter _)Jut{?_) and hence, we were
~~ told in Shemot 19:5 "DRYN 921 NIV ¥ BN»NY’ (you will be to Me a treasure
‘ - out of all the peoples). The nikud segbl has three dots to indicate that they are

-~ complete with regards to their thoughts, speech and actions. When they are not
- upholding the mitzvot, they become like the nikud tsere, which has two dots as

~ shown under the letter ¥. Regarding this, we were told in Tehilim 91:15 >33 "
- ”nN¥2 (I will be with him in trouble) and, here, we should not read it as ”n7¥2”
~~- but>¥2 (with tsere).
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Now, we can explain the passuk from Isaiah "0 ©P2” (on that day), when
Israel have made teshuva and completed their tikun, then "M¥9¥ N i’
(Israel shall be third) to mean with three dots like the shape of the nikud segol and
not like the tsere with two dots. Then, they will be wholesome with regards to
their thoughts, speech and actions and this way, 29p32 1372 mv)z:{?w D?"\_S:)Q?”
"N (with Egypt and Assyria, a blessing in the midst of the earth). This means
that, when Israel are upholding the mitzvot, the guardian angel of any of the other
nations would not be able to draw spiritual sustenance from above, and will have
to feed from what Israel leaves behind as refuse, and the remez to this is D?']S:)’,)?”
NN 272 1272 ,MYNDY. On the other hand, when they are not upholding the
mitzvot, G-d forbid, the angel of any of these nations will be able to draw
sustenance from the main parts and would leave the refuse to Israel.

Another explanation follows what our Rabbis of blessed memory told us in
Masekhet Yebamot 61A regarding Yehezkel 34:31 DN OMX” (you are men)

that only Benei Israel are called "DTN” and not any of the other nations. One
reason for this was explained in the book "9D» VP>Y”, who was quoting from
the book "NPRNVN NMOPOON” that the name "OTR” (gematria 1+4+40 = 45)
can be divided into three ”m” (name of Hashem; and its gematria is 15) and

hence, it is not appropriate to use this name for other nations. We also know when
Adam Ha Rishon sinned, he caused a blemish which caused the letter alef X to

separate from "D leaving it as "O7’ (blood) but in the end, when the tikun is
complete, the name will again become complete (as DY) and equal to three times
the value of ”7”. Thus, N7 OY2” which means when the tikun is complete,
"YYW O and here, "YW’ could be read as " VOV (three 7).

Another explanation for ”7¥9¥ S MY follows the explanation of the Ari
zt”l regarding Isaiah 54:12 ”'pmvm) 11 mmm” (I will make your windows of
rubies) that ”7on” (kindness; gematria 72) will be divided into three parts of 24
(7"2) each (Ed: and the remez is the word "1>72" since the gematria of 12 is 24). A similar rule
could be applied regarding the last letter heh 7 and the letter vav 3 of the name of
Hashem 7/, We know that each of the letters of the name of Hashem is related
to one of the various values of writing the name of 7)) in full using various
fillings. The value 2"y (72) is for the letter yud > of His name (&d: when it is written
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with yud > filling as TV (20); 7 (15): W (22); and 7 (15) for a total of 72 or2"'y); the value Y0 (63) is
for the first letter heh N (&4 when written as T (20): 57 (15) WY (13); and D (15) it will have a total of
63 or3"0); the value 1’1 (45) is for the letter vav Y (&4 when written with alef X filling as T
(20) R (6); WY (13); and R (6) it will have a total of 45 or 7’1 ); and the value Y’2 (52) is for the
last letter heh N (4 when written with heh 1 filling as TV (20) N (10): W (12); and TN (10) it will have a
total of 52 ory"2). Thus, the letter vav Y is "3 (juxtaposed) to the name of Hashem
of 712 (45) and also "1))2” the sefira Tiferet (£ and which includes 6 other sefirot: Hesed;

Gevurah, Tiferet, Netzah, Hod and Yesod) and is also Known as” 9NV The gematria of "M is 45 and, we
were told; when a person is concetved, Hashem becomes a partner with the father and mother; thus each will have 15

] share) and that leaves the other two-thirds with the last letter heh N of Hashem.
Now, we can understand the above passuk 7MoY S MY to mean Israel,
as referenced by the letter vav ) of the name of Hashem (or the sefira Tiferet) will
have only one-third share.

Another explanation follows the teaching of the Ari zt”] that, in the future, the
name of Hashem 7'’ will become ”” from the sod of Zechariah 14:9 DP2”

7NN VY TN "N 77 ,XINN (on that day, Hashem shall be One and His name
One). This means that the vav ) of the name of Hashem will change to a yud °.
When we write the name "7” in full with heh 7 filling, we get the numerical
value 30 as follows: 7’y (20) and 1"’N (10), and when we divide 30 into three
parts we get 10 or >. Now, we can explain "7 17,8300 OP2” to mean the
letter vav ) of the name 7/, which is also known as Israel, will become vHv”
"7 to mean one-third of > (30), which is ten or the letter yud .

Another explanation is based on the explanation of the Ari zt”l regarding Tehilim
68:5 "9V M2 NI2Y2 2577 50" (extol Him who rides over the heavens; His
name is Yah). He questioned why the passuk says ”#¥ m2” (in 7 is His name)
and not just "W 7M”? He explained that the whole name of Hashem is included
in the name """ because, when "™ is written in full with alef X filling, it has a
gematria value of 26 as follows: 7’y (20); and XN (6) which is the numerical
value of the name 7Y/>). This was also used to explain Isaiah 26:4 ¥ "1 72 72"
"oy (for the L-rd is G-d, an everlasting Rock) and again ”72” was explained
to be the name 7). In the future, when the name 7/»N becomes ”7>M”
(gematria 30) then it would not be possible to refer to it as ”/” when written in
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full with alef X filling (since it has a value of 26), but with heh N filling as shown
earlier; 7’y (20) and 1’1 (10) with the value 30 which is equal to ”7”.

We thus find that the two letters MY of the name of Hashem are included in M
name, when written in full as 7’y (20); and X"'N (6) for a total of 26, which is the
numerical value of the name of N”/"N. This explains the remez in Masekhet
Shabbat 2A D392 Y2IN JNY DNYI,\IN2 Y2INR DY DNY NIV MNONY” (the
prohibition of carrying on Shabbat is two which are four outside, and two which
are four inside). It is known that the last letter heh 1 of the name 7'/ is also
called “Shabbat” and, the kavanah of the above statement, is the heh N has to be
elevated from its level (of ”"MY”; gematria 11) to a higher level of ”7” (gematria
15). It is also known that every item of kedusha, such as these letters, have two
sides; an external and an internal one and thus, the letters M (Zd: with alef R filling shown

above for a value of 26) also includes M) within them.

Thus, the remez in Masekhet Shabbat that the two, which are the letters N’ are in
fact four letters for the full name of 7Y/ since the letters M are also included
within it. The "N2Wn NNOYY” is the last letter heh M, which has to come out to
the level of 7, and which are two letters but are really four, and this applies to
those on the "©392” (inside) and on the "XIN2” (outside). Another explanation
for ”nﬁN’X’:" is that it is similar to "T\?:()Tﬁﬂ” (Ed: which can also mean outlay such as for

expenditure) as a remez to "PIODY YOV (abundance and satisfaction) of the last letter
heh M from .
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